A handlist of Buddhist Sogdian texts

Yutaka Yoshida

1 Introduction

In 1991 I published an article entitled “Buddhist literature in Sogdian” and gave a
list of those Buddhist Sogdian texts that had been identified by then. Later in 1993 I
supplemented the list by adding some new identifications made in the meantime. More
than twenty years have passed since then and the number of the identified text has
increased to such an extent that one needs to prepare a list afresh. In this article I
survey the Buddhist Sogdian texts so far identified or mentioned in one way or other in
various literatures, so that those who have interest in Sogdian Buddhism or Central
Asian Buddhism in general might get latest information about Buddhist Sogdian texts so

far known.

2 Sogdian Buddhists and Buddhist Sogdian texts: General remark

Sogdian is an East Middle Iranian language once spoken in Sogdiana located
between the two great rivers of Central Asia, the Amu-Darya and the Syr-Darya. Due to
the Islamization of the area, Sogdian became extinct by the end of the 10th century and
the speakers shifted to New Persian and later Uzbeki, a variety of the Turkic language.
Sogdiana consisted of several oasis-states, which were located along the rivers of
Zarafshan and Kashka-Darya, the leading city states being Samargand and Bukhara.
Before the Islamization of Central Asia, in particular during the Sui and Tang Dynasties

(581-907), the Sogdians played a leading role as international traders along the Silk Road
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connecting China and the West, with the result that a considerable number of Sogdians
settled in East Turkestan and China, where Buddhism was flourishing. On the history of
Sogdians in general see de la Vaissiere 2005.

As Xuanzang (602-664) witnessed around 630 CE in Samarqand, the Sogdians were
Zoroastrians and did not believe in Buddhism, cf. Watters, 94. This observation
combined with very few Buddhist remains excavated from former Sogdiana leads one to
assume that Buddhism did not spread to Sogdiana, cf. Compareti 2008. Thus, discovery
of many Buddhist Sogdian texts from Dunhuang, Turfan, and Shorchuq (near modern
Karashar) indicates that the Sogdians adopted the religion only after they immigrated to
the area where Buddhism was flourishing. This situation was rightly described by
Tremblay 2007: 95-97 as “a colonial phenomenon,” which most clearly manifests itself in
the fact that bulk of the Sogdian texts are based on the Chinese prototypes including
apocryphal texts produced in China. Their dependence on Chinese texts may also be
betrayed by the Chinese texts phonetically transcribed in Sogdian script. On the
standard and the nature of Sogdian translation from the Chinese originals see
Meisterernst and Durkin-Meisterernst 2005, 2009, and 2012. Activities of the Buddhist
Sogdians in China have been studied by me, cf. Yoshida 2013a and forthcoming.

Only one text generally known as “The Sitra of condemnation of intoxicating
drink” discovered in Dunhuang bears the date of 728 CE (cf. below (47)), when it was
translated in Luoyang. While nothing linguistic or paleographic indicates that the others
are significantly younger or older than it, the latest stage is represented by those which
show Uighur elements in the colophons. In view of the fact that the Uighurs settled in
the Turfan Basin in the latter half of the 9th century, these texts are likely to be dated to
the 10th century. Most of the Buddhist Sogdian texts are more or less faithful
translations based on Chinese originals, while only a few others seem to have been
based on prototypes in either Sanskrit or Tocharian, although it has not been possible to
trace their originals. Buddhist Sogdian texts are unique among those in other Central

Asian languages like Tocharian, Khotanese, and Uighur not to mention Tibetan and
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Mongolian in that Buddhism never attained the status of a state religion among the
Sogdians. This means that there were no state organized samghas among Sogdian
monks, and that Sogdian Buddhists were not able to enjoy support from the state for
translating and copying texts.

Lack of organized community may have prevented the establishment of standard
Buddhist terminology in Sogdian. Recently some vinaya texts have been discovered
where poyiti % % $& ~ Skt. prayascitta, payattika, etc. meaning “atonement” is
rendered with p ytyk, p ytk, and p yty, cf. Yoshida 2010: 92 n. 13. (On the background of
various Indian forms of this term see von Hiniiber.) This situation is only understandable
when one considers the fact that the Sogdians did not belong to a particular school, nor
did they have their own tradition of ordination but just adopted the form found in
original texs. Nevertheless, the texts which have come down to us share a considerable
number of common terms. wytxwy (') srypt'm translating Chin. fannao JEK “klesa” is
most conspicuous in that the combination is quite common among Buddhist texts, and
that each component is not attested except for this combination. pk’f’'m meaning
“Baghavan” is another term encountered in various texts both from Dunhuang and
Turfan; it is based on Chin. baogiefan # 3L , which in turn is the transposition of the
Sanskrit word, Sims-Williams 1983:138. Sanskrit forms encountered in the Buddhist

Sogdian texts need to be studied extensively. On this subject see E. Provasi 2013.

3 List

Here follows the list of Buddhist Sogdian texts so far published or studied. Some
unpublished texts are also referred to when they are identified by the present author,

who will edit them in the near future.

(A) The Sogdian texts which have been identified with an extant Chinese Buddhist text

(together with the corresponding Chinese passage in the Taisho Tripitaka) are as
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follows. In the list, D, T, and Sh stand for Dunhuang, Turfan, and Shorchuq respectively.

The arrangement of texts is in accordance with that found in the Taisho Tripitaka (TT

with running numbers):

(1) Suka-sitra or Karmavibhanga 5% ¥ 0 & % 36 % #7539 % ( TT 80). T: One
unpublished fragment So 14700(22) can be compared with TT vol. 1, 894¢22-26. On
a Dunhuang fragment, L93, which has been called Suka-siitra, see BLS: 303.

(2) Angulimaliya-sittra JE3EFEFHERE (TT 120). D: Cited in P2, lines 914-939 (TT vol. 2,
54¢22-27). On P2 see below (48).

(3) Vessantara Jataka KT KZ#E (TT 171?). D: Benveniste 1945, cf. also BLS: 304-7.
On the problem of its original see Yoshida 2013a, differently Durkin- Meisterernst
2009.

(4) PaficavimSatisahasrikaprajiaparamita-sitra BEFIRERS JREERE (TT 223). () T:
Kudara/Sundermann 1988 and Yoshida 2008: 327-9 (TT vol. 8, 399a6-26). (ii) T:
Yoshida 1986: 513-17 (TT vol. 295¢23-28).

(5) Vagracchedika-sitra 4RI AEERE (TT 235). (i) D: BSTBL: 3-5 (TT vol. 8, 749a6-
21). (ii) T: STii, text 8 (TT vol. 8, 752b24-c2). Two unidentified commentaries are
known among the Turfan fargments, both unpublished: One calls itself as Sz yrn’y
Sastra’, cf. Reck 2013. The two texts cite several passages from the siitra, one of
which is edited in Yoshida 2009a: 387 (TT vol. 8, 750b14-18).

(6) Prajriaparamitahrdaya-sitra #A470FE (TT 251). T: Reck (forthcoming a) (vol. 8,
848¢7-13). (ii) D: P16, lines 19-21, Bailey 1951, 936-7, translation of the final mantra
(vol. 843c 21-22).

(7) Gandavyitha-sitra KIJTEMIERFE (TT 278, 279). (i) D: Yoshida 2013a (TT vol. 9,
777a25-b7). (ii) T: Yoshida 1986: 517-8, an abbreviated paraphrase of TT vol. 10,
342b21-c22.

(8) Ratnarasi-sitra KEFERE (TT 310(44)). (i) T: One unpublished fragment So 14230(2)

(TT vol. 11, 639b15-21, 639b26-cl). (ii) T: Unpublished fragments So 10201(9) + So
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18374(1) + So 10200(9), etc. (TT vol. 11, 643¢26-644all, etc.)

(9) Sukhavativyitha-sitra PRl = (TT 360). T: Yoshida 2010 (TT vol. 12, 278b25-c8).

(10) Mahayanamahaparinirvana-siatra KETRHEEE (TT 374) (1) T: STii text 10 and 10a
(TT vol. 12, 585b6-c4, 467a14-15). So 10239(4) also belongs to the ms. Reck 2012,
384, n. 5 (TT vol. 12, 437b23). (ii) T: Many fragments of which only a few have been
published, cf. Utz 1976 and Sundermann 2008 and 2010. (iii) T: Yoshida 1994 (TT vol.
12, 456b4-9). (iv) T: Yoshida 2013a (TT vol. 12, 588a2-5).

(11) Dabanniepanjinghoufen KI5 “Latter part of the Manhaparinirvana-
satra” (TT 377). T: Yoshida 1995 (vol. 12, 903a29-b10).

(12) Sanghata-sitra FEMER (TT 423?) (i) T: Sims-Williams 1981: 233-4. Adaptation
based on TT vol. 13, 969-71(?). (ii) Sh: Yakubovitch/Yoshida: SghS 2. Adaptation
based on TT vol. 13, 964¢(?). (iii), (iv), (v), (vi) T: Yakubovitch/Yoshida: SghS 3, 4, 5,
and 6. Small fragments corresponding to various places of the siitra.

(13) Bhaisajyaguruvaidiryaprabharaja-sitra FEMBTICAA AR (TT 450). (1)
D: P6 (TT vol. 14, 406¢20-408a8). (ii) T: Kudara/Sundermann 1992 (TT vol. 14,
406b29-c4). (iii), (iv) T: two unpublished fragments discussed by Reck 1998: 152 and
Utz 1978: 13.

(14) Vimalakirtinirdesa-siitra #EEEFEFTHAL (TT 475). (i) D: BSTBL: 18-31 (TT vol. 14,
549a22-550c11). (ii) T: Many unpublished fragments studied by Reck 2012. The text
of one fragment overlaps with a part of (i), c¢f. Sundermann 1977. (iii) T: Another
unpublished ms. mentioned in Reck 2012.

(15) Dirghanakhaparivrajakapariprecha-sitra £ )INERFERARR (TT 584) D: P5 (TT vol.
14, 968). The text is followed by a formula for receiving the eight commandments,
cf. (562) below. On the nature of the Sogdian translation see B. Meisterernst/ D.
Durkin-Meisterernst 2012.

(16) Visesacintibrahmapariprccha-sitra B AEHE R K (TT 586). T: (i) Kudara/
Sundermann 1991, 7 fragments corresponding to various places in TT vol. 15, 55-57.

(ii) T: Kudara/ Sundermann 1998 (TT vol. 15, 43b7-25).
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(17) Buddhanusmrtisamdadhisagara-sitra or Dhyana-text B il = BRiEFE (TT 643).
D: BSTBL: 53-77 (TT vol. 15, 690c6-692c27).

(18) Suvarnaprabhasa-sitra 4 YeHH I T8 (TT 665). T: STii text 7 (TT vol. 16, 426a7-27).

(19) Larkavatara-sitra ¥R HEFRE (TT 670). D: Cited in P2, lines 603-913 (TT
vol. 16, 513b22-514b). On P2 see below (48).

(20) Foshuoshifeishijing #t R IEREAE “Sttra spoken by Buddha on time and not-time”
(TT 794). T: Kudara/Sundermann 1987 (TT vol. 17, 738b or 739a). In the ms. the text
is preceded by (30) below.

(21) Padmacintamanidharani-sitra 505 g s B0 2 Fe A e iR (TT 1082).
D: BSTBL: 12-17 (TT vol. 20, 199b12-200a2). Two passages are cited from the same
sttra (199¢15-23, 199¢24-200a4) in other Dunhuang texts P14, 15, 30, on which see
below. Cf. Henning 1945: 465, n. 2.

(22) Guanzizaipusaruyilunniansongyigwi B1HFEE5E B 2 EHL (TT 1085). D:
The texts of P14, P15, P30 cite a short passage (TT vol. 20, 204a21-b3) from this
work by Amoghvajra (705-774). An illustration of the mudra called “samadhi of a
group of Buddhas” accompanies the description, cf. BLS: 295-6. The entire work seems
to prescribe the rituals for worshipping the bodhisattva named Cakravarticintamani.

(23) Amoghapasahrdaya-siatra NZEEEFHWLOKE (TT 1093, 1094, 1095?). D: P7. The
Sogdian version is an abbreviated paraphrase of the original. The immediate source,
not necessarily Chinese, of the Sogdian text is not known. On this problem see also
Meisterernst/ Durkin-Meisterernst 2009. Yoshida 1991: 98-100 prefers to assume a
prototype in Sanskrit.

(24) Ntakantha-dharant T-F-T- UL E AL BEROK B AR R A0 FERR FEWLAS / 5 3HIBL B
TEE B CFEREEAE (TT 1061, 1111). D: de la Vallée Poussin/Gauthiot and Lévi. The
dharani written in Brahmi is accompanied by its transcription in Sogdian script.
(Similarly, Sanskrit vidyas followed by comments in Sogdian are known in Turfan
texts, see Reck apud Wille 2004: 72-78.)

(25) Dicangpusatuoluonijing HuEE pEFEREEAE (TT 1159B). D: P18. The dharani of the
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stitra (TT vol. 20, 659b) is transcribed in Sogdian script.

(26) Dalunjingangzongchituoluonijing KW 4 W # F5 FE & JE AL (TT 1230). T: One
unpublished small fragment corresponding to TT vol. 21, 165b2-6. The ms. was
recycled to write a Sanskrit text, cf. Wille 2012, SHT 2348, p. 436.

(27) Buddhabhdasitamahabhisekarddhidharant-sitra Wi ETH-E B T T L mWiFE
(TT 1331). T: L57 (TT vol. 21, 531al5- 20).

(28) Dharmaguptaka-vinaya or Sifenlii VU4 (TT 1428?). T: So 10921, 19530a, b;
Yoshida 2008: 330-32 and Reck (forthcoming b). The text is closest to the 20th to
24th payattikas of the vinaya (TT vol. 22, 649b-650c), while some parts can be
compared with TT 1804 (44 ZHF M 1THEL) | vol. 40, 78b/c.

(29) Caturvargavinaya-pratimoksa P53 EmA (TT 1430). T: Yoshida 2000 (TT vol. 22,
1028a4-9). So 10200(8) and So 10302 may also belong to another ms. of this work,
cf. Yoshida 2008, 331-32.

(30) Foshuofanjiezuibaoqingzhongjing ML IR I EAR “Siitra spoken by Buddha
on the lightness and heaviness of the sin of transgression of the Sila” (TT 1467). T
Kudara/Sundermann 1987 (TT vol. 24, 910¢10-13). In the ms. this text precedes (20).

(31) Brahmajala-sitra FE#8 % (TT 1484). (i) T: Yoshida 2008a: 461-69 (TT vol. 24,
1008¢20-1009a17). (ii) T: Yoshida 2008a: 469-73, a long passage (TT vol. 24, 1003c29-
1004al9) is cited in an unidentified text.

(32) Abhidharmakosa-bhasya Pl RRZEE ST (TT 1558). T: STii text 9 and Yoshida
1986: 519. King Prasenajit poses a question to the Buddha concerning the time when
Cakravartin king appears and the king's question and the Buddha's answer are
closely paralleled by TT vol. 29, 64b19-20, 25-27.

(33) Lengqieshizigi #AMATE L (TT 2837). T: Unpublished fragments So 101000 and So
10650(25) + So 10311 corresponding respectively to vol. 85, 1285a25-b02 and
1283b13-18. This is one of the earliest texts representing Chan Buddhism.

(34) Dafangguanghuayanshiepinging K5 EH R Emf& (TT 2875, apocrypha). D:

Cited in P2, lines 977-1026 (TT vol. 85, 1360c12-24), cf. Yoshida 2013a. On P2 see
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below (48).

(35) Jiujingdabeijing 755 KAERE (TT 2880, apocrypha). D: Yoshida 1984. Cited in P9,
lines 102-144 (TT vol. 85, 1376b9-26). The Chinese text was often cited by Chan
Buddhists.

(36) Siitra of the Causes and Effects of Actions Hai 5 KRR (TT 2881, apocrypha).
D: MacKenzie 1970 (complete = TT vol. 85, 1380-83).

(37) Dharmaraja-sittra 3T (TT 2883, apocrypha). (i) T: Yoshida 1985a: 50-54 (TT vol.
85, 1384¢17-23). (ii) D: P23 (TT vol. 85, 1386¢22-28). This was also a favorite text of
Chan Buddhists.

(38) Foweixinwangpusashuotoutuojing W4y 0T pEDLEFERE (TT 2886). D: BSTBL:
33-51. Previously it was called Dhiita text. In the meantime the Chinese original has
been discovered, cf. Yoshida 1996 and Fang Guangchang: 251-328. This text is also

related to Chan Buddhism.

(B) The Sogdian texts of which the direct prototypes are not yet known, but for which

some specific identity can be provided:

(a) The texts translated from Tocharian/Sanskrit originals belonging to the Sarvastivadin

school of the northern Silk Road:

(39) Prasenajit fragment. T: STii text 9. See also (32) above.

(40) Story about king Kancanasara from the Dasakaramapathavadanamala. T:
Sundermann 2006. The corresponding Uighur text indicates that they were
translated independently from the Tocharian original, cf. also Yoshida 2002: 197.

(41) Aranemi-jataka. T: Sundermann 2001. The illustrations accompanying the text are
studied by Ebert 2001.

(42) Divyaavadana. T: Sims-Williams 1996: 307. One fragment was identified by D. Maue
as containing one verse in Sanskrit accompanied by its Sogdian translation written
in Brahmi script.

(43) Story about King Bimbisara and heretics. T: Sims-Williams 1981: 235, Livsic 1996,
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and BLS: 308.

(44) Story about kings Mahakapphina and Prasenajit. T: Two unpublished fragments (So
18240 and So 18241).

(45) Law (or Method) for meditation. T: Henning 1940: 59-62 and Kudara/Sundermann

1987: 347-48. TIts colophon states that it was translated from Kuchean or Tocharian B.

(C) Other miscellaneous texts:

(46) Jataka or avadana concerning two brothers of differing qualities. D: Reichelt 1928:
57-59 and L92. Two small joinable fragments (Sims-Williams 1976: 53, Fragment
11 and S5863) also belong to the same text.

(47) The Siitra of the condemnation of intoxicating drink. D: BSTBL: 7-11. Its colophon,
on which see above, claims that it was translated from the Indian original.

(48) The Sitra of the condemnation of meat. D: P2 and BLS: 297-99, 311. Its colophon
states that it was translated in Changan. For the three texts cited in it, see (1),
(19), and (34). Three small fragments from Turfan show the parallel text, which
represents an independent translation, cf. Yoshida 2008: 335-37.

(49) The Siitra of the condemnation of meat and intoxicating drink. D: P21 and BSL: 299.

(50) A text relating to Chan Buddhism. D: Three fragments (P9, P10, P11) from the same
manuscript. On the text cited in P9 see (35). Cf. also BSL: 313-14.

(51) A text accompanying the Sanskrit text of the Prajnaparamitahrdaya-sitra. D: P16,
Yoshida 1983, idem 1985: 169, and BLS: 314-15. It expounds upon Sianyata
“emptiness” and seems to be related to Chan Buddhism. The text written in late
cursive script is followed by a short colophon in Uighur by the same hand. Cf.
also (6) above.

(52) Formula for receiving the eight commandments. D: Yoshida 1985 and BLS 299-301.
The text is preceded by (15) above.

(53) Avalokitesvarasyanamastasatakastotra(?). D: P8 and P8bis, cf. also BLS: 294.

Other fragments belonging to P8bis see Sims-Williams 1976: 51-53 and Yoshida
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1998: 118-119. The Sanskrit title was invented by Benveniste on the Sogdian
designation, cf. Benvensite 1940: 105. On the Udanavarga verses cited in the text
see Yoshida 1990: 106 and idem 2010: 91-92. For its long colophon, which states

that it was translated in Dunhuang, see Henning 1946: 735-38.

(D) Buddhist Chinese texts transcribed in Sogdian script. Since the Chinese forms found

in (55) and (56) are basically the same as those found in Sino-Uighur texts (cf. Yoshida

1994), they could represent Uighur Buddhism. In particular, the handwriting of (56) is

similar to that of an Uighur fragment U 8004, one side of which shows the Chinese

Vajgracchedika text (TT vol. 8, 751a7-11) in Sogdo-Uighur script.

(54) Text citing a passage from the Mahayanasraddhotpada-sastra (TT 1666, vol. 32,
582¢2-8). T: Yoshida 1994 and 2013a. The transcriptions are accompanied by
corresponding Chinese characters. The Chinese pronunciation reflected in the
transcription points to the first half of the 8th century.

(55) Jingangwuliwen M7 fL3C . T: Yoshida 1994. The Chinese text was popular
among the Chan Buddhists of the 10th century Dunhuang. Similar but
unidentified texts are found in So 10675 and So 10788(1).

(56) Liangzhaofudashisongjingangjing FEHEKLE4RIKE (TT 2732). T: So 20218

identified by Hirose 2010 (TT vol. 85, 1b28-c4).
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ADDENDA

After submitting the paper I came to notice that an unpublished fragment of the German Turfan
Collection So 14628 contains the text corresponding to Foshuofumingjing M4 #E (TT 440,
vol. 14, 115b14-c2). Virtually the same text is found in TT441, vol. 14, 186b-c. Strangely enough,
although this fragment belongs to the same manuscript as So 10330 and So 10335, the latter two do

not seem to attest any text corresponding to the Chinese.
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