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The Scope of Descartes's Reason 
Keishi Matsue 

Abstract 

In this paper, I discuss the problems of Descartes's 'reason'. Particularly, I will consider 

what his definition of reason is. First, I confirm what Descartes says about reason in his 

Discourse on Method (1637). For Descartes, 'reason' is the ability to judge correctly, and to 

distinguish the true from the false. Descartes uses 'reason' to pursue the truth, and to proceed in 

this search, it is important for him to establish the 'method', 'rules', and 'criterion' by which to 

distinguish the true from the false. 

In section 2 and after, I consider them one by one, and examine critically the extent to 

which the attempt of his pursuit of truth through 'reason' has been achieved. In section 1, I 

have argued about the purpose of reason in Descartes's philosophy, which is to Descartes the 

power of judging well and of distinguishing the true from the false. And then we have seen in 

section 3 that methodological doubts are one of the most typical concrete examples of analysis. 

In analysis, Descartes judges that things which have a slight possibility of doubt are false, then 

he examines whether any kind of truth remains after thorough doubting. At last, he reaches the 

truth, 'J think, therefore I am'. 

In order to discover something previous in 'the order corresponding to one's own 

perception', he employs methodological doubts. However, in the last section of this paper, we 

have seen that Descartes's logical structure of these methodological doubts has defects. It is a 

patent fact that, by using his own reason, Descartes could arrive at a metaphysical truth. 

However, we cannot call an argument based on this sort of reasoning a sufficiently valid one: 

therefore, this fact shows the imperfection in his reasoning. Nevertheless, it's still clear that 

Descartes's attempt to pursue the truth reveals how far reason can take us. 

(Part-time Lecturer at Osaka Institute of Technology) 
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Free Will, Reason, and Virtue: 

Spinoza's Ethics without Blame and Praise 
Sho Yamaguchi 

Abstract 

In the recent controversy about free will and moral responsibility, several philosophers 

have considered the possibility of an ethical life without metaphysical freedom (Honderich 

1993, Smilansky 2000, Pereboom 2001, Waller 2011). This is because, due to a rapid growth 

of the free-will-sceptical discourse based on contemporary scientific discoveries (e.g., in 

neurophysiology or psychology), it became a matter of urgency to find a way of conceiving 

ethics as least dependent on the existence of free will. Many of us, however, would find 

something absurd in the attempt at elaborating the idea of ethics without free will. One of the 

pressing issues in philosophy of free will and moral responsibility is thus to understand why 

'ethics without free will' sounds so absurd. My consideration of Spinoza's Ethics in this paper 

is meant to contribute to deepening our understanding of why it is difficult to develop a 

conception of ethics devoid of metaphysical freedom. 

I suggest that the reason why the idea of ethics without free will tends to be absurd is 

that our familiar, common-sense conceptual connection would make us think that the ethically 

right and wrong ways of life must be morally praised and blamed, respectively. Insofar as 

blame and praise would require the existence of free will as their justificatory basis, it would 

be absurd for the radical denier of metaphysical freedom to argue for an ethical statement, e.g., 

that a such-and-such way of life is morally right. I will argue, however, that it is that common

sense conceptual connection that Spinoza intends to rebut. I will propose to interpret Spinoza 

as a revisionist who attempts to criticize our ordinary form of thought. What he is doing in the 

Ethics is not just recommending a right way of life, but rather bringing about a reformation in 

our way of thinking about ethical rightness. 

(Part-Time Lecturer at Kyoto University) 



12 

Melancholy, Scientific Method, Rhetoric: the Instability of the 
Awakened in the Religious Philosophy of John Dewey 

Yoshihiro Tanigawa 

Abstract 

It seems that the awakening experiences have attracted much more attention in the 

fictional entertainments like movies and the realistic menace like terrorisms. According to the 

famous study by William James on the awakening experiences (conversion), the awakening 

has its reason to be common in the modern societies because it is the appealing response to the 

modern anxiety of melancholy. John Dewey made some insightful consideration on conversion 

as well, though it's not famous. He investigated a record of the awakening experience reported 

by a person of a nervous breakdown, and concluded that the objective interpretation of 

experiences are impossible. In short, there's the indetermination of interpreting experiences. 

Dewey suggested two styles of interpreting experiences, the doctrinal method and the scientific 

method, accepting the indetermination as a presupposition. He recommended the latter. 

Applying this scientific style into the interpretations of the awakening experiences, it is made 

clear that the people awakened should accept the instability of interpreting experience, and 

should not regard their own interpretation as absolute in doing so. Dewey insisted that the 

people awakened should willingly embrace the indetermination of interpreting experiences. 

Designing his democratic faith, Dewey took in the unstable structure of interpreting the 

awakening experiences. Therefore, there should be the same instability in the democratic 

inquiry he designed. This revised view of his democratic ideal opens the possibility of 

rhetorical argument based on the others' persuasions and criticisms. 

(Doctoral Student at Kyoto University) 



Abstract 

A Fight against Conventional Words 

-Following Frege's example-

II 

YutaBan 

Gottlob Frege (1848-1925), a pioneer of modern logic and the inventor of his own new 

language 'Begriffsschrift', had a complaint against everyday language while trying to reduce 

arithmetic to logic. I pick up his opinion, 'Don't be overly shy of new signs', and examine 

whether we should keep on using conventional words or invent new words. 

If new thoughts are expressed using new signs or words, these new thoughts may not be 

accepted, because new signs or words are unknown to others, and they may shy away from 

reading them and feel troubled. On the contrary, if conventional signs or words are used, new 

thoughts may not be accepted either, because conventional signs or words are known to others, 

and hence, they may not be read carefully, or may be skipped while reading, leading to a hasty 

conclusion, since people are used to reading in this manner naturally. In either case, it is 

difficult to express new thoughts. Perhaps, it may seem useless to use and invent new signs or 

words. However, I believe, that it is very important to do so. 

To get used to conventional words may prevent us from thinking about why these words 

are used conventionally. In philosophy, if it is important to rethink what many people usually 

think, it is not desirable to get used to conventional words. Exploring obsolete words and 

inventing new words offer an opportunity to rethink conventional words and what is believed 

to be known conventionally, although it is in fact not. Naturally, this is a troublesome issue. 

Many people are not keen to do this. However, doing troublesome things is doing what many 

people do not do, and this would lead to noticing that many people do not notice. 

In conclusion, a fight against conventional words would result in understanding good old 

words well. Moreover, it is important to pass these words on to later generations with an 

understanding of why they are good and to create better thoughts than ever. I believe that this 

would also lead to understanding human language, human thoughts, and the human itself. This 

time it was my turn; will you accompany me on a similar attempt next time? 

(Doctoral Student at Kyoto University) 
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Der Anfang der Seinsfrage und der geworfene Entwurf 
Hoko Nakagawa 

Abstract 

Heideggers Hauptwerk: Sein und Zeit (1927) beinhaltet sowohl viele reiche 

Entwicklungsmoglichkeiten zu seiner Spatphilosophie als den metaphysischen Aspekt, woran 

Heidegger spater die Selbstkritik tibt. Meiner Meinung nach bezieht diese Zweideutigkeit sich 

besonders auf die Unklarheit oder ,,das Ratsel" des geworfenen Entwurfs des Daseins. 

Einerseits wird der Vertiefung der Seinsfrage gemal3 die Erfahrung der Grilndlichkeit der 

Geworfenheit, ,,der grilndlich geworfene Entwurf' vertieft. Anderseits wird Daseins 

unvermeidliche metaphysische Tendenz, die Erleichterung der Geworfenheit in Heideggers 

Denken von ihm selbst kritisiert. Sie ftihrt auf den Weg des transzendentalen Entwurfs als der 

Grilndung des Seinsproblems und des sogenannten ,,Scheiterns" seines Hauptwerks. In diesem 

Aufsatz probiere ich den positiven Aspekt dieser zweideutigen Schrift, d.h. den Anfang der 

Seinsfrage zu betonen, insbesondere in Hinsicht auf die Grilndlichkeit der Geworfenheit. 

Die Geworfenheit bedeutet in erster Linie ,,die Geworfenheit ins Sein des Daseins (die 

Faktizitat des Geburts)". Sie besteht aber, genau beschriebt, aus der Geworfenheit in die In

der-Welt-sein / Welt und der Geworfenheit in die Geschichtlichkeit / Geschichite und der 

Geworfenheit ins Seinsverstandnis (die offentliche Ausgelegtheit, ,,Erbe"), oder auch aus der 

Geworfenheit ins Ende des Seins des Daseins (die Moglichkeit des Todes). Darilber hinaus 

einhaltet sie, existenziell gesehen, auch die Geworfenheit ins ,,lnmitten" von den Seienden. 

Der Entwurf bedeutet dagegen erstens den Entwurf der Seinsmoglichkeiten oder 

Seinsunmoglichkeiten. Under basiert auf den Entwurf der Zeitlichkeit / des Sinn. 

Was den Zusammenhang zwischen der Geworfenheit und dem Entwurf angeht, wird er im 

Folgenden kurz und treffend ausgedrilckt. In der Geworfenheit in die Faktizitat des Seins ist 

das Dasein immer schon als das In-der-Welt-sein / In- der-Geschichte-sein in Beziehungen zu 

den Seienden und entwirft es dieser alltaglichen Tendenz gema13 das Sein in die gleiche 

,,Entwurfsrichtung" als der Entwurf des Seiendes. Aber wenn im Anfall der Angst ,,die 

Geworfenheit in das Sein und den Tod" und ,,die Geworfenheit in die Welt und die Geschichite", 

diese ilberwaltigende Geworfenheit als der Abgrund des Seins enthilllt wird, wird der 

alltagliche Entwurf als ,,be-deuten" aufgehort und kann die Entwurfsrichtung auch als ,,die 

Wiederholung des Erbes" gewendet werden. Dies ist der Beginn des Seinsfrage als ,,der 

grilndlich geworfene Entwurf'. 

(Part-Time Lecturer at Osaka Institute of Technology) 
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Humean naturalistic interpretation reconsidered 
Yoshitaka Toyokawa 

Abstract 
Since the beginning of the twentieth century, Norman Kemp Smith has offered a 

comprehensive naturalistic interpretation of Hume's philosophy. Some commentators, such as 

Stroud an.d Mounce, not only followed the naturalistic line Kemp Smith had drawn, but also 

tried to remove empirical elements from Hume's system in order to keep it theoretically 

consistent. Stroud's and Mounce's attempts function as a philosophical critique of Kemp Smith 

and Hume himself. However, this seems to overlook Hume's philosophical objects and even to 

deprive him of unique philosophical value by confusing him with contemporary Scottish 

scholars such as Thomas Reid. 

This paper, therefore, aims to outline the interpretative sequence mentioned above, and to 

highlight a problem associated with the revisionalist naturalists (Stroud and Mounce) that their 

stance fails to take into account the original empirical traits of Hume's philosophy, and without 

which the philosophy could not possibly function. Their interpretation thereby fails to grasp 

Hume's purpose in seeking evidence for our perception and knowledge by way of our 

individual subjective introspections, or our having an 'impression'. 

This in itself does not adequately reply to the revisionalist naturalists' criticism. In order 

to absolve Hume from this criticism, this paper attempt to propose an alternative, and more 

convincing interpretation by focusing on, and extending the meaning of the concept, 

'impression'. This concept not only plays pivotal and fundamental roles, but also has always 

been seen as a vulnerable point in Hume's philosophy because impression is exclusively 

subjective and cannot possibly explain many things such as 'intentionality' which our daily life 

certainly contains. To overcome this difficulty, I focus on 'calm passion' which, though 

undoubtedly an impression, could certainly have an intentional character in Hume's 

philosophy, and wish to suggest that Hume's 'impression' could cover non-subjectivist matters. 

This suggestion, along with the direct realistic way of perception which Hume attributes to 'the 

vulgar', could provide Hume's philosophy with a wider conceptual frame that is still dependent 

on 'impression' but could transcend subjectivism or phenomenalism. 

(Doctoral Student at Kyoto University) 



Contemporary Microphysical Studies and the Theory-ladenness 

of Observation: Around the Synthesis of High-aspect-ratio Twin 

Gold Nanorods 
Yoshiko Takenaka1.2> 

Abstract 

In ancient Greece some physiologoi thought that the world was made up of imperceptible 

elements, such as atoms. They tried to explain observable phenomena on the basis of some 

hypothetical assumption of invisible items. I denominate the basic framework of their view 

"double structure of observation." In the 17th century, when the ancient Greek atomism 

revived, the way of thinking came back. On the other hand, Norwood Russell Hanson pointed 

out that the observation is dependent on some theory or theories, and called it "theory

ladenness of observation." These two are closely related and play an important role especially 

in contemporary scientific studies. In this paper I try to clarify how they work in an actual 

scientific research. I take up the synthesis of high-aspect-ratio twin gold nanorods as an 

example. In the actual experiment we synthesize high-aspect-ratio gold nanorods at first, and 

then confirm that the synthesized nanorods were twin. To identify the shape of the synthesized 

composites, we use a scanning electron microsope (SEM) and find that the products are high

aspect-ratio gold nanorods. We also use transmission electron microscope (TEM) to investigate 

the crystal structure of the nanorods, and find that they are twin. When we confirm that the 

resulting composites are high-aspect-ratio twin gold nanorods, we have recourse not only to 

the observational data by SEM and TEM, but also to various previous reports and the basic 

knowledge of those apparatus. Focusing especially on the observations with SEM and TEM, I 

clarify how the double structure and the theory-ladenness of observation work. 

(Senior Researcher) 
1

> Research Institute of Sustainable Chemistry, National Institute of Advanced Industrial 

Science and Technology (AIST), 2
> JST PRESTO 
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The Cambridge Platonists and the Concept of Reason 
Elisabeth Thorson 

Abstract 

This paper concerns the concept of reason, how it originates from the Hellenistic tradition 

and was revived and transformed in the 1th century. In particular I will look at how reason 

was used by the Cambridge Platonists in response to Hobbes' materialism and mechanistic 

philosophy, and as an irenic response to the rise of enthusiasm and religious fragmentation in 

1th century Europe. The aim of this paper is to highlight a conceptual continuum from 

antiquity to enlightenment in the understanding of reason. I argue that there was a shift in the 

1th century from a classical and metaphysical understanding of the concept of reason, as the 

'Logos' with divine characteristics, to a more mechanistic understanding which, in turn, yielded 

a view of human nature as contingent and materialistic and is most notably in the works of 

Thomas Hobbes. I argue that the Cambridge Platonists' critique of Hobbes gives a valuable 

insight into what I identify as the crucial conceptual shift. 

(PhD Student at University of York) 
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Only Natural: John Toland and the Jewish Question 
Ian Leask 

Abstract 

This paper focusses on John Toland's 1714 Reasons for Naturalizing the Jews [RNJ] - an 

important work which, nonetheless, has received comparatively little scholarly attention. 

Although the main focus in on RNJ, I also engage with Toland's wider 'Hebraica'; I hope that 

revealing certain links (or 'sutures') between RNJ and Toland's treatment of Jewish thought, 

culture and history, in other texts, can help to elucidate the significance of RNJ and of his 

overall intellectual effort. 

First, I establish how, combining insights from Locke, Jewish apologetics (drawn 

especially from Rabbi Simone Luzzatto) and broad-ranging historical survey, RNJ provides an 

important political statement, by displacing theological with civic principles: citizenship, 

Toland insists, should not be determined by confessional or ethnic identity. To make this case, 

Toland offers a 'deconstruction' of providentialism and religious essentialism, as well as a 

catalogue of European Christendom's profound anti-Semitism. Together, these constitute what 

Frank Manuel has described as "the most psychologically acute analysis of Judeophobia in the 

18th century". 

However, what I also highlight is the context that this political injunction presupposes. By 

considering RNJ in terms of Toland's wider 'Judaica', especially the Origines Judaicae and 

Nazarenus, we find that its claims are irreducible to Christian condescension towards Judaism 

and far more radical than a plea for the tolerance of an alien people. Toland consistently seeks 

to show the universal, philosophical, significance of Europe's Mosaic heritage; and the 

influence of Luzzatto strongly suggests that the specific claims Toland makes in RNJ should 

be located in the context of the wider promulgation of a 'Hebraic Republic' (and the 

philosophical naturalism that, for Toland, it entails). 

Accordingly, I try to show, the civic recognition that RNJ urges is the 'logical outcome' of 

a wider, metaphysical, position, rather than a liberal tokenism. For Toland, it seems, political 

naturalization follows organically from a philosophical naturalism. 

(Lecturer at Dublin City University) 



Spinoza and Ranciere on disagreement and equality 
Beth Lord 

Abstract 

In his political philosophy, contemporary French philosopher Jacques Ranciere focuses on 

the notion of disagreement. Through disagreement, people refuse to be consigned to a "part" of 

society and assert their original equality with the whole. Ranciere takes consensus to be the 

guiding principle not only of political discourse but also of political philosophy, both of which 

suppress truly democratic politics by trying to eliminate disagreement (which challenges the 

logic of consensus) or to replace it with forms of dispute (which ultimately aim at supporting 

consensus). On the other hand, Spinoza represents part of the history of political thought that 

aims at consensus. Spinoza believes that disagreement arises from the passions, which indicate 

a lack of rationality, and they pose a considerable danger to social harmony. Disagreement 

indicates a resurgence of the original equality found in the state of nature. Spinoza takes this 

original equality to be negative for human flourishing and counter-productive for politics. Yet 

he does not believe that disagreement may simply be eliminated, or sublimated into less 

harmful forms. Rather, he believes it must be managed as part of the governance of the civil 

state. This paper is intended to compare these two thinkers and argue that while both Ranciere 

and Spinoza associate disagreement with a form of equality original to human beings, they 

disagree about the desirability of that original equality, and therefore about the political value 

of disagreement. 

(Reader at University of Aberdeen) 
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The good as ground of toleration 
Sarah Hutton 

Abstract 

My paper discusses Anne Conway (1630-1679) who was one of the few women 

philosophers of seventeenth-century England. Conway is associated with the circle of English 

Philosophers known as the Cambridge Platonists, who argued in favour of religious toleration. 

Although Conway's philosophy is not tolerationist in the sense that her intention was to argue 

a case for toleration, nevertheless her philosophy supports a tolerant position. Her comments 

show that she believed her philosophy to be compatible with religious doctrine, and that 

philosophy holds the key to understanding the common ground between different religions. 

Conway's Principles of the Most Ancient and Modern Philosophy is a work of metaphysics, in 

which she argues for the essential likeness of all things, and grounds that likeness in goodness 

which is understood ontologically as like-ness to God. The goodness shared by all things is the 

basis of love, which binds all things to God and to one another. The metaphysical inter

connectedness of Conway's system, therefore is the basis a fundamentally tolerant outlook, 

which goes far beyond religion and supports the toleration of all by all. 

(Emeritus Professor at University of York) 



On being unreasonable: the character of Lysicles in Berkeley's 

Alciphron 
Tom Stonham 

Abstract 

The character of Lysicles in Berkeley's Alciphron represents a familiar form of amoral ism, 

namely the person who is not susceptible to reason on moral matters, who refuses to be moved 

by moral arguments. It is thus puzzling why Berkeley lets Lysicles leave the dialogues 

untouched by all the debate that has been going on for seven days. This creates an exegetical 

puzzle: why does Berkeley introduce this character if he will then fail to persuade him? My 

solution to the exegetical puzzle is of historical interest, for it suggests that Berkeley is aware 

of the limits of rational argument in moral discourse, that he sees some of the flaws in the great 

Enlightenment project of universal reason. But that is not the primary purpose of the paper, 

for I do not think Berkeley would have found it a satisfying philosophical solution: he would 

have wanted to show that even if Lysicles cannot have his mind changed by reason alone, his 

failing is a cognitive one rather than a mere brute difference with which philosophy and reason 

cannot engage. So the second half of the paper shows how Berkeley's theory of religious 

language in the seventh dialogue of the book does in fact provide the resources for showing 

that Lysicles has a cognitive failing, that he is unreasonable because there is something he 

doesn't know. 

(Professor at University of York) 




