
RIGHT:

URL:

CITATION:

AUTHOR(S):

ISSUE DATE:

TITLE:

vidhenaman and vrdhatu in
Yajurvedic Mantras

AMANO, Kyoko

AMANO, Kyoko. vidhenaman and vrdhatu in Yajurvedic Mantras.
Journal of Indian and Buddhist Studies (Indogaku Bukkyogaku Kenkyu)
2016, 64(3): 1053-1060

2016

http://hdl.handle.net/2433/242247

© 2016 Japanese Association of Indian and Buddhist Studies



vidhenāman and vr̥dhātu in Yajurvedic Mantras

Amano Kyōko

1. Introduction

The purpose of this paper is to consider two problematic words vidhenāman and vr̥dhātu
which appear in Yajurvedic mantras. The followings are the mantras whose oldest
forms and ritual contexts the Maitrāyaṇī Sam̐hitā (MS) represents:

MS I 9,1:131,7–8m ~ I 9,4(2):133,9–10p (1) vāćaspate hín vidhenāman, vidhéma te nāḿa, vidhés tvám
asmāḱaṃ nāḿa; MS I 9,1:131,12m ~ I 9,5(1):135,10p (2) vídhenāman, vidhéma te nāḿa, vidhés tvám
asmāḱaṃ nāḿa (→ 2);
MS I 2,2:10,14m ~ III 6,4:64,5p bŕ̥haspátir no havíṣā vrd̥hātu (→ 3).

2. vidhenāman

2.1. vidhenāman Mantras and the Explanation in MS

(1) MS I 9,4(2):133,7–11 tá índraṃ janayitvāb́ruvant: “svàr ayāma=” íti. té vái páñcahotāro nyàsīdan
váruṇagr̥hapatayo. {’gnír hótāśīd, aśvínādhvaryū́, rudrò +’gnīd́, bŕ̥haspátir upavaktā.́} yád “aśvínā=” íti,
téna páñcahotā. té vā ́etáu gráhā agr̥hṇata: [vāćaspate hín vidhenāman, vidhéma te nāḿa. vidhés tvám
asmāḱaṃ nāḿa=] íti. té triṇavám āyátanam acāyam̐s. tám̐ sétuṃ kr̥tvā ́svàr āyan.
They brought forth Indra and said: “Let’s go to the sun!” They sat down [at a sattra] with five
priests and Varuṇa playing the role of gr̥hapati. The hotr̥ was Agni, the adhvaryus [were] both
Aśvins, the agnīdh [was] Rudra, the upavaktr̥ [was] Br̥haspati. 1) [Owing] to that both Aśvins [are
contained], there are five priests (in this pañcahotr̥ formula). They drew these two [soma]
drawings, [saying:] “Vācaspati! hin vidhenāman! We may arrange your name! You may arrange
our name!” They thought of triṇava [stotra] as their foothold. They used it as bridge and went to
the sun.
(translated in Amano 2009, 330–331)
(2) I 9,5(1):135,6– té vái +svàr yánto ’bruvann: “áto no yūyáṃ práyachata” — “kénāyátanena=” —
“átraivá vetsyatha=” íty abruvam̐s. té vái saptáhotāro nyàsīdann: aryamágr̥haspatayo. {mahāh́avir
hótāśīt, satyáhavir adhvaryúr . . .}. té vā ́etáṃ gráham agr̥hṇata: [vídhenāman. vidhéma te nāḿa. vidhés
tvám asmāḱaṃ nāḿa=] íti. té trayastrim̐śám āyátanam acāyam̐s. ténedám̐ sámatanvan.
As they were coming to the sun, they said: “Give us something from there (the earth)!” — “On
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what as foothold?” — “You will find it here,” they said. They sat down [at a sattra] with seven
priests and Aryaman playing the role of gr̥hapati. The hotr̥ was Mahāhavis (who has a great
oblation), the adhvaryu [was] Satyahavis (who offers truth) . . . They drew these two [soma]
drawings, [saying:] “vidhenāman! We may arrange your name! You may arrange our name!”
They thought of trayastrim̐śa [stotra] as their foothold. They connected this [earth] (with heaven)
from this [foothold].
(translated in Amano 2009, 334–336)

These two mantras have variants in the parallel texts of Yajurveda and Aitareya-
Brāhmaṇa (AB):

(1) (2)
Kāṭhaka-Sam̐hitā (KS)
(1) 9,8:110,18, (2) 9,9:112,2

vāćaspate hŕ
̊
d vídhenāman vācaspate vidhenāman

vidhema te nāma
Kapiṣṭhala-Kaṭha-Sam̐hitā (KapKS)
(1) 8,11, (2) 8,12

vācaspate rid vidhenāman vācaspate vidhenāman
vidhema te nāma

Taittirīya-Āraṇyaka (TĀ)
(1) III 1,1, (2) III 5,1

vāćaspate vidhenāman
vidhéma te nāḿa

vāćaspate hr
̊
d vidhenāman

vidhéma te nāḿa
AB 5,25,13 vācaspate vidhenāman

vidhema te nāma

2.2. Are hin/hr ̥d + vidhe + nāman Three or Two Words, or One Word?
Several interpretations are attempted hitherto:

(1) (hin)vidhe nāman as two words, in VWC, VC, MS ed. Schroeder and ed. Sātavalekar;
(2) (hin) vidhe nāman as three words “(O “Hin”!) O Rule! O Name!” in Voegeli (2002, 172–176);
(3) (hin)vidhenāman as one word, in PW, pw, Caland (1953, to ŚāṅkhŚS X 14,6) “O thou that art
hr̥dvidhe by name,” Amano (2009, 331 n. 1126).

I consider the following arguments as decisive: [1] KS shows the accentuation hŕ̥d
vídhenāman, and vidhenāman stands without hín/hŕ̥d/hr̥d in the mantra (2) of MS, KS and
KapKS, 2) so hín/hŕ̥d is probably independent; [2] the vocative nāman as address to
Vācaspati is attested nowhere; [3] the following mantra vidhéma te nāḿa, vidhés tvám
asmāḱaṃ nāḿa includes probably the same lexical expression, 3) so vídhe-nāman most
likely builds a syntagma.
2.3. Grammatical Form of vidhe
There are some examples for a compound built from a sentence, śaṃ-yor-vāká- ‘a
passage beginning with śáṃ yór’; ye-yajāmahá- ‘a [passage] beginning with yé yájāmahe’;
idám-madhu- ‘a [passage] including idám evá sāraghám mádhu’ (see AiG II 1: 87, 325–326).
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So it may account for that vídhe-nāman is concerned with the mantra vidhés . . . nāḿa, so
that it most likely means ‘someone [who is addressed in] vidhés . . . nāḿa.’ The
grammatical form of vidhe can indicate the 2nd sg. opt. vidhes as in the mantra. Based
on this assumption vídhe-nāman could be corrected to +vídher-nāman.
2.4. Meaning of vidhema/vidhes . . . nā́ma
The verb vidh 4) ‘work for’ is constructed with dative of recipient (always gods) and
instrumental of offering/praising (the most frequent is havíṣā); for example R̥g-Veda
(RV) X 121,1–9 = MS II 7,14:95,3, II 7,15:96,14, II 13,23:168,6–169,3 kásmai devāýa havíṣā
vidhema ‘Which divinity may we work for with the oblation?’ 5) Construction with
accusative of offering/praising appears in few cases and means ‘arrange something
(acc.) for a god (dat.)’; for example RV I 189,1 = MS I 2,13:22,7 bhū́yiṣṭhāṃ te námauktim̐
vidhema ‘We may arrange most abundant praise to you.’

The following table will present the constructions with cases attested in RV (in total
31 examples) and MS (in total 34 examples):

RV (31) RV citation in MS (18) Yajurvedic original 
mantras in MS (16)

dat. + instr. 17 16 9
dat. + instr. + acc. 2 — —
dat.     + acc. 4 1 —
dat. 8 1 3
dat. + loc. — — 1
   instr. — — 1
gen.     + acc. — — 2

We see that vidhéma te nāḿa vidhés tvám asmāḱaṃ nāḿa in construction with genitive
and accusative nāḿa is an isolated case. Also a god (Vācaspati) as subject of vidh is only
one example, because a god always appears in dative of recipient. Such peculiar use and
expression can owe to the peculiar background of the chapter I 9. This chapter contains
esoteric ritual thinking and practice that show characters of secrecy, ascetic and
symbolism, and also a lot of unusual linguistic appearances; see Amano, forthcoming,
§3.7.

In either case, this mantra could be influenced by other mantras or verbal
expressions, possibly MS I 2,8:17,14–18,1m ~ III 8,5:100,2p vidér agne nábho nāḿa yát te
‘Agni! Find the name nábhas as your own!’ or a thinkable construction *nāḿa ví-dhā*
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‘assign a name’ 6) took after the traditional expression nāḿa dhā ‘give a name.’ 7)

2.5. Meaning of the Mantras
The mantras can be translated “(Vācaspati! hin!) You addressed with ‘You may arrange
[our] name!’ We may arrange your name! You may arrange our name!” Arranging a
name means probably nomination of someone for a role in a ritual as the caturhotr̥ and
other formulae indicate in identifying sentences like ‘the hotr̥ is Agni, the adhvaryus are
both Aśvins, the agnīdh is Rudra, the upavaktr̥ is Br̥haspati’ (see 2.1 (1) above and n. 1). It
seems to be implied that someone becomes a member of a ritual group that the sattra of
the gods in the myth represents.

3. vr ̥dhātu

The 2nd sg. opt. vidhes is attested in two cases in the YS: one is the above mentioned
mantra and the other is a mantra explanation in TS VI 1,2,4–5. In this passage, we meet
another problematic word vr̥dhātu that seems to be an alternative for vidhes.

vr̥dhātu must be a verbal form of vardh/vr̥dh ‘grow larger/stronger’ in the middle,
‘make something larger’ in the active. This verb has a thematic aorist stem vr̥dh-a- that
vr̥dhātu should belong to, but this doesn’t show any correct grammatical form. And also
the mantra’s meaning ‘Br̥haspati should make larger’ is unusual, because in other cases
Br̥haspati is the subject of vr̥dh in the middle (‘Br̥haspati has become larger’) 8) or the
object of the active (‘[someone] makes Br̥haspati larger’). 9)

3.1. vr ̥dhātu Mantra and Its Explanation with vidhes in TS

TS VI 1,2,4–5p [bŕ̥haspátir no havíṣā vr̥dhātu (TS I 2,2,1m) //] íty āha. bráhma vái devāńām bŕ̥haspátir.
bráhmaṇaivāśmai yajñám áva runddhe. yád brūyād́ “vidher” íti, yajñasthāṇúm r̥ched. “vr̥dhātv” íty āha.
yajñasthāṇúm evá pári vr̥ṇakti.
He (the priest) says: “Br̥haspati should make [the heaven, earth and the intermediate space]
larger with our oblation.” brahman- is Br̥haspati for the gods. He (the priest) ensures a sacrifice
for him (the sacrificer) with brahman-. If he would say: “vidhes (you may arrange),” he would
bump against a stump in the sacrifice. He says: “vr̥dhātu (he should make larger).” He avoids the
stump in the sacrifice.

MS I 2,2m ~ III 6,4p has this mantra, but doesn’t refer to the alternative vidhes.
3.2. vidhema Instead of vr ̥dhātu in the Parallel Texts
TS seems to think that vidhes had originally stood and vr̥dhātu had better replace it. The
parallel mantra in KS and Vājasaneyin-Sam̐hitā (VS) can be supportive of that vidhes
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stood originally, because KS II 2 and VS IV 7 say bŕ̥haspátaye havíṣā vidhema ‘We may
work for Br̥haspati with the oblation.’ 10) This is the typical use of vidh as seen in many
examples from RV and MS (see 2.4 above). The 2nd sg. vidhes in TS and MS is
nevertheless unusual in the point that a god (here Br̥haspati) is the subject of vidh, that
could have become the reason for the adoption of another verb vr̥dh that is sometimes
concerned with Br̥haspati (see 3 above and nn. 8 and 9).
3.3. How Was the Form vrd̥hātu Built?
The most appropriate form would be the 3rd sg. imperative middle of thematic aorist
*vr̥dhatām ‘[Br̥haspati] should become larger’ (see 3 above). The use of the active form
vr̥dhātu could have been influenced by the active vidhes that can be original in the
mantra.

The stem and ending form -ātu is still a problem. The form seems to be built from the
subjunctive stem vr̥dh-ā- (e.g., 3rd sg. *vr̥dhāt, 3rd du. act. vr̥dhātas in MS III 11,1:140,9
and KS, VS parallel) and the imperative ending -tu. Such a building is seen in a few cases
of thematic present: e.g., imper. svadātu in MS I 11,1:161,8 (cf. the parallel passage: subj.
svadāti in KS 13,14:195,18 and TS I 7,7,1; imper. svadatu in VS 9,1); imper. mr̥ḍayātu in MS
II 9,2:121,13 (cf. subj. mr̥ḍayāti in KS 17,11:254,15). 11) There are also some examples at
root aorist and s-aorist: 2nd du. act. karatam, 3rd du. act. gamatām, karatām, yakṣatām,
matsatām, 3rd pl. act. gamantu, 3rd sg. mid. rāsatām, 3rd pl. mid. rāsantām. 12)

vr̥dhātu in the mantra of TS and MS could have been influenced also by the root aorist
imperative *ví-dhātu (cf. dhātu RV I 190,8, VI 47,11; dhāt́u X 56,2; nídhātu X 11,2) ::
subjunctive *ví-dhāti (cf. ví . . . dhāt́i RV II 38,1, see Gotō 2013, 108) as model for analogy.
The verb vidh should have lain between both. For this phenomenon there are further
arguments. The first point is that vidhes in TS VI 1,2,5 was explained with vidadhātu in
the commentary, 13) and the second point is that a modified mantra in MS I 7,1:109,8–9 14)

has dadhātu in the place of vr̥dhātu. Both indicate the possibility that the verb (ví-)dhā
could have been associated with vidh and vr̥dh.

The stem and ending form -ātu could have been built from metrical reason. vr̥dhātu
stands in the cadence of triṣṭubh (– ∪ – –), in a similar way MS I 11,1:161,8 svadātu naḥ
in the cadence of jagatī (– ∪ – ∪ –), II 9,2:121,13 mr̥dayātu naḥ in the cadence of
anuṣṭubh (∪ – ∪ –).

In summary, the original vidhes in the mantra can be supported by [1] the argument
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in TS IV 1,2,5, [2] vidhema in KS and VS, [3] the unusual active of vr̥dhātu, and [4] the
irregular stem and ending form -ātu that could have been influenced by *ví-dhātu. This
irregular form -ātu can be caused by [1] modelling after *ví-dhātu, and also by [2] a new
building of imperative from subjunctive stem, and [3] from metrical reason.

4. Closing Remarks: A Notice to the 2nd Sg. Opt. vidhes

We saw at the two mantras that some problematic uses and forms happened around the
2nd sg. opt. vidhes, and it was clear that TS VI 1,2,4–5 avoids the use of vidhes in the
mantra. I want to remark a probable reasoning that vidhes is a word that is not
appropriate for a ritualistic use, that is to say a colloquial expression. What can be
supportive of that is the variant readings for vidhes found in the manuscripts. In I 9,4(2)p

and I 9,1:131,8m vidhé tvám and vidhéḥ tvám stand in some manuscripts for the right
reading vidhés tvám. 15) It is remarkable because s before t is well preserved in normal
cases, and ḥ hardly appears before t. This could owe to that vidhéḥ could have been
frequently used in this form, most likely as an exclamation vidhéḥ! (or vidhé that lost
ḥ). 16)

Notes
 1）This is modelling after the so-called pañcahotr̥ formula: MS I 9,1:131,7 agnír hótā=,
aśvínādhvaryū́, rudró agnīd́, bŕ̥haspátir upavaktā.́ See Amano 2009, 329 n. 1116.
 2）Voegeli (2002, 174 n. 33) comments about hín in MS “probably a mistake for the corresponding
KS and TĀ III.5.1 hŕ̥d,” but both of hín and hŕ̥d are never used as address to Vācaspati. hr̥d-vidhe
could have been influenced by RV I 24,8 hr̥dayāvídh- ‘sticking into heart’ (with vyadh ‘stick’), it
could have occurred after vidhenāman- had no more been understood as connected with vidh.
 3）This is more probable than the vocative vidhe as first member of compound that was argued
in Amano (2009, 331 n. 1126). In the argument there, a word (hin)vidhi- “(dem hin-Laut) eine
Einteilung gebend” was supposed as referred to in Śatapatha-Brāhmaṇa (ŚB) IV 2,2,11 that
explains that voice (vāć-) came into being from the sound hím̐. But this explanation of ŚB is
probably a trial to interpret this difficult mantra of MS (and KS/KapKS). Such an interpretation is
sometimes seen in ŚB (e.g., ŚB XII 4,1,7 to MS I 8,3(2), see Amano 2009, 286 n. 854).
 4）Catt (2014) argues construction and meaning of vidh and its grammatical forms. He denies the
etymology of vidh from ví-dhā by Thieme (1949, 36–37) and Hoffmann (1969, 1–7 [1975, 238–244]).
In either case, vidh is independent from ví-dhā already in RV.
 5）See Sakamoto-Gotō 2015, 101 n. 134.
 6）ví-dhā means ‘partition,’ as used in I 9,3(1):132,8 sá dáśahotāram̐ yajñám ātmāńam̐ vyàdhatta ‘He
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(Prajāpati) partitioned himself as sacrifice into ten constituents,’ so nāḿan ví-dhā could originally
mean ‘give a name to each part of something.’
 7）See Gotō 1989, 142 and 151 n. 6.
 8）RV X 14,3 = Atharva-Veda Śaunaka (AVŚ) 18,1,47, MS IV 14,16: 243,4, TS II 6,12,5 bŕ̥haspátir
ŕ̥kvabhir vāvr̥dhānás.
 9）RV X 67,10 = AVŚ 20,91,10, MS IV 12,1:178,2 bŕ̥haspátiṃ vŕ̥ṣaṇaṃ vardháyantas.
10）See Ōshima 2007, 213.
11）See Whitney 1889, §740. Further examples are Atharva-Veda Paippalāda (AVP) 16,50,6 nayātu;
AVP 19,41,11, TĀ II 6,1 muñcātu; cf. Whitney 1889, §752c nudātu. I thank Dr. Makoto Fushimi for
providing me with the examples.
12）See Gotō 2013, 109 and 116; Narten 1964, 185 and 202–203. I thank Prof. Eijirō Dōyama for
providing me with the examples.
13）See Keith 1914, to TS VI 1,2,5 n. 2.
14）MS I 7,1:109,8–9 bŕ̥haspátir no havíṣā ghr̥téna víchinnam̐ yajñám̐ sám imáṃ dadhātu.
15）MS I 9,4(2): M1 Sātavalekar vidhés tvám; H Bb B Ox VSMP664 vidhé tvám. I 9,1: M1 vidhés tvám; P
vidhá íti vidhéḥ; VSMP vidhéḥ tvám; B vidhé; H Bb dhidhé. M1, H, Bb, B are the manuscripts used in ed.
Schroeder; P = padapāṭha used in ed. Schroeder; Ox = Oxford manuscript; VSMP = Vaidika
Saṃśodhana Maṇḍala (Poona) manuscripts. I thank Prof. Michael Witzel for providing the pictures
of Ox and VSMP manuscripts for me and I thank also Dr. Nobuyuki Ikeda for co-operation at
reading manuscripts.
16）That can be used like ‘Come on!’ or ‘Help!’ in English.

Abbreviations
VC Bloomfield 1906.
VWC Viśva Bandhu Śāstrī 1942/1976–1963.
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