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Abstract

The Maitrayani Sawmhita [MS] IV.2, Gonamika chapter, contains descriptions of
esoteric rites that don't look like the orthodox Srauta ritual. They are, on one
hand, the rites of serving a cow that are concerned with the gopitryajiia (MS 1.6)
and the $ilagava ritual belonging to the Grhya rites, and on the other hand, the
worship of Rudra that is again concerned with the $iilagava ritual. Underlying
them is an ancient popular rite of serving a cow to people of the community at
the end of the year. The examination of these descriptions gives a clue to the an-
swer to the question whether the Vedic Brahmana texts were composed in order
to describe Srauta rituals.

The contents of this paper are following:

0. Were the Brahmana texts composed in order to describe Srauta rituals?
1. Historic layers of language in the Maitrayani Sambhita.

2. Common features in 1.9 (Caturhotr chapter) and IV.2 (Gonamika chapter).
3. Contents of IV.2 (Gonamika chapter).

4. Ritual of serving a cow at ekastaka.

5. Serving a cow described in IV.2 (and I.6) and Atharvaveda 8.10.

6. Serving a cow described in IV.2 (and I.6) and the gopitryajia.

7. Serving a cow described in IV.2 and the $tlagava in the Grhyasitras.

8. Conclusions.

9. Reconsidering the ritual and texts in the Yajurveda Sambhita period.

Keywords: Srauta ritual, Maitrayani Sambhita, gonamika, $ilagava, serving a cow.
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2 AMANO

0. Were the Brahmana texts composed in order to describe
Srauta rituals?

The Srauta rituals of the brahmanical tradition are described in the Srautasiitras.
We understand that the Srauta rituals, containing haviryajiia, pasu, and soma,*
are rituals with three sacred fires, performed by several priests who play their
own role, and held by a sacrificer who gives a fee to these priests.> How to per-
form these Srauta rituals is based on the $ruti literature, mainly the Brahmana
texts that explain these rituals for the first time. One can say that the Brahmana
texts give the basis for description of Srauta rituals, but does it mean that the
Brahmana texts aimed to describe the “Srauta” rituals?

In the Yajurveda Samhita [YS] texts (Maitrayani Samhita [MS], Kathaka
Sarnhita, Taittiriya Sawhita) it seems that a classification of rituals as “Srauta” or
“Grhya” (house ritual as opposed to the official Srauta ritual) was not the interest.
We can find no definition of a Srauta ritual. One can, however, perceive a con-
cept of the rituals described in MS, that the priests in those days were develop-
ing. Amano explains “orthodox Srauta ritual in the YS period” as ritual whose
core action is offering oblations with recitation of rc hymns by the hotr priest

and to which also some other priests are invited to play their own role, so that it

makes some social meaning in their society in benefit for the ritual holder (sacri-
ficer) (Amano 2016a: 35).
While this applies as orthodox Srauta ritual, many “non-orthodox” ele-

ments are found in the Maitrayani Samhita, as Amano also has suggested (2016a:
36-37 and 61-64). That work pointed out that the thinking developed from the
Brahmanas to later philosophy (Arapyakas and Upanisads) came from these non-

! The classification into two (haviryajia and soma) and three (+ pasu) is found since the
younger Brahmanas: e.g., SB 1.5.2.11: haviryajité 'tha saumyé ‘dhvaré (~ SB 4.3.4.3); SB
11.7.2.1: haviryajidvidho ha va anyih, pasubandhdh savavidho nyds; SB 1.7.2.10: havirya-
jiids ... pasts. PB 17.13.18 enumerates haviryajfia, pasu, and soma. The Srautasiitras and
Dharmasitras use this classification, also adding pakayajiia (indicating a “Grhya” ritual,
i.e., the domestic ritual): LatySS s5.4.22: haviryajiiasamstha (including pasu and paka-
yajfia) and somasamsthd; BaudhSS 24.4: pakayajfia, haviryajfia, and soma; GautDhS
1.8.19: pakayajfia, haviryajiia (including pasu), and soma. My special thanks go to Prof.
Masato Fujii, Prof. Kiyotaka Yoshimizu, and Dr. Makoto Fushimi for helpful sug-
gestions about the definition of the Srauta ritual.

* See Hillebrand 1897: 97-166. The Paribhisas in the Srautasitras give a general rule and
an outline of the rituals (see Chakrabarti 1980). Later Dharmasutras, e.g., Yajiavalkya
Smrti 1.97 (96) and 314 (309), indicate a “Srauta” ritual as a ritual with three sacred fires.
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orthodox cultures crossing with the orthodox ritual and thinking (Amano 2016a:
63-64).

In this paper I attempt to discuss a quite non-orthodox chapter, MS IV.2
(Gonamika), and its relationship with rites incorporated in other rituals, espe-
cially the Silagava, “serving a spit-roasted cow,” as described in the Grhyasitras,
i.e. recognized as a domestic ritual. This examination will deepen our under-
standing about the background of composing the old Brahmana literature.

1. Historic Layers of Language in the Maitrayani Sambhita

My recent studies make it clear that every chapter of MS shows its own peculiar-
ities of style and language.? It possibly means that there are several historic lay-
ers of language in MS, in other words each chapter was composed by a different
author. Also, the contact status with other schools, Kathaka Samhita and Taittiriya
Sambhita, is quite different among chapters; some chapters show an active ex-
change of ritual opinions with KS (and TS) and some chapters do not. Each
chapter was formed in a different period and different situation.*

The subjects of all prose chapters and their parallels in KS and TS are the
following:

Brahmana chaptersin the MS KS/TS Parallels
KS TS

l.4 yajamana duty of a sacrificer 32 l.6-7

l.5 agnyupasthana worship of sacred fires 7 l.5

1.6 adhana establishment of sacred fires 8

1.7 punaradhana re-establishment of sacred fires 9 1.5

1.8 agnihotra daily offering to sacred fires 6

l.o caturhotr caturhotr formulas 9

l.10 caturmasya seasonal rites 36

I.11 vajapeya soma drinking for a chariot race 14

? Amano 2014-2015: 1-36; 2015: 1161-1167; 2016a: 37-38; 2016b: 484-487; 2016¢: 29-56; forth-
coming a and b.

* Therefore, a simple relative chronology of the entire texts (such as MS is older than KS
or vice versa) is not possible.
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Brahmana chapters in the MS KS/TS Parallels
KS TS

l1-4 kamya-isti rites for special wish (with cake and gruel) 1012 .24

1.5 kamya-pasu rites for special wish (with sacrificial animal) 13 1.1

[ll1-5  agniciti piling of fire altar 19-22 Vi-7

I11.6-10 soma adhvara preparation for soma ritual 23-26 VIa1-3

V.1 darsapirnamasa new and full moon sacrifice 31

V.2 gonamika rite for naming cows

IV.3-4  rajasuya royal coronation

IV.5-8  soma graha soma drawing 2730 V.46

The MS chapter IV.2 that will be examined in this paper has no parallel
chapter in KS and TS. My studies (2014-2015, 2015, 2016b, 2016¢c) attempted to
clarify features of each chapter in MS. From these observations, the relationship
among the chapters became clear to some extent, and also with the process of
composing the text (see Amano 2016c: 51-52 and forthcoming a: §6):

% 1.6 and 1.8 are the oldest chapters, and II1.6-10 took over the tradition
from these.

% The sequence of chapters .5 - III.1-5 - IV.1, which are closely related
with one another, is located at the center of the tradition in composing
MS.

% II1.1-5 and IV.1, in particular, show a period of maturity of ritual phi-
losophy.

% 1.9, IV.2 (and 1.4) brought a new wave with some features in common
with the Arapyakas and Upanisads;

% IV.5-8 has connection with both the traditional group (I.6/1.8 - III.
6-10) and the new wave group (1.4, 1.9, IV.2).

The tentative model for composing MS is as follows:
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[ ] newstyle

[ ] maturity of ritual philosophy

[ traditional

Figure 1. The process of composing MS (Amano 2016¢: 52, Table 4).

2. Common features in 1.9 (Caturhotr chapter) and IV.2 (Gona-
mika chapter)

As has been suggested, 1.9 (Caturhotr chapter) and IV.2 (Gonamika chapter) are
supposed to belong to the same historic layer, or in other words, to have come
from the same social-cultural background. The linguistic features in both chap-
ters (indicated in Amano 2010: 5, 8 and Amano 2016a: 49-50, 59-60) are the oc-
currence of rare vocabulary and rare syntactic phenomena, and new style of us-
ing yaevam véda. The peculiar ritualistic-cultural features that are common in
both chapters are the reference to sattra and philosophical thinking (see Amano
2010: 11, 2016a: 49, 58-59, 61-64).

L9 is named caturhotaras or caturhotrika-prapathaka, “the chapter for catur-
hotr formulas.” This chapter ostensibly teaches the use of these formulas, but it
actually indicates the mahavrata ritual in the ambiguous way, concealing its
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name.” Amano (2017: 1039-1046) gives a conclusion that 1.9 shows the trace of an
attempt to embed a non-orthodox ritual, the mahavrata, into the context of the
orthodox Srauta ritual.

One of the most important features 1.9 and IV.2 commonly indicate is that
both rituals are prescribed as rituals not only for an ahitagni (qualified sacrificer)
but for an andhitagni (not qualified sacrificer) in Manava Srautasitra [MSS] 9.5.5.1
(~ Varaha Srautasitra [VarSS] parisista): ©

MSS 9.5.5.1-2: caturhotrkagonamikam apy anahitagner dvadasaratram tri-
ratram ekaratram va. pakayajiopacarad agnim upacarati.

The caturhotr and gonamika are held also by one who has not established
his sacred fire (i.e., not qualified as sacrificer) for twelve nights, three
nights or one night. He deals with the fire in the way of the house ritual.

The second important point is that the mantras referred to in 1.9 and IV.2
are not found in any other chapters in MS, although 1.9 and IV.2 teach to use
these mantras in soma and other rituals. This fact indicates that these chapters
could have been composed later than other chapters or isolated from other ritu-
als (or teachers of other rituals). The following passages from 1.9 and IV.2 that
show the same style prescribe to use the mantras in soma ritual respectively:

1.9.5(4b): 136.20-137.3: dasahotaramn vadet purastad bahispavamandsya ...
caturhotaram vadet purdstad ajyanam. paicahotarawm vadet purdstan
madhyamdinasya pévamanasya. saptihotaram vadet puristad arbhavasya

pavamanasya.

1V.2..4(2):26.6-11: [// *vasvyai himkuru. tasyai prastuhi. tasyai mé 'varuddhyai //]
iti purastad bahihpavamanasya vadet. [// idayai himkury, ... //] iti purastad
ajyanan vadet. [// jyotise himkuru, ... //] iti purdstan madhyamdinasya pavama-
nasya vadet. [// dyuse himkuru, ... //] iti puréstad arbhavasya pdvamanasya
*vadet.

> This ritual was originally from the vratya culture, that has been argued in many studies,
for example Heesterman 1962, Falk 1986, Parpola 2012 and 2015, Mucciarelli 2015:
65-69, Amano 2016a.

¢ See Amano 2010: 1-17; van Gelder 1961: 5 and 1963: 284, note 1; Kashikar 2003: LIX. See
also Heesterman 1993: 135-136.
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But the use of these formulas and mantras is found nowhere in the soma
ritual in MS.”

3. Contents of IV.2 Gonamika chapter

MS IV.2 (Gonamika chapter) was studied in detail by Gandhe (1976-77: 19-26).
This study provides an overview of the contents in IV.2, namely birth-ritual of
cattle, naming the cattle, setting a bull free, marking the cattle, housing the cat-
tle, cattle-raids, maintenance of a breed, disposal of aged cattle. He makes im-
portant suggestions about the contents:

The gonamika, directly or indirectly, speaks of the practices and beliefs
prevalent in a society that had taken on to agriculture but still retained
cattle-keeping as a major source of livelihood (p. 19).

... The gonamika (MS. iv.2) was essentially a sort of manual for cattle-keep-
ing. Occasionally it gives a religious garb to ordinary practices ... (p. 25).

What is important is that MS IV.2 doesn't have any parallel chapter in its
sister texts, KS and TS. Among the later Srautasiitras, only MSS and VarSS that
belong to the Maitrayani school have corresponding ritual descriptions. It can be
supposed that the author(s) of MS IV.2 hold(s) a peculiar, probably not major
position in the brahmanical society in those days.

4. Ritual of serving a cow at ekastaka

As Gandhe suggested, MS IV.2 mainly contains practices and beliefs at cattle-
keeping. Here I will discuss interesting passages according to a ritual of serving
a cow. The ritual context in MS IV.2 is quite difficult to understand. How the de-
scribed ritual acts and ordinary actions are related with each other and whether
they stand in time order are not clear (that can be applied to many chapters of
MS). So, I will cite passages here that can possibly be concerned with a ritual of
serving a cow.

7 MSS 2.3.6.8 (the chapter for soma sacrifice) indicates the both combined: dasahotarar
yajamano japati purastdd bahispavamanasya “vasvyai hinkurv” iti ca. In the same way,
ApSS 12.17.13-14.



8 AMANO

A. Serving a cow at ekastaka: MS IV.2.3(3): 24.16-25.5; MSS 9.5.5.12.

devas ca va dsura$ caspardhanta=. aditiv devésv asit, kistasuresu. té deva
amanyanta: “pady abhijesyamah, kistayah §ira ahanisyama’ iti. “yady abhi-
jesyama” ity dsura amanyanta=, “4dityah $ira hanisyama’ iti. tam deva abhiji-
tyaghnata. ydsya vai *jitarm, yasya vijitam, tasyaisa® grhé hanyata. esa vai ksit.
ksidhar va etad dhate. tad, ya evarm vidvan ekastakiayam gﬁm haté, samvatsa-
rayaiva ksiidhar hate.

The gods and asuras fought against each other. Aditi belonged to the
gods, Kusta to the asuras. Then the gods thought: “If we win, we will cut
Kusta's head off” “If we win,” thought the Asuras, “we will cut Aditi's
head off.” The gods won and slayed her. In the house of a man who is de-
feated [and] whose [belongings] are depredated,® this [cow] is slayed.
This is hunger. In this way, he defeats the hunger. When he, knowing
this, slays a cow at ekastaka, he defeats hunger for the year.

This passage explains the serving of a cow at ekastaka, i.e., at a day around
winter solstice. The rite has the meaning to defeat hunger for the coming year.
This is probably an old custom at seeing the old year out, for the Atharvaveda has
a passage concerning to this:

AV 14.1.13.:° siiryaya vahatih pragat savita yam avasyjat |
maghasu hanyante gavah phalgunisu vyihyate ||

The bridal (vahati) of Sairya, which Savitar sent off (ava-syj), has
gone forth; in the Maghas are slain the kine; in the Phalgunis is the
wedding. (Tr., Whitney 1905).

The maghas are the constellation around the winter solstice," so the rite is
corresponding to that description in MS IV.2,3, although the contexts are differ-
ent (one is after a battle, another at a wedding).

8 So Schroeder M, Satavalekar; H Bb to'zsyaivé; (MS [Ed. Schroeder] 25, n. 1).

° I interpreted ydsya at jitam and vijitam as the object of jay, so “a man who is defeated.”
Heesterman (1985: 67) interprets ydsya as the agent of jay, so “a victorious conqueror.”

1° RV 10.85.13 is parallel to this. In RV aghdsu stands instead of maghdsu in AV, and drjun-
yos instead of phalgunisu. See Sakamoto-Goto 2016: 268-266.

I See Weber 1860: 341-345.
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The next passage is for the “saptastavirya” ritual. In this rite, man tries to
obtain new cows through calling them with the names for the seven “gods” cows.
The addressing words are collected in IV.2.5: 26.13-14:

(1) vasiyasy éhi
(2) Sréyasy éhi
(3) bhﬁyasy éhi
(4) citta™ éhi
(5) dadhrsy éhi
(6) ida éhi

(7) siinrta éhi

This calling is used in various situations as IV.2.6-7 explain, for example,
at a battle, at a scene in the regular (new and full moon) ritual, or at grazing. And
following them, IV.2.7: 29.1-10 explains it as a ritual provided with a formality of
orthodox or “Srauta” ritual, that is recognized in the technical expression of ya-

jayet — “[a priest] should make [a sacrificer] hold a ritual” use of rc, sacrificial
gift, especially traditional rice gruel for brahmins:

B. “Saptasthavirya” ritual formed as orthodox ritual: MS IV.2.7: 29.1-10 (~ MSS
9.5.5.23-25)

gramakaman yajayet *sarasvata™ rgbhyarm. savvatsard vai sivasvant. sarvat-
sarénaivasmai gramam cyavayati. [visiyasy éhi, §réyasy éhi=] ity. etdd-etad
*evasma® atyahvayati. pasikaman yajayet *sarasvata rgbhyam. ... sirvasam
dugdhé catuh$aravam odanam paced brahmanébhyah pasikamas.

2 citte (voc. sg. f.). e > a before an accented vowel (except ) is a special sandhi in MS.
B About the prescriptions with yajayet, see Amano 2014 and forthcoming c.

4 Muusses 36 (in Mittwede 160) corrected so; Schroeder and Satavalekar: sarasvata. Like-
wise 29,4 below.

5 Mittwede 160 with Muusses 36 corrected so; Schroeder and Satavalekar: evisya.
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[The priest] should make [a sacrificer] hold it (saptasthavirya ritual) with
two rc verses for Sarasvant if he wishes a village. Sarasvant is a year;
with a year he (the priest) moves a village to him (the sacrificer). [He
says:] “Richer one, come on! Better one, come on!” In this way or that
way, he calls more [cows] to him. [The priest] should make [a sacrificer]
hold it (saptasthavirya ritual) with two rc verses for Sarasvant if he wish-
es cattle. ... He should cook four dishes of gruel in milk gained from all
milk cows for the (invited) brahmins if he wishes cattle.

The four dishes of gruel referred to in the last sentence is prescribed also

in the chapters of agnyadhana (establishment of sacred fires):"”

1.6.11(2): 103.13-14.: tésam catuh$aravam odandm paktva brahmanébhyo jivatandulam

ivopaharet (see Amano 2009: 251-252).

1.6.12(1): 104.9-10.: ydsya ratryah pratar agnim adhasydmanah syat, tam ratrim cituh-

Saravam _odandm paktva brahmanébhyo jivatandulam ivépaharet

(Amano op. cit. 254).

Agnyadhana had been systematized as orthodox ritual when they were

composed into the text. IV.2,7 seems to have taken the ritual act from these.

The next passage that follows above is about sacrificial gift, too.

C. Sacrificial gift: MS IV.2.8: 29.12-14 (~ MSS 9.5.5.26-27).

yam adaniyaya dadati, tam asya pasivo mvipakramanti. yadi manyeta=

bmhmﬁydd dada] iti. ...

When he gives sacrificial gift to one who is not appropriate for a gift, his
cattle runs away after this [gift]. If he thinks: “I have given something to
one who is not appropriate for a gift,” he should say the following yajus:
“A (right) rsi, a (right) brahmin would not make that pointless for me
what I gave.” ...

' It is probably related with offering for Satasvant described in I.4.15(2). The two rcs that

are used there are MS 1V.10.1:142.11f. (= RV 7.96.5) and 13f. (= AV 7.40.1). 1.4.15 belongs

to the newest layer in MS; (see Amano 2014-15: 23 1. 5, 30).

7 Cf. also 1.10.1(3): 140.14-15: maridbhyo grhamedhébhyah sarvasam dugdhé sayam odand.

(Amano op. cit.: 354).

8 1 corrected so; Schroeder according to M épadambhisar dhfsir; H Bb (B) tipadambhisa

dhfsvir (MS [Ed. Schroeder] 29 n. 7; Mittwede 1986: 161). Upadambhisyat is conditional.
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Following that, blessings for the new-born are explained. It is not obvious
whether passages C and D concern the same ritual context, but I interpreted so
because of the continuity in the order.

D. Blessings for the new-born: MS IV.2.8: 29.16-30.11 (~ MSS 9.5.6.1-5).

[// vivavatir bhiyasta ... //] iti pimarmsam jatam abhimantrayeta. [// bhityasir
bhityasta ... //] iti striyam jatam. [// annadd bhiyasta ... //] iti balihfto 'bhi-
mantrayeta. [// bhiyarso bhiiyasta ... //] iti sabhasadab. ...

[// pimya pimyam *asit ... //] it pimanmsam jatam abhimantrayeta=. Girjdivas-
mai sahd jayate, gacchati pasianam sarmvidam. [// pinya plnyam *asit, ... //] iti
striyam jatam. rayds-pbsenaivasmai sahd jayate, ...

yé pracinam ekastakdya jayante, piirvasya té sasydsyottama. yé praticinam
dparasya, té sasydsya prathamas. tan ubhayan sahabhimantrayeta.

He should recite a charm to a newborn boy, “You [mothers] may be those
who bear brave men” ... He should recite a charm to a newborn girl, “You
[mothers] may be those who increase in number,” ... He should recite a
charm to those who bring tribute to him, “You may be those who obtain
food,” ... He should recite a charm to those who sit at the meeting [i.e.,
his people], “You may increase in number,”...

He should recite a charm to a newborn male [calf], “A good [mother] has
born a good [calf],” ... It is born together with refreshment for him [the
sacrificer], it is admitted among the cattle. He should recite a charm to a
newborn female [calf], “A good [mother] has born a good [calf],” ... It is
born together with increasing property for him ...

Those [barley sprouts] that come out before ekastaka are the last of early
sowing. Those [barley sprouts] that come out after [ekastaka] are the
first of later sowing. He should recite a charm to both of them together.

The ritual scene is the meeting where people who bring tribute to the man
of political weight and also his own people sit together, and the newborn are
blessed. Pimarsam jatam and striyam jatam are referred to twice, the latter indi-
cates calf, that is understood from the statements "it is born together with re-
freshment for him, it is admitted among the cattle." MSS 9,5,6,4-5 prescribe the
use of these mantras for the calves for ekastakayam. It can be recognized also
from the statement about barley sprouts in MS that come out before and after
ekastaka. It is understandable that such a meeting (sabha) of people with bless-
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ing the newborn in the year was held at the end of the year, where a cow could be
served to the people as described in A (IV.2,3).

The problem of a gift to an inappropriate person in passage C is probably
concerning this situation where various people meet in the meeting.

And one more argument for continuity of passages B,C and D is eventually
the continuity of 1.6.11(2) four dishes of gruel for brahmins at agnyadhana (see
above B) and 1.6.11(3) gambling with a cow at the sabha and eating it. It is impor-
tant to note that agnyadhana is fulfilled, in an ideal case, at around change of the
year that corresponds to ekastaka.” The passage about gambling with a cow at
the sabha is as follows:

1.6.11(3): 103.19-104.8 (Agnyadhana):

triv va idam virad vyakramata, garhapatyam ahavaniyam sibhyam. ...
*madhyadhidevane® vajanyasya juhuyad varunyd yca. ... $atim asma aksan
préyachet. tan vicinuyat. ... gam asya tad dhah sabhayam divyeyus. tisyah
périimsi nd himsyus. tam sabhasadbhya tGpaharet. taya yad grhmiyat, tid

brahmanébhyo déyam.

Viraj parted this [world] into three with her stride, [namely] garhapatya,
ahavaniya, and sabhya [belonging to the meeting house] [fire]. ... He [the
priest] should make a offering into the fire that is placed in the middle of
the place for dice game [in the meeting house] for a kingship with the rc
verse for Varuna. ... He [the priest] should give him [the sacrificer] hun-

dred dice nuts. He should winnow [some] from them. ... They [the people
at the meeting] should gamble with his [the sacrificer’s] cow throughout
the day in the meeting house. They should not break its joints. He should
serve it to the people who are sitting at the meeting. That [part] he gets
should be given to the brahmins. (Amano 2009: 252-3; Krick 1982:
442.-443; Sakamoto-Goto 2016: 282, 1. 5).

Keywords that connect the two ritual scenes are slaying a cow, people sit-
ting at the meeting (sabhasad-), four dishes of gruel for brahmins (catuh$arava-

sz

time around the change of the cold season to the spring” - i.e., around the change of
the year, 1.6.9(1), (2) and (6) prescribe to establish fires at a period of time with the con-
stallation phalgunis that is the beginning of a year.

29 See Amano 2009: 252, N. 664.
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odana-). The time for the ritual is possibly the ekastaka. From these, an event of
community at the year-end emerges.
The next passage tells the origin of Rudra's names.

E. Worship of Rudra / Siva: MS IV.2.12: 35.8-16*

prajapatir vdi trin mahimnd syjatagniv vayim siiryam. té catvarah pitaputrah
sattram asata. té svédar samavauksams. tid *abhavat.?? tad va asyaitin nama=
“Gbhad™3 iti. “sirvam abhad” iti. *té24 va asyaité namani krivé dSante. tasmad
eté na grahitavyé; kriivé hy été asante.

prajapatir vai svam duhitéram abhyakamayatosasaw. .. tim ayatayabhiparya-
vartata. tasmad va *abibhet.?s so 'bravit: “pasindam tva patim karomy, dtha me
mastha™s iti. tad va asyaitin nama “pasupdtir” iti. tam abhyayatyavidhyat. so
'rodit. tad va asyaitan nama “rudrd” iti. té va asyaité namani §ivé $anté. tasmad
eté kamam grahitavyé; §ivé hy été $anté.

Prajapati created the three expanses, [namely] Agni, Vayu, and Sirya.
The four, the father and sons, sat at a sattra sitting. They dripped down
sweat. It came into existence (abhavat) [as Rudra]. This is the well-known
name of him, [namely] “abhut.” It [is said also as] sarvam abhiut. These
(Bhava and Sarva) are the "well-known two names of him that are terri-
fying, not calmed. Therefore, one should not take these two [names], for
these are terrifying, not calmed.

Prajapati desired his own daughter, Usas ... Then he [Rudra] went round
by him [Prajapati], taking aim at him with a set [arrow]. So he (P) feared
him (R), and he (P) said: “I make you the lord of cattle (pasinam ... patim).
So don't shoot me.” This is the well-known name of him, [namely] Pasu-

' Falk 1986: 48-49; Jamison 1991: 292, note 278 and 290-291.

22 So corrected; Schroeder and Satavalekar dbhavat (MS [Ed. Schroeder] 35 note 3; Mit-
twede 1986: 163).

2 Sitavalekar namabhid; Schroeder namabhid.

24 Schroeder and Satavalekar tdd; see the sentence of the same construction under 35,15:
té va asyaité namani ....

5 So Satavalekar; Schroeder dbibhet (Mittwede 1986: 16).

26 Schroeder and Satavalekar md stha (Mittwede 1986: 163 with reference to Hoffmann
1967:59-60, et alibi.). It is to be read as asthas, the injunctive of the root aorist of as-.
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pati. [But] he (R) set [arrow], taking aim at him (P), and pierced him. So
he (P) cried out (arodit). This is the well-known name of him, [namely]
Rudra. These [Rudra and Padupati] are the well-known two names that

are auspicious, calmed. From this origin one should call these two as one

likes, for these are auspicious, calmed.

It is prescribed not to call Rudra as sarva and abhiit that imply Sarva and
Bhava,” but as pasupati and rudra.?® But it is not indicated in what situation
these names are called.? As discussed below, some Grhyasitras connect the rite
of serving a cow with the worship of Rudra with these different names. It is
quite sure that MS IV.2.12 connect the worship of Rudra with the cattle keeping
as seen also in many places in MS.*°

One more argument for connection of Rudra worship with the rite at the
end of the year is the myth about Prajapati’s incest that is told in this context.*
This myth comes from Atharvaveda (AV) 4.4. Parpola (1983: 52) argues that these
AV verses are closely connected with the mahavrata rite that is also a fest at the
end of the year, that is an important vratya ritual.?> The mahavrata is the hidden
subject in MS 1.9, the sister chapter of IV.2, which is argued by Amano (2017).
The community fest of serving a cow and the esoteric mahavrata fest were prob-
ably not unrelated with each other, but different forms of the year-end rite.

7 See Falk 1986: 48.

?8 This passage corresponds to a mantra found in MS I1.9,5: 124,8f. (Agniciti mantra
chapter): nimo bhavaya ca $arvaya ca, némo rudriaya ca pasupétaye ca. It can be based on
AV.4,28, a praise of Bhava and Sarva. It is to be noted that the name Sarva is men-
tioned only in MS I1.9, the so-called “Hinduistic” mantra collection (see Amano 2016a:
36). Acharya (2013) argues for the govrata and anadudvrata mentioned in the Jaiminiya
Brahmana, Mahabharata, and Brahmandapurana as the origins for the Pasupata vrata,
which could have been related to Rudra worship in AV and MS.

? Probably at the rite for breed (setting a bull free), analysed from the order of description.

3 Rudra as Padupati: 1.6.4(3), 1.10.20(2); Rudra concerning with cattle: I.4.13(6), 1.6.6(1), L.
6.7(4),1.6.11(2), 1.8.4(8), 1.8.5(3), 1.8.6(1), 1.10.20(4), I11.1.6(1), I1.1.10(7), I1.3.7(3).

3 Tt occurs in several texts, so in MS I11.6.5, SB 1.7.4, AB I11.33, JB II1.262; see Jamison
1991: 289-293. See also Amano 2016a: 51.

32 See Amano 2016a: 51, with n. 49, indicating Gonda 1975: 424-42.8, Parpola 2015: 138-140,
192, 242, 250.

33 See Sakamoto-Goto 2016: 272, with n. 17.
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5. Serving a cow described in IV.2 (and I.6) and AV.8.10

From the descriptions in IV.2 and 1.6, a ritual of community at the year-end is
revealed, where people gathered at the meeting (sabhasad-) and ate a cow. Athar-
vaveda 8.10 could have described the same ritual, and probably had an influence
on MS 1.6 and IV.2, for AV 8.10 shows many common descriptions with them
(see Sakamoto-Goto 2016: 2.83-271):

AV 8.10.2:  sod akramat. si garhapatye ny akvamat. ...
3:  sod akramat. sahavaniye ny akramat. ...
s:  sod akramat. si sabhayam ny akramat.

She [Vir.’flj—] ascended (ut-kram); she descended (ni-kram) in the house-
holder's fire (garhapatya); ... She ascended; she descended in the fire of
offering (ahavaniya); ... She ascended; she descended in the assembly
(sabha); ... (tr. Whitney).

~ See above, MS 1.6.11(3).

AV 8.10.9:  tam devamanusyd abruvann, “iyim evé tad veda yad ubhaya upajivema=,
imam tipa havayamaha” iti.
10:  tam tpahvayanta:
11:  “Urja éhi svadha *éhis* sinyta éhi=iravaty éhi="iti.
Of her gods and men said: “She verily knoweth that upon which we of
both classes may subsist; let us call to her.” They called to her: “O re-

freshment, come! O svadhd, come! O pleasantness, come! O thou rich in
cheer (ira), come! (tr. Whitney)

~ See above, MS IV.2..5; (the 6th and 7th callings are (6) ida éhi, (7)
sunyta éhi); MS 1V.2.7 (B saptasthavirya ritual) etad-etad *evasma
atyahvayati.
AV 8.10.19:  séd akramat. si pitin @acchat...pré pitgyénam pantham janati, ya evam véda.
20: séd akramat. sa devan ﬁgucchat .. pra devayénam pantham janati, ya evam

véda.

She ascended; she came to the Fathers; ... he understandeth the road that
goes to the Fathers who knoweth thus. She ascended; she came to the

3* So corrected; ed. ehi.
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gods; ... he understandeth the road that goes to the gods who knoweth
thus. (Tr. Whitney).

= MS IV.2.1(4): 22.16.18-19 pré devayanam pantham janati, yi evim
véda. ... prd pitryanam pantham janati, yi evam véda.

AV 8.10.22: sod akramat. sasuran agachat. ... ayaspatram patram. / tam dvimirdha-
rtvyd dhok. tam mayam evadhok. ...

23:  s6d akvamat. sa pitin agachat. ... vajatapatram patram. / tam dnakto ma-
rtyavé ‘dhok. tam svadham evadhok. ...

She ascended; she came to the Asuras; ...the metal (dyas-) vessel [was] ves-
sel; her Dvimirdhan son of Ritu milked; from her he milked illusion; ...

She ascended; she came to the Fathers; ... the silver-vessel [was] vessel; her
Antaka son of Mrityu milked; from her he milked svadhd; ... (tr. Whitney).

(AV.8.10.22-29 = MS IV.2.1(2): 21.11-19 and IV.2.13: 36.8-16);

~ MS IV.2.1(2): 21.14-15 and 16-17: dtha pitdro duhra rajaténa patre-
na svadham. ... dthasura aduhrayaspatréna srivata sivam;

MS 1V.2.13: 36,10-11 and 15-16: dtha pitdaro ‘duhra rajaténa
Qétrenérjam ca svadham ca. ... Gthasura aduhrayaspatréna *sriva-
tabhatim® ca parabhitim ca.

The word pitryana- is AV's vocabulary (totally in 11 places attested in AVS and
AVP). Except AV, this word appears only in RV 10.2.7 and here in MS, not at all in
the other Yajurveda Samhitas. It can be supposed that AV influenced MS IV.2..

To summarize, key elements of the ritual in AV.8.10 and MS 1.6 / IV.2 are
listed:

AV 8.10.2,3,5 Viraj strided to garhapatya, ahavaniya, and sabhya fire = MS1.6.11(3)

AV 8.10.9-11 Calling cows with special calls MSIV.2.5,7
AV 8.10.19-20  Path for the gods and path for the ancestors MS V.21
AV 8.10.22-29  “Milking” with different vessels by different races MS IV.2.1,13

As Sakamoto-Goto (2016) suggested, AV 8,10 could have shown a primitive
form of the year-end rite including the ancestor rite.

35 Mittwede 164 corrected; MS (Ed Schroeder) sravata bhiitim; MS (Ed Sitavalekar) $ravata
bhitim.
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6. Serving a cow described in IV.2 (and 1.6) and Gopitryajiia

The rite described in AV 8.10, MS 1.6 and IV.2 was taken over by gopitryajiia, a
form of pitryajfia described only in Baudhayana Srautasiutra 11.8-11 and Vadhila
Srautasitra, Upavasathagavi chapter.3¢

BaudhSS 11.8 (45.6-7): athagnyadheyasyopavasatha ity upakalpayate gam mamsalam
ahatam vasas catura udakumbhams trin audumbaran chilan ...

11.9 (48.4-6): tad aksan paryupavisanti catvarah pitaputrah. ... dvadasaksan
pita prachinatti. ...

I1.9 (48.11-49.2): athaibhyo barhir adaya gam upakaroti ... tam atraiva
praticinasirasim daksinapadim samjiiapayanti. ... tispim vapam
utkhidya hydayam uddharati. prajiiatani cavadanani. prajiiatau
ca matasni. tany etesv eva Silesupaniksyaitasminn evagnau
Srapayanti.

On the day preceding the day on which fires are to be set up, the sacrificer
procures a fat cow, a new garment, four pitches of water, three spikes of

udumbara wood, ... Four persons — father (sacrificer) and sons - sit
around the dice ... The father draws up twelve dice ... Having taken up
darbha-blades from them (the players), (the Adhvaryu) consecrates the
cow ... She is immolated there only with her head towards the west and
feet towards the south ... Having extracted out the omentum, he cuts out
the heart, the organs and the two kidneys knowingly. Having stuck them
on those three spikes, they cook them on this very fire. (Tr. Kashikar 2003:
83-85).

We see common acts of BaudhSS I1.8-9 with MS 1.6. MS 1.6 doesn't say
that the rite is an ancestor ritual. But it is possible that a year-end rite of com-
munity had also a meaning of an ancestor ritual, or it was developed to such a
ritual.

It reminds us of another type of ancestor ritual, namely astaka, a ritual at
the eighth day of the dark half-month in Taisa, Magha, Phalguni, among those
the astaka in Magha, that corresponds to the winter solstice, is the most impor-
tant.?” The astaka is connected with §raddha that is the house ritual version of an

3 See Ikari 1999: 1-30.

37 See Caland 1893:166-192.
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ancestor ritual, and contains serving a cow.*® So it is also one of various devel-
oped forms of the year-end rite of community.

7. Serving a cow described in IV.2 and $iillagava in the Grhyasiitras

On the other hand, the year-end rite of serving a cow was taken over in $illagava
(“serving a spit-roasted cow”) as described in the Grhyastitras (Baudhayana
Grhyasutra 11.7.4-28, Bharadvaja GS 11.8-9, Asvalayana GS 1V.9.1-40, Paraskara GS
111.8.1-17, Apastambha GS 7.19.13-14, Manava GS 11.5.1-5, Kathaka GS 52.1-13).%

BaudhGS 11.7.8-13: tam atraiva praticinaSivasim daksipapadim samjiapa-
yanti. ... tuspim vapam utsvidya hydayam uddharati. prajiiatani cavadanani.
tany esv eva Silesiipaniksya tasminn evagnau Srapayanti.

This is rightly corresponding to BaudhSS I1.9, gopitryajfia. The gopitrya-
jiia described as a Srauta ritual and the $ilagava described as a Grhya ritual
seem to be closely related with each other.*

And what is important is that Rudra's names are uttered at the Stlagava:

ity ajyena samudayutya meksanenopaghatam purvardhe juhoti “bhavaya de-
vaya svaha Sarvaya devaya svaha isanaya devaya svaha paSupataye devaya
svaha rudraya devaya svaha ugraya devaya svaha mimdya devaya svaha ma-
hate devaya svaha” iti.*

Worship for Rudra concerned with rituals for cows is implied in MS IV.2,
as seen in E above. The stlagava and MS IV.2 have the same background in this
point.

A problem is the time for the ritual. Some of the Grhyasitras prescribe the
harvest as the time for $tilagava:

38 See Caland 1893: 23; Sakamoto-Goto 2016: 273-272 n. 14.

3 See Iwasaki 1964: 820-814, Takahashi 1987: 997-995 and 1989: 980-977; Sakamoto-Goto
2016: 272 1. 14.

4 The chapter of the animal sacrifice, BaudhSS IV.6, describes killing a sacrificial animal
in a different way from gopitryajfia and $ilagava. BaudhSS IV.6: tad etam pasum pratici-
nasivasam udicinapadam nighnanti — “The animal is immolated with its head towards the
west and feet towards the north” (Kashikar 2003: 209).

# Similar mantras in A$vGS IV.9.17, ParGS II1.8.6, BharGS I1.8-9; ApGS 7.19.8: atra
rudran japet.
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BaudhGS: margasirsyam paurnamasyam, MGS: Saradi.

But ASvGS and KGS add the spring that is the season beginning after the
winter solstice, so corresponding to MS IV.2:

A$vGS 1V.9.2 and KGS 52.3: saradi vasante va.

8. Conclusion

To summarize, key elements according to the ritual for serving a cow are listed:

Killing  Gift(gruel) for Meetingof Endoftheyear Worship for
acow brahmins community (and Rudra
people (or  beginning)
relatives)
MS V2 OA OB(© OcD OAD OE
Gonamika
MS1.6
Agnyadhana O O O A
AV 8.10 A O
$S Gopitryajiia O O AN A
GS Astaka and
Sraddha = A O
GS Siilagava O A @)
O The chapter indicates the element.
A The element is optional or just implied.

9. Reconsidering the ritual and texts in the Yajurveda Samhita

period

In the Yajurveda Sawmhita period, the rituals were not classified into “Srauta” ritu-

al or “Grhya” ritual. There was a community rite of serving a cow at the end of the
year, originally a popular rite, that was taken over in the Srautasitras as gopitrya-
jiia that was held before the agnyadheya, and on the other hand, in the domestic
ritual, as $ulagava, connected with the worship for Rudra.

MS IV.2 integrated this popular ritual into the framework of the orthodox
ritual, that consists of participation of the priests and sacrificial gift. Such an
integration of non-orthodox ritual into the orthodox framework is seen com-
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monly in MS I.9 and IV.2, where linguistic peculiarity can be recognized. From
this point, a common social-cultural background can be supposed for both chap-
ters. As Amano has suggested (2016a), the non-orthodox (possibly vratya) culture
could have influenced on the situation. The close relationship with AV#* and the
worship for Rudra described in IV.2 can indicate this fact.*

It is very important that MS IV.2 has no parallel passage in other Brah-
mana literature. The classification of rituals was rounded out in a later period,
and the framework of the rituals was unified among the Vedic schools just with
trivial differences at each ritual action. Why was the gonamika not admitted into
the “Srauta” ritual in all other Vedic schools? Possible answers are that other
schools avoided to admit it as an orthodox ritual, or the Maitrayaniyas made a
secret of their knowledge (because of a special technique of cattle keeping). It is
still an unsolved problem.
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