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SacrificeLostandFound

- ColonialIndiaandPostcolonialLanka

MasakazuTANAKA

Wecame,wesaw,wewerehorrified,andintervened1.
Notresocieten'estpascelleduspectacle,maisdelasurvei11ance2 •

1.Theunderlyingviewpointinthecolonialandthepostcolonial

Thisarticleanalyseshowthecolonialgovernmentandthepost-independence
stateviewedanddealtwithritualsinvolvingviolencethatwererootedinthe
regionalcommunity3. Irefertotheseritualsas“sacrifice"forthereasonsthatI
willgivebelow.Theserituals ,ofwhichanimalsacrificeisatypicalexample ,have
almostalwaysbeennegativelycharacterizedas “savage" , “brutal" , “violent" ,
“unhygienic" and “superstitious". HereIwillconsiderthecasesofhookｭ
swinging ,firewalkingandanimalsacrificeinSouthIndia(theMadrasPresidency)
asa19thcenturyBritishcolonyandinSriLanka(Ceylon)shortlyafter
independence.
Althoughtheseritualstakedi 百erent forms ,inessencewecanconsiderthem
alltobeakindof “sacrifice" inthesensethattheysharethesamestructureas
ritualsofsymbolicdeathandregeneration. Thisarticlediscussesdirectlyhow
“sacrifice" inabroadsensewasperceived , andindirectlyhowtheregional
communities , thecommonpeople , andthelowercasteswhoperformedthe
“sacrifice" wereperceived. Itlooksathowreligiousexperiencewasbeing
transformed ,andconsiderswhetherornottheviewtowards“sacrifice"changed
duringandafterthecolonialperiod.

1 Mani[1990:35].
2 Foucault[1975:217].
3 ThisarticleiscloselyrelatedtothethemeofTanaka[1998].
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Thecolonialgovernmentutilizedthecolony's “savage customsandculture"as
thereasonfortheircontrol. Bystressingthecolony's “primitiveness" and
pointingoutthattheirswasa “civilizing" mission ,theytriedtodiverttheattention
ofthepeoplefromtheeconomicexploitationandpoliticaloppression. Inthis
way , thecolonialoccupationwastransformedintoanenlightenmentproject.
“ Sacrifice"wassuppressedastheobjectofcivilizingandatypicalexampleofthis
wassati(widowburning)whichwaslegallyprohibitedin1829.
Thereformandthesuppressionof “sacrifice" didnotsignifyasimple
dichotomousconflictbetweenthecolonialgovernmentandthepeopleunder
control. Thiswasbecauseamongthecolonizedpeopletherewerealsothosewho
agreedtothe reforms , andhencetherewerecomplexitiesunderlyingthe
establishmentofthereforms. Therewerecaseswherethosewhocalledfor
reformsundercolonialismcontinuedtobeinvolvedinthecentralpoliticalsceneas
elitesafterindependenceandberesponsibleforinstitutingsimilarreformsand
lawsintheprocessofdevelopmentofthemodernstate. Here , however ,Iwould
liketostressnotonlytheaspectofcontinuityinthestructureofcontrol ,butalso
anothermorefundamentalorstructuralreasonfortherejectionof“sacrifice".
Thecolonizedcountry , whichaimedtocreateamoderncivilstateafter

independence ,wasfacedwithadilemma. Ontheonehand , itwasrequiredto
adoptasystemofruleappropriateforamodernstateasamemberofthe
internationalcommunity , andforthisi比t wasnecessaryt白ha拭t thestat 旬e ideology
followedt出ha抗toぱf theWesternworldpowe 町rs丸， whichinthosedayswaおs consideredaおS
theabsolutes坑ta加nd白arιdι.

modelandreformsregardinglifestylewereundertakeninvariousfields. Onthe
otherhand , however ,thecolonizedcountryhadtoreestablishitsownparticular
cultureasthesymbolofthepeople'sunity. Thisinvolvedtheinventionofthe
past(history)andtradition ,andthebirthofnationalculture 4 • Thecreationofthis
particularitydidnotnecessarilyoccurseparatelyfromtheprocessofdevelopment
ofthemodernstate ,whichpresupposedtheexistenceofabsolutestandard. In
reality ,thecreationoftraditionwasintendedtobewithinthelimitsoftheabsolute
standard ,thatistosay ,asfarasmodernethicsandnormswouldpermit. Herea
standardofcivilizationsimi

4 SeeOda[1998:210].
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“civilizing mission". Thisarticleaimstoinvestigatewhichcustomsbecamethe
objectsofreformandwhatkindsofwordsandrhetoricwereusedtothisend.
HowdothewordsofL.ManithatIquotedatthebeginning“We came ,wesaw ,
wewerehorrified ,andintervened"concealtherealityofthefactthat “We came ,
wesaw ,welikedit ,soweinvadedandruled"?Thisconcealmentcontinuesafter
independenceintheformofinternalcolonization , legitimizingdominationover
minoritygroupsinthepretextofnationalunification. Inthissense ,thepursuitof
thelostritualsofsacrificeisalsoinfactverymuchapostcolonialconcern.
Inthisarticle , IfirstshowthattheritualsIdealwithareallvariantsof

“ sacrifice"inessenceandthattheyareritualmechanismsofregeneration. Ithen
examinehowtheywerediscussedandhowasaresulttheywererejected , and
considerthepresuppositionsbehindtheirrejection. FinallyIlookatthe
transformationandrevivaloftheritualsofsacrificewhichwerepreviously
devalued ,andpointoutthatatamoregeneralizedlevel ,therejectionofsacrifice
canbeinterpretedasasignofconflictbetweenmodernformsofdisciplinary
power(Foucault)andtraditionalforms ofpowerbased on “death and
regeneration".

2.Sacrificeasadeviceforregeneration

HereIwillexamine“sacrifice" inthepopularcultureoftheTamilHindus.
Firstofall,Iwilldiscusswhatkindsofinterpretationweregiventothistypeof
ritualbyanthropologists.
IntheTamilfishingvillageofSriLankawhereIdidmyresearch , various
typesofviolencewereinvolvedinrituals. Amongthese ,thevillagepeoplewere
concernedmostabouttheirperformanceofanimalsacrificebeingseenby
outsiders. AlthoughitwaslegallyprohibitedshortlybeforeIbeganmy
research 5,thevillagepeopleweresecretlyperformingthesacrificeattheBhadra
Kalifestival. However ,althoughpreviouslyseveraltensofgoatswerekilledat
thevillagefestival , nowitwasonlythevillagegoatofferedbythevillage
representativethatwassacrificedattheritual.Thegoatsandchickensofferedby
individualswereareallkeptalive ,andlatersoldoffinanauction. Photography
ofthevillagegoatsacrificewasstrictlyprohibited.
BhadraKaliisafearfulgoddessthatinflictsdisease. However , shealso
protectsthevillagersfromdiseaseiftheydonotmakeherangry. Thisfestivalis

5 Iwasnotabletoconfirmtheexistenceofthislaw.SeeTanaka[1997]fordetailsofthe
fieldofresearchinSriLanka.
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basedonamyththatonceuponatimethevillagewasplaguedwithdiseaseand
thegoddessappearedandsavedthepeople. Thegoddess'smanifestation
throughamediumandprocessiontowardsthevillagecentersymbolizesthe
outbreakofdiseaseandalsothegoddess'anger. However , whenthegoatis
finallysacrificed ,thegoddesstransformsintoaguardiandeity ,andatthesame
timethediseaseiswipedout. Onthelastdayoftheten-dayfestival ,ablackgoat
isbroughtinfrontofthetemplegate. Thevillagerepresentative , whoisthe
chairmanofthetemplecommittee ,pourswateroverthegoat. Thepriestoffers
agarlandtothegoatandburnsincense. Whenthegoattrembles ,itmeansthat
thegoddesshasacceptedit ,andthetempleattendantcutsitsheadoffwithaknife.
Theheadisplacedonthegroundfacingthegoddessandisworshipped. After
this ,individualsoffergoatsorroosters.Theypourwaterovertheanimals ,butdo
notkillthem. Thevillagegoatrepresentsthevillageasawhole ,andtheother
animalsrepresenttheindividualdonors. Theyaresacrificedassubstitutesofthe
people ,andthepeopleacquirenewliveshavingbeenacceptedbythegoddess 6 •

Atanotherfestival ,thefestivaloftheGoddessDraupadi ,animalsacrificewas
notperformed , butremnantsofitcouldstillberecognized. Accordingtooral
legend , animalsacrificetookplaceuntilthebeginningofthiscenturybutit
becameprohibitedbecausethepriesthadchangedfromthenon-vegetarian
PandaramcastetothevegetarianBrahmancaste. Here ,itshouldbenotedthat
thisprohibitionwasnotimposedfromoutside ,butfromtheBrahmanswhowere
membersoftheTamilHinducommunity. However , sincetheycametothe
villagefromoutsideattheendof19thcentury ,itisalsopossibletoregardthisas
reformmadebyoutsiders7•

Incontrasttoanimalsacrificethatwaslegallyprohibited ,thereisfirewalking
(tfmitz)andkdva(i(seelaterforexplanation). Firewalkingisaritualthattakes
placeattheclimaxofthefestivalofGoddessDraupadiandisperformedbyabout
onethousandmen. ItismentionedinSriLankantouristbrochures ,andnotonly
thevillagersbutalsomanypeoplefromoutsidecometoattendthefestival.
Kiiva(iisalsoaverypopularvotiveritualandisincreasinglybecomingatourist
attraction.
TheGoddessDraupadifestivalisbasedontheMahabharata ,oneofthetwo
greatepicsofIndia , anditspurposeistopraisetheheroin

6 Fordetails,seeTanaka[1997:99-128].
7 Fordetails,seeTanaka[1997:157-160].
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Fig.1.FireWalking

firewalkingisperformedonthehotashesthatremain. Thedistanceofthewalk
isapproximatelyfivemeters. Thefirsttowalkisthemediuminastateoftrance
(Fig.1). Hewalkstotheendwhereanimageofthegoddessisplaced. Other
devoteesfollowafterhehasfinished. Somemenrunacrossthefireoutoffear ,
buttherearesomewhoproceedwithfirmstepsandhavejustasmuchconfidence
asthemedium.Iwillomitthedetailsofthefirewalkingritualhere ,butitcanbe
interpretedthatthemediumisasacrificialvictim0宜:e red tothegoddess. The
mediumislikethevillagegoat ,andcrossesthefireasthesacrificialvictimforthe
village. Heisfollowedbythedevoteeswhocometoaccomplishtheirvows.
Theycanberegardedasparalleltothegoatsandroostersthatare0宜eredafterthe
offeringofthevillagegoat ‘The devotees“ die"inthefireandareregeneratedby
thepowerofgoddess 8•

Thisritualhasundergonelittlechangeovertwohundredyears.TheFrench

8 Fordetails,seeTanaka[1997:183-190].
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Fig.2.Kavati

whotraveledSouthIndiaduringthelasthalfof18thcenturyleftrecordsregarding
firewalking , kiivati,andhookswinging 9• Priortothatisthefollowingaccountof
firewalkingbyDuboisinthemid18thcenturylO.

SomeVotaries , again ,aretobemetwithwhomakeavowtowalkwithbarefeet
onburningcoals.Forthispurposetheykindlealargepileofwood;andwhenthe
flamesareextinguishedandallthewoodconsumed , theyplacetheglowing
embersinaspaceabouttwentyfeetinlength.Thevictimstandsatoneextremity
withhisfeetinapuddleexpresslypreparedforthepurpose ,takesaspring ,and
runsquicklyovertheburningemberstillhereachesanotherpuddleontheother
ria11SlQe.

9 SeeSonnerat[1782].
10SeeHiltebeitel[1991]regardingotherinformationonfirewalking.
11Dubois[1906:598].
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Fig.3.SpikedKii.vati

Kava#isatypicalvotiveritualinwhichpeoplecarryabalancingpole
decoratedwithpeacockfeathersontheirshouldersandworshipatthetemple
whiledancinginastateoftrance(Fig.2).Kavat;iisbasedonamythofademon
(Asura). Onceuponatime ,anAsurawascarryingtwohillsonabalancingpole
andwaskilledforprovokingtheangerofthegodMurugan. However , by
Murugan'smercyhewasresurrectedandcametobeacceptedasafaithful
devotee. Thisritualisaccompaniedbypain-inflictingactionssuchasinserting
fineskewersintothebody(Fig.3)andpiercinghooksontheshoulders 12 • The
skewersareintheshapeoftheweaponscarriedbythegodMurugan.Inthisway ,
thedevoteeslikenthemselvestotheAsuraandarekilledbythegod;andasinthe
myth ,theyareresurrected. Herealso,wecomeacrossthethemeofdeathand
regeneration.
Hook-swinging(cetil)isalsoaritualhighlightofthevillagefestival , inthe

12SeeTanaka[1997:93-97]fordetailsregardingkiiva#.
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Fig.4.Hook-swinging[Oddie1991:127]

samewayasanimalsacrificeandfirewalkingare13. Ahugepillariserectedin

frontofthetemple ,andalongrodisfixedacrossit. Adevoteeishookedonto
oneofitssides. Thedevoteeisformallydressedandholdsaswordandshield.

百e issuspendedbyhookspiercingthefleshonhisbackandisswungto-and-fro

likeaswing(Fig.4). Hethrows 自ower petalsandblessesthepeoplestanding

belowandsometimessingssongs. Thisisalsoavotiveritual ,butsometimesa
representativewasselectedforthevillageasawhole 14• Sometimes ,thedevotee
wouldfallanddieduetothehooksnotbeingabletosupporthisweight ,butthis
wasconsideredtobeatruecompletionoftheritual. Inoneregion ,thisritualis
consideredtobeareenactmentofthebattlebetweenthegoddessKaliandthe

Asura ,anditissaidtobebasedonthelegendthatthegoddessbittheAsura's
backanddrunkitsbloodaftershehaddefeatedthem 15 • 百ere toowecan

recognizethethemeof“sacrifi ceぺ asthedevoteeslikenthemselvestotheAsura.

13SeeOddie[1991, 1995]andThurston[1907:487-501]fordetailsregardinghookｭ
swinging. TheoldestrecordcompiledbyaWesternercanbetracedbacktothe
beginningof16thcentury[Oddie1995:4].
14Thecaseinwhichthepersonbeinghungisselectedfromaparticularcastealso
indicatesthattheritualiscollective. SeeOppert[1893:482].
15Thurston[1907:494]. Therearealsomythswhichsuggestthathook-swingingis
performedinplaceofhumansacrifice[Oddie1995:56].
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Manyofthedevoteesaremalebutsometimestherearealsofemaledevotees. Let
merefertoanotheraccountbyDubois:

Atmanyofthetemplesconsecratedtothiscruelgoddessthereisasortof
gibbeterectedoppositethedoor. Attheextremityofthecrosspiece ,orarm ,a
pulleyissuspended ,throughwhichacordpasseswithahookattheend. The
manwhohasmadeavowtoundergothiscruelpenanceplaceshimselfunderthe
gibbet , andapriestthenbeatsthefleshypartofthebackuntilitisquite
benumbed. Afterthatthehookisfixedintothefleshthusprepared ,andinthis
waytheunhappywretchisraisedintheair. Whilesuspendedheiscarefulnotto
showanysignofpain;indeedhecontinuestolaugh , jest ,andgesticulatelikea
buffooninordertoamusethespectators ,whoapplaudandshoutwithlaughter.
Afterswingingintheairfortheprescribedtimethevictimisletdownagain , and ,
assoonashiswoundsaredressed ,hereturnshomeintriumph.16

Hook-swingingcanhardlybeobservedinIndiatoday. However , similar
ritualscanbeseeninSriLanka.Thereisoneversioninwhichapersonishooked
onacartandtakenroundtemples ,insteadofbeingswungonarodandpillarfixed
totheground. Vividimagesofthiscanbefoundintheethnographicfilm,Godof
FourSe αsons (1974).

Inprinciple ,animalsacrifice ,firewalking , thekava(iorhook-swingingthat
involveinflictingself-injury ,areritualsexpressinggratitude. Peoplepraytogod
forsomethingandifitisgrantedtheyoffersacrificeorperformfirewalkingor
kava(i.Theydecidewhattheywilldowhentheymaketheirprayers.Themotive
isthesameforalltheserituals ,andeachcanbesaidtoinvolvethedenialofthe
selfthroughsymbolicdeath(violence), regeneration , andacceptancebygod.
Whenavictimrepresentsthevillage , thevillageasawholeistheobjectof
regeneration.
Inanimalsacrifice ,althoughthepersondoesnotsacrificehimself ,ananimal
iskilledasthesubstituteandisacceptedbygod. Itissaidthatthetremblingof
theanimalbeforethesacrificeisasignthatgodhasacceptedit , anditis
consideredtobethesameasthetremblingofamanwhoentersastateoftrance.
Infirewalkingandthekava(i ,theperformersarealsoexpectedtobeinastateof
trance ,andinbothcasesamoredirectformofviolencetowardsthebodycanbe
seen. Thiswasthereasonwhyanimalsacrifice ,firewalkingandhook-swinging

16Dubois[1906:598].
17Thesameformofhook-swingingalsoexistedinIndia[Oppert1893:481].
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becomeasourceofdebateinhistory. Inthefollowingsection , Iconsiderhow
theseritualperformanceswereperceived.

3.ColonialIndia

AsImentionedintheintroduction ,satfwaslegallyprohibitedin1829. Satf
isoftentranslatedaswidowburning , anditreferstothecustomofthewidow
beingcrematedorburiedalivealongwiththehusband'scorpse. Theactual

occurrencesofsatfwereinvestigatedundertheinitiativeoftheBritishanda

certainsectionofHindureformists. Thisresultedinaprohibitionlaw , but
oppositiontoitwasverystrong 18• TheSepoyMutinytookplacein1857,andin
thefollowingyear ,theBritishgovernmentintroducedapolicyofnon-intervention
regardingIndianpeople'sreligion. Evenbeforethis , Christianchurchesdoing
missionaryworkinIndiahadbeeninsistingonnon-interventioninreligious
festivals. Hence ,itturnedoutthattheirpleawasgrantedaftertheMutiny19.
Therewerevariousritualsofsacrificethatbecameobjectsofreform ,buthere
Iwillfocusonhook-swingingandfirewalking 20 • Hook-swinginghadledtotwo

deathsin1852 ,sothegovernmentcametoinvestigateitandareportdealingwith
hook-swingingandfirewalkingwascompiledin1854. Concretemeasureswere ,
however ,nottaken. In1890'stherewasafurtherinvestigationonhook-swinging
anditwasprohibitedin1894afterbeingtakenupintheLowerHouseof

ParliamentinBritain. Atthebeginningofthetwentiethcentury ,animalssuchas
goatswereswungonhooksinsteadofpeople 21• Firewalkingdidnotreceiveas

muchcriticism ,butchangesdidoccur ,suchaswalkingoverflowersinsteadof

18SeeMani[1987]fordetails.
19Aftertheintroductionofthepolicyofnon-interventionin1863,anewlawconcerning
templemanagementwasestablishedinMadrasPresidency.Whetherornotthepolicy
ofnon-interventionwasrigorouslyappliedinrealityis, however,anotherissue.The
policymighthavehadsomeeffectinadministrativeterms ,butinjudicialterms,itled
toanincreaseinthenumberoflawsuitsconcerningtemples.
20AlthoughIdonotdealwiththemhere,seeDumont[1972:278-279]foranimalsacrifice
inIndiaandPadel[1995]forhumansacrifice. Thematterismorecomplicated
regardinganimalsacrifice,sincetherewasconflictbetweenMuslims,whosacrifice
cowsinrituals , andHindus, whoworshipthecowasbeingsacred. Itwasafter
independencethatanimalsacrificebecamelegallyprohibitedinIndia.OutsideIndia,
spikedkiiva(ibecameanobjectofreforminSingaporein1930'sand1950's.
AccordingtothestatementofTamilsReformMovement,spikedkiiva(iwasbannedin
Indiainearlytwentiethcentury[Nair1972:31].
21Oppert[1893:477],Thurston[1907:500],Whitehead[1921:58-59].
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自ames22 •

Letusseewhatkindofpresuppositionslayinthediscussionsregarding
hook-swingingandfirewalkinginthegovernmentreport23issuedbythecolonial
governmentin1854. Thefirstthingthatstrikesusisthattheissuesare
consideredaccordingtodichotomiesbetweenpublicandprivate , religionand
custom , religionand business , oreliteandpopular. Theopinionofthe
governmentinthisreportisclear. Theyarguethattheywillnotintervenein
Indianpeople's religion , buttheywillreformritualsthat are “cruel and
horrifying". Moreover ,theysaythatifthisattemptisproperlyexplained ,they
canreceivesupportfrommostIndians , especiallyfromthe“wealthy intelligent
class"whoarenotinvolvedinhook-swinging(p.2). Here ,itcanbeseenthatthe
officialopinionofthegovernmentconsideredthathook-swingingwasnotapartof
religionandthatmostIndianpeopledidnotsupporthook-swinging. Letustake
aspecificlookatthesepoints.

[ReligionorEnterprise]
1 ItwasnoreligiousceremonyfortheHindoo ,butaspectacledisgustingtoa
largeportionofanumerouspopulationcomposedofmanycreeds(p.3).
2 ItformsnopartofthereligiousworshipoftheHindoos ,andismerelythe
fulfilmentofavowmadeintimeofextremesickness(p.17-18).
3 Theyadmitthattheceremonyisinnowayconnectedwiththeirreligiousfaith ,
buttheypleadtheusageoftheirancestorsforthecontinuationoftheperformance
ofthissilly,butcertainlynotdangerouspractice(p.20).
4 Itisprescribedbythereligiousbooksofthelowerorders(p.25).
5 ThisobservanceisnotconnectedwiththeHindooReligionbybeingprescribed
inanyreligiousbooks(p.23)

Here , hook-swingingandfirewalkingareregardedasmereunpleasant
performancesandnotpartofreligion.Thefactthattheyconcernedpersonalvow
makingisalsotakenasareasonforthemnotbeingapartofreligion. Another
reasongivenisthattheyarenotmentionedinsacredtexts. Eveniftheywere
mentioned ,thequalityofthatscripturewasputtodoubt 24• Ifweconsiderthefact

22InTamil,firewalkingoriginallymeans “to walkonflowers'¥
23Reρo r.お oηthe SwingingFestivalandtheCeremonyofWalkingthroughFire(Madras
1854).Thenumbersinbracketsinthefollowingseriesofquotationsindicatethepage
numbersoftheRepor お.

24Ahundredyearslater,acustomwasdeterminedasbelongingto “Great Tradition"or
“ LittleTradition"accordingtowhetheritwasfoundinthescriptures.Forexample,
seeMarriot[1955].
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thattherewasalreadyinternalcriticismregardinggovernmentinterventionin

religion ,itcanbesaidthatthequestionofwhetherornottheseritualsinquestion
werereligion , performance ,orbusinesshadpoliticalimplication.

[TheEliteorthePopular]

Thisdichotomymanifestedfurtherasthecontrastbetweentheintelligentsia

andthepopular. Althoughthereweresomeexceptions 25,hook-swingingand:fire
walkingwereconsideredascustomsoftheunenlightenedlowercastes. This

pointisoftenstressed ,butIwanttointroducetwopointshere.

6 ThisisanAnnualFestivalcelebratedchieflybythelowercastesofHindoos ,
suchasthePullars , PulliesandPariahs , thoughmanyoftheSoodrahsofall
denominationswillattendtowitnesstheperformance(p.2).

7 TheBraminshavenoconcernwiththem;norhavemanyofthemost
respectableSoodracastes(p.23).

[PublicorPrivate]

Thegovernment0血daIs andpoliceweremoreconcernedwithwherethe

hook-swingingtookplacethantheexecutionoftheritualitself. Thedirect

pretextsforinterventionwerebasedonquestionssuchaswhetheritwas

performedinapublicplace ,orsomewherenearoneandhenceactuallyviolating
publicspace.

8 ThisfestivalhasbeenstoppedbythePoliceatvarioustimesatalltheplaces

namedexceptRoyapooramandChoolayCosapettah ,onthegroundthattheywere
anuisanceandoffensivetopassengersonpublicthoroughfares , whichare
commontoall(p.3).

9 ThreeyearsagothepartiesatChoolayCosapettahwerecalledupontodesist ,
becauseitwaswithinviewofapublicroad ,onwhichoccasiontheymovedtosome
remote:fieldsnearThawker'sChoultryandthereitwouldnothavebeendisturbed
(p.3).

4.PostColonialLanka

InSriLanka ,afteritsindependencein1948 ,aproposalwasraisedregarding
religiousreformsoftheminorityTamilHindusociety ,andthreepointswereput
toquestion. Thesewerelegalreformsconcerningtemplemanagement , the

25Forexample,seeOddie[1991:130].

138



SACRIFICELOSTANDFOUND

admissionofuntouchablesintotemples , andtheprohibitionofanimalsacrifice.
HereIwanttodealwiththethirdpointregardingtheanimalsacrifice. Atthat
time ,animalsacrificewasperformedin185temples ,andeveryyearnearly10,000
goatsweresacrificedin]affnaalone , wheretheTamilpopulationwas
concentrated. Thegovernmentreport26publishedin1951wasmostlycompiled
frompublichearingsandlettersof375casesinvolvinginfluentialTamilpeople
andgroupsthatwererecordedfrom1949to1950. Henceitshouldbepointedout
that ,incontrasttotheR，φort inIndia ,itisbasedmoreontheideasofthosecloser
totheactualpeopleconcerned.
In1951 ,thereportwassubmittedtotheParliamentandabillwaspresented ,
butitonlydealtwithtemplemanagement27. ThiswasbecausetheTamil
populationwasaminorityinSriLanka(Ceylon)andtheintroductionofalaw
undertheBuddhistSinhalesegovernmentwasfearedtosetabadexampleforthe
future.

[Religion ,CustomorEnterprise]
Theargumentregardingtheanimalsacrificealsoinvolvedwhetherornotit
wassanctionedbythescriptures. Itwasclaimedinthiscasethatthescriptures
shouldnotincludetheVedas ,whichwerethemostancientscriptureandaccepted
animalsacrifice. Variousreasonswereputforwardforthis ,aswewillseebelow.
ThereweresomewhobroughtuptheAgamawrittenduringthemiddleages ,
somewhopointedoutthechangesintime ,andsomewhoarguedthattherewas
notnecessarilyasingleinterpretationoftheVedas. Moreover , itwasstressed
thattheritualswerebarbaricandwereagainstmoreuniversalprinciples ,suchas
non-violence.

1Boththeladieswereopposedtothepracticeofanimalsacrifice. Thoughthe
practicewaspermittedbytheVedasinVedictimes ,theycouldseenosanctionfor
itintheSaivareligion. Intheforminwhichthepracticeisfollowedtoday ,itis
undesirable(p.20).
2 EveniftheVedasprovidedforanimalsacrifice , PunditRatnammaintained
thatwewerenotlivinginVedictimes. HequotedArumugaNavalarashaving
saidthatkillingofanimalswaspermissibleonlybytheVeddahs'"fortheirfood.

26 Sessio ηαI Paper (V-1951), R，φort oftheSpecialCommittee 0η Temporalities， etc.
(Colombo, 1951). Thenumbersinbracketsinthefollowingseriesofquotations
indicatethepagenumbersofthisreport.
27Fordetails,seeTanaka[1993].
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QuestionedaboutthefollowersofVairavaandSakthaMathams ,hesaidthatno
suchmathamsexistedinCeylonandthattheywerebeingcreatedbythe
imaginationofthosewhowantedtoperpetuatethispracticefortradeandpersonal
enjoyment(p.16).
3 Whiletheessentialdoctrinesofreligionremainunchanged , theritualsand
practicesshouldchangewithtimeandprogress(p.22).
4 Regardinganimalsacrifice ,theSabaiagreedthattheAgamasdidnotsanction
thispracticeandthatduetoignorancecertainpeopleofferedanimalsassacrifice
justastheotherswhoknewtheAgamasmadean0宜ering ofajakfruit(p.25).
5 Onthequestionofanimalsacrifice , theSangamexpressedthemselvesas
opposedtothepracticebecauseitmilitatedagainstthecardinalprincipleoftheir
religion , namely , non-killing. Theyurgedthatthisbadcustomshouldbe
abolishedevenbylegislation(p.30).
6 Theiranswerwasthatasmenalivetothesocialneedsofthepeopleandalso
theconditionsofreligiouslifeinJaffna, theywerenotatallhappyaboutthis
artificialdivisionbetweensocialreformsandreligiouspractices. “Take for
instance" ,theysaid , “animalsacrifice. Itisabarbarouscustom. Ithasnoplace
intheVedasassomesay. Animalsacrificeintheforminwhichitispractisedin
Jaffnatodayhasnoreligioussanctionwhatsoever. Therearetemplesevennow
inJaffnawhereBrahmins0血ci ate atthesametempleswhereanimalsacrificeis
practised. Evenassumingthatthereissomeformofsanctioninthereligious
books ,thepracticeisadmittedlyrepugnanttosocialconscience."(p.39)
7 Therearesome20religionsinIndiabasedontheVedas ,butcontradictoryto
eachotherinessentialmatters. Thisisduetothedifferentwaysinwhichthe
Vedashavebeeninterpreted(p.48).

Theeconomicvalueofsacrificeisoftenstressed ,too,forthepriceofanimals
killedatafestivalistwiceorthreetimesasexpensiveasordinarytime.

8 There ,themanwhomadethevowandreceivedthefavourfromthedeityafter
killingthegoat ,paysarupeeorhalf- 仕rupee tothetempleauthorities ,buttakes
awaythedonatedgoathimself ,whichisworthaboutfortyorfiftyrupees. This
isthecaseofeveryanimalorbirdsacrificed. Hereyouwillseethatthesaidman
hascheatedthedeityafterreceivingafavour(p.32).
9 Inregardtoanimalsacrifice ,thedeputationagreedthatitwasnotareligious
practicesanctionedbyanyreligionbutthatitwasameansoftrade(p.34).
10ItistruethattheSaivareligionforbidskilling ,butcertainSaiviteswhowish
togettemporaηbenefits fromcertaindeities ,performanimalsacrifice ,something
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likebribestothedeities. Theywill, nodoubt , bepunishedforthekillingby
Karma(p.47).

[TheEliteorthePopular]

Animalsacrificewasalsoconsideredasritualperformedbylowercastes.
Moreover ,eventhoughnoreferencesweremadetocaste ,itwasstressedthatthe
performanceofanimalsacrificeitselfwasproofofignoranceandlackof
education.

11Itisthedepressedorlowerclasseswhocontributelargelytothispractice.
Theyputaneconomicvalueonthesacrifice(p.62).

Opinionsasregardsthelegalprohibitionorstateinterferencearedivided.As
thefollowingopiniontells , theydependontheviewofthenatureofanimal
sacrifice.

12WeinvitetheStatetointerferenotwithourreligion;butweinvitethemto
interferewiththesebarbaricpracticesandcustomsthatmasqueradeasreligion;
andabolishthem. WeinviteStateinterferencetoprotectreligionitselffromthe
encroachmentofbarbarism. TheprimarydutyoftheStateistolookafterthe
spiritualneedsofthepeople;notmerelytheirmaterialinterests.TheStatewould
becommittingaseriousderelictionofitsdutyifitfailstointerveneandabolish
theseevils ,withallthepowerthatithas. Itisthehypocriticalamonguswho
wouldsay ,thattheyarefortheabolitionoftheseevils,butonlythattheydonot
wanttheStatetointerfere(p.64).

5.ThePerceptionofSacrifice

Whatsimilaritiescanbedrawnfromthereportconcerningreligion(tradition)
inmid-nineteenthcenturycolonialIndiaandthatconcerninganimalsacrificeinSri
Lankaafterindependence? Firstly , theyarebothorientedtothescriptures.
Behindthisistheideathatreligionisaboveallbasedonscripturesandthat
people'sactivitiesareorganizedaccordingtothem. Inotherwords ,anycustom
thatisnotfoundinthescripturesisnotconsideredtobeapartofreligion. What ,
however ,wasthescriptureforcolonialIndia?TheVedascouldbeconsideredas
havingthesamestatusastheBibleinChristianityortheKoraninIslam ,butitwas
clearthattheywereveryfarremovedfromHinduismatthetime. Herewecan
seetheprejudiceheldbyWesterners.
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InthedebateconcerninganimalsacrificeinpostcolonialLanka , itwas
preciselytheauthorityoftheVedasasscripturethatwasquestioned. Thiswas
becauseanimalsacrificewasacceptedintheVedas. TheSaivitescripture ,the
Agamas , wereemphasizedinstead. Inthisway , thescriptureswereindeed
treatedasprovidingstandardsforreference ,buttherewasnoagreementasto
whichscriptureshouldberegardedasauthoritative. Moreover ,wecanseefrom
citationno.4fromIndiathattherewasatacitgradingwithinthescriptures
themselves.
Theworldlyandsyncreticcharacteristicsofritualsofsacrificeindirectly
supportedthefactthattheywerenotmentionedinthescriptures. Theywere
regardedasperformancesoropportunitiestomakemoney ,andmoreoverthefact
thatnon-Hindusattendedtheritualswasconsideredtobeproofthattheywerenot
purelyreligiouspractices. Sincepopularreligionissyncreticinessence , the
unitaryregulationsofthescripturesnodoubtworkedtodenytheverycharacter
ofpopularreligion 28•

Inthisway , ritualsofsacrificewerenotconsideredaspartofreligion , and
becametheobjectofprohibition. Thereasonwhytheirprohibitiondidnotlead
totheestablishmentoflawsandarousefurtherdebate ,aswaswiththecaseofsa t:え

wasbecausetheywereactuallynotsodangerous , andbesidestheywerealso
alreadydisappearinginparts.
NextIwanttomentionthedebatesconcerningpeople'sintensions.Withthe
exceptionofanimalsacrifice , whetherthepeopleatthetimewereperforming
hook-swingingandfirewalkingvoluntarilyalsobecameafocusofdebate 29 • If
theywereperformingtheritualsvoluntarily ,thatinitselfwastakenasproofof
theirunenlightenednature ,andthiswasseentosupportthefactthattheymainly
involvedlowcastepeoplewithnoeducation.Eveniftheirstatusasvoluntaryacts
wereaccepted ,theystillcouldnotbeacknowledgedaspartofreligionaslongas
worldlygainwasthemotivebehindthem 3o• Orelse , thepersoninvolvedwas
consideredtobeavictimofthecommunityorcustom ,orwasseentohavebeen
drivenbyprofit 31• Thisagainstrengthenedthereasonforthepoliticallyweaklow
castestobeselected. Thiskindofdeductionwasexactlythesameasthatwhich
wasmadeinthecaseofsatt 32 •

Inthecaseofsatf(widowburning},thequestionofwhetherthewidow'saction

28Regardingthecharacteristicsofpopularreligion,seeTanaka[1997].
29Forexample,Brockbank[1911]mentionsthatthepeoplewhoperformhook-swinging
aremadetotakedrugs.Duboisusedtheexpression“ victim"asIhavequotedearlier
intwoplaces.
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wasvoluntaryorenforcedwasdebated. Here , insteadofthelowercastes , the
agencyofthewomen , whowerealsoseenassociallydeprived , wasbroughtto
question 33• Iftheactofsatiwereenforced ,thenthewomanwouldbeavictim.
However ,evenifitwereprovedthatshehadjumpedintotheflamesofherown
accord ,itwouldstillnotbecleartowhatextentitcouldbedeterminedthatitwas
ofherowntruewill.

Thecolonialgovernmentemphasizedthroughaseriesofreformsthatthe

colonywasoriginallyuncivilized ,andthatcolonialrulewasapartofthecivilizing
process ,andthusjustifiedtheirrule. Inthissense ,thesereforms ,whichappear
insignificantatfirstsight ,hadimmensesymbolicsignificanceforcolonialrule. It
wasalsoafact , however , thattheinstitutionswhichbecameobjectsofreform
involvedextremelydelicateproblemsandwereeitherignoredorevadedunlessit

wasabsolutelynecessary. Thegovernmentfinallytookactionwhenjournalistsor

themassmediahappenedtofocusonthe“uncivilized "customsandblamedtheir
persistencenotontheunenlightenednatureofthepeoplebutonthenegligenceof

thegovernment 34• Heretheritualsthatoriginallycontainedthepossibilityof

symbolicregenerationcametobeseenasbarbaricperformances ,andthosetaking
partbecamevictimsinsteadofdevotees. Thepeoplewhocriticizedhookｭ

swingingand:firewalking , however ,didnotcallfortheirabolitionfromthepoint

30Dirksintroducesthecaseofahook-swingingparticipantwhowasimprisonedand
analyzesthepetitionthatwaswrittentofreehim. Hementionsthatthepersonwho
performedhook-swingingwasexemptedfromtakingresponsibilityofhisaction
becausehewasinastateofunconsciousnessortrance.Dirksalsosaysthattheperson
succeededindeclaringthereligioussignificanceofhook-swingingatthesametime
[Dirks1997:198]. Iwouldliketoquestionthisanalysissincetheabandonmentof
responsibilitywouldprobablyhavestrengtheneddiscriminativeattitudetowardsthe
personconcerned ,anditcannotbeassumedthattrancewasnecessarilyrelatedtothe
religiouscharacteristicsoftheritual. Itmightevenbesaidthatawrittenpetition
couldhaveratherenforcedtheimpressionofthenon-religiousnatureofhookｭ
swmgmg.
31Oddiegivesanexampleoftheuntouchablereceivingmoney[Oddie1991:127-128].
32Discourseregardingtheparticipantsas “victims"wasalreadyestablishedinthecase
ofwomenwhocommittedsatf ,anditcanbesaidthatthiswasalsoappliedtoother
rituals. ThispointisalsomadebyDirks[1997:182].
33FordetailsseeMani[1987].
34AtypicalexampleofthisisprobablythepublicationofMotherIndia[Mayo1927]in
1927andtheseriesofdebatesthatfollowed.Inthesameway,thecriticismsmadeby
theEnglishlanguagenewspapersattheendof19thcenturyplayedanimportantrole
inthereintroductionofhook-swingingasatopicofdiscussion.Thisispointedoutby
Dirks[1997]andOddie[1995:96].
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ofviewofthevictims. Theycriticizedtheritualsbecausetheyfoundinthema
sourceofauthoritythatdifferedfromthemodernauthorityonwhichcolonialrule
wasbased-traditionalauthoritythatlegitimizedthesymboliceffectofviolence.
Justasinthedebateoversat 乙 the “victims"didnotoccupyacentralplace.

6.FurtherTransformationof “Sacrifice"

Whenritualviolence ,suchasthatinvolvedinhook-swinging ,isexposedtothe
gazeofoutsiders ,canitonlybecomeanobjectofsuppressionorcontinuetoexist
asatouristattraction ,asinthecaseoffirewalking?Thelattercaseisironicsince
itwasoriginallycriticizedforbeingamereperformance. Firewalkingmanaged
tocontinuebyceasingtobeapartofreligion. Thisdoesnotmeantosay ,
however ,thatparticipantstodaywalkonthehotasheshalfheartedly.Mostofthe
peoplewhoperformedfirewalkingforthefirsttimetoldmethattheyhadbeen
terrified.Theiranxietystemmednotonlyfromthefearofbeingphysicallyburnt ,
butalsofromthefearofbeingabandonedbygodwhomtheyworshipped. As
longasthislatterkindoffearexists , firewalkingwillsurelynotbecomea
completetouristattraction35.

Intheirmissiontocivilize,whatthecolonialgovernmentattemptedtodowas
toeliminatethedisplayofphysicalinfliction ,thefearandpainthataccompanied
it,oratleasttoeliminatetheseperformancesfrompublicspace. Herewecansee
anothercourseofthedevelopmentofdisciplinarypoweranalyzedbyFoucault.
FoucaultbeginsDisc 争line andPunish[Surveilleret ρunir] withhisanalysisofthe
sceneofDamian'spublicexecution(physicalpunishment). Asimilaranalysis
maybedoneregardingreligiousritualssuchashook-swinging , whichwere
orientedtosymbolicdeathandregeneration. Ifso, coulditnotbesaidthatin
contrasttomodernsociety , whichischaracterizedintermsoftheexerciseof
“bio-power "(Foucault1976),intraditionalsociety ,thereisanimplementationof
powertogiveandtakelife , alongwiththepowerofdeathandregeneration
throughritualperformance?
AnotherpointIwanttodrawattentiontohereisthatritualsofsacrificethat
havebeenvaluednegativelyarenowbeginningtobeacceptedbyWesternsociety.
Forexample ,hook-swinginghasbeguntospreadafterattractingattentiondueto
itsperformancebyaGermanAmericancalledFakirMusafar. Musafarcalls
himselfa “modern primitive"andattemptstoreversethevalueattachedtothe
conceptof “primitive"36. ItcanbesaidthatMusafaremploysbodilymutilations

35Regardingfirewalkingasatouristattraction,seeBrown[1984]forthecaseinFiji.
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suchashook-swingingasameansofresistanceinordertobreakawayfromthe

bodythatisnormalizedthroughdiscipline. Itisachallengetowardsthepowerof
normalizationandakindoftestimonyofbeingoutsidedisciplinarypower. Fire

walkingisspreadingasapartoftheNewAgemovement , whichadvocatesa
returnofthetraditionsofaboriginesandtheEast 37• Herealsowecansaythat

ritualsofsacrificeareattractingattentionasameansofresistanceagainstmodern

society. Itcanbesaidthatthe“mechanism ofregeneration"isbecoming
recognizedasameansofleadingtoasphereoutsidemodernformsofpower 38•

Finally , Iwouldliketomentionthattheseapplicationsofritualsofsacrifice
arenotnecessarilycontemporaryphenomenaortheresultofglobalization.

Colonialexperienceissurelynottobeanalyzedfromaone-waygaze. Inthis

articleIdealtwiththeviewpointsofthegovernmentandreformersdueto

limitationintheavailabilityofrelevantmaterials. But , itmighthavebeenthe
casethattherewerealreadypeoplelikeMusafaratthattime. Surelytherewere

somecolonizersattheperipheryofthegazeofOrientalism ,whosedesireswere
arousedbyfearorattractiontowardsthealienculture. Thediscoveryofsuch

peoplewouldintroduceanewdimensiontotheaccountsofcolonialexperience.

Itisalsonecessarytoincludeinourdiscussiontheaspectsoffear , desire , and
beliefoftheHinduswhopiercethemselveswithironhooks.Bydoingso ,wemay
begintoovercomethestaticdichotomousanalyticalframework ,suchastheWest
versusthenon-West , controlversusresistance , ortheeliteversusthepopular.
Thisarticleisanattempttomovetowardsturningourattentiontothemicro

bodilylevelofcolonialandpostcolonialexperiences , whichhavehithertobeen
consideredintermsoftheirmacro “world historical"aspects.
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