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The compilation and transmission of the Hakusei:
An examination of young interpreters appearing in Mandarin textbooks

KIZU Yiko

0. Introduction

Ryukyt 5iEK, which had a tribute-investiture relationship with China, held an important
position in the history of East Asian maritime trade during the Ming-Qing period. It is well
known that a group of professionals known as Kumemura shijin A KA+ A, descended from
thirty-six families who had migrated from Fujian f&%E, played important practical roles in
diplomacy and trade. They were collectively known as “interpreter families” (tsijike HH57),
and because Kumemura, where they lived, possessed the character of a Chinatown (Toei %),
they used Toei FEF4E as their attributive name in Chinese contexts. This clearly shows that their
proficiency in Mandarin (guanhua ‘E&f, the lingua franca of officials and merchants in
Ming-Qing China) guaranteed their position in Ryukyt and that studying and embodying
Chinese etiquette underpinned their identity.

There have survived some of the textbooks used by the interpreter families of Kumemura
for studying Mandarin, which undergirded the foundations of their survival, and among extant
textbooks the dialogic Hakusei FE,! Gaku kanwa EXE 7%, and Kanwa mondao bingo ‘B =k i
ZHRE are well known as representative works of this type. They have all survived in the form
of manuscripts, and it is known that, while they were being used around the same time, there are
major differences between the Hakusei and the two other works with respect to the grammatical
features reflected in each of these texts.? It is to be surmised that these differences derive from
the fact that the study of Mandarin by the interpreters of Kumemura was transmitted in the form
of hereditary or family scholarship, which resulted in the formation of several schools of such
learning.

In this article | take up for consideration as a pivotal text the Hakusei, and through a
detailed examination of relationships between the people mentioned in it, | show that it was
composed within an extremely narrow circle of marital relations. Additionally, | hope to
reevaluate the realities of family scholarship in the study of Mandarin in Rytky at the time.

1. The Base-text of the Hakusei

In 1749 (Qianlong FzF4& 14) a merchant vessel registered in Jiangsu 7Lfi% was cast up on
Oshima K& in Ryiikyi, and in the fourth month of the following year the survivors were sent
under escort to Naha #F#d, where they were housed in facilities in Tomari yA. In the twelfth
month of the same year they boarded a tribute ship and were repatriated to Fujian. The Hakusei
is a dialogic textbook for Mandarin based on conversations had by Kumemura professionals
with the castaways during these eight months. The title derives from the fact that the Hakusei
(“Haku [= Bai] Family Name”) begins with Bai Shiyun 2%, a travelling merchant from
Shandong [LI# who had been on board the ship, introducing himself, and not only Bai Shiyun
but also other crew members figure in the dialogues. To the best of my knowledge, the extant



manuscripts of the Hakusei are as follows:

A. Hakusei kanwa H#EE &, held by Tenri Central Library (cover title: Hakusei).

B. Hakusei, held by Faculty of Letters (Department of Chinese Philosophy and Literature),
Kyoto University (constitutes one volume of the 5-vol. Ninchiiga A bears seal reading
“Tonkddd” BUEAL).

C. Hakusei, held by Faculty of Letters (Department of Japanese History), Kyoto University
(“Ikemiyagusuku Pechin” = 38122 I inscribed on cover; the cover of a later binding
has Shinajin Ryikyi raikotan SN NBRERACHIER [Tales of a Visit to Ryilikyli by Chinese]).

D. Hakusei mondo 17, held by Ishigaki City Yaeyama Museum (badly damaged).

E. Hakusei, held by Ishigaki City Yaeyama Museum (copied by Aramoto Niya #HiA{ "= in
Tongzhi [AliE 13 [1874]).
F. Hakusei, held by Okinawa Prefectural Museum.

G. Hakuseiwa 475, held in Nagasawa Collection, Kansai University Library (“Sho Yuki”
A1 4 inscribed on inside of cover; bears seals reading “Moshi Sonan” ERK4ER and
“Oki Toshokan” J [&Z£E).

Although there are minor differences between these seven manuscripts, the overall scenario
is the same. Manuscript B preserves the most complete form of the text, consisting of a preface
at the start by Lin Qisheng #K%E %, a Confucian scholar in Fujian, and dated Qianlong 18
(1753), followed by the main text, and lastly a report submitted by the castaways on their
departure for China. Among the seven manuscripts, those apart from manuscripts A and C are
more or less complete, but manuscript D is very badly damaged and Lin’s preface is almost
completely illegible, while manuscript E is a rather crude manuscript copied in Tongzhi 13
(1874). Manuscript A lacks Lin’s preface and the latter part of the final report, but it is widely
known on account of its having been reproduced together with a Japanese translation by
Setoguchi Ritsuko.® Manuscript C corresponds to “Ryikyi Materials” no. 65 held by the
Faculty of Letters (Department of History) at Kyoto University, and instead of breaking off
partway through the final report, like manuscript A (hereafter: Tenri manuscript), it ends with
the dialogue immediately preceding the report, with the words “Hakusei, 48 leaves” (I #EACEL
PU-+/\) indicating that it is a complete manuscript. Judging from the fact that not only the final
report but also the report on the deaths of three officials named Zhu & (see below) partway
through the text have been omitted, manuscript C may be regarded as a variant recension of the
Hakusei that was intentionally produced as a text consisting of only dialogues. Manuscript G
includes Lin’s preface and the final report, but the final date and the drafters’ names have been
omitted. Furthermore, judging from the title Hakuseiwa given on the first page, it would seem to
have been copied quite some time later by someone who was unfamiliar with the origins of the
title Hakusei.

In view of the above, the following examination of the Hakusei will be based on manuscript
B (hereafter: Kyoto University manuscript). As will be shown in the final section, this
manuscript formerly belonged to the Maesato E.42H family of the Tei* #f clan, a branch of
the family line of Tei Tenho #fK{x, who appears in the Hakusei, and in this respect, too, it



may be regarded as an important text.

2. The Structure of the Hakusei

As noted at the outset, the aim of this article is to examine the structure of the Hakusei and the
background to its compilation by focusing on the people appearing in the text. Let us begin by
reviewing the work as a whole, with a focus on the Ryukyuans who figure in the text.

A large number of people appear in the Hakusei, and those who converse are either
Ryukyuans from Kumemura or Chinese castaways. Among the latter, those whose names are
known are Bai Shiyun (one of the passengers who also gave his name to the text), the
shipmaster Zhang #&,°> and three officials named Zhu, who died of tuberculosis in their
lodgings in Tomari on the 7th day of the seventh month. Apart from the three officials named
Zhu, it is difficult to identify the speakers except in scenes where they give their names.

The Ryukyuans, on the other hand, can be broadly divided into (1) duty interpreters and (2)
young men from interpreter families who frequented the castaways’ lodgings to study Mandarin,
and they can be differentiated because they were given different designations by the castaways.
In the case of (1), they were invariably called “Interpreter” (8 5¥) by the castaways, while in
the case of (2) they were never called “Interpreter” and were called “Master” (5E4E) or “Older
Brother” (H:5, {=)1). Let me give some examples. (The locator “5a,” etc., after quoted
passages indicates the leaf number in the base-text [“a” for recto, “b” for verso]. The base-text
[Kyoto University manuscript] and Tenri manuscript proceed with roughly the same pagination,
but in the second half there is often a half-leaf discrepancy, and in such cases the leaf number of
the Tenri manuscript is also given.)

(D)@, §E2%, (5a) (“Interpreter, please sit down.”)
RFE. EREFEHA T, (36b) (“Look, Interpreter Zheng(Tei) has come.”)
WEEIEAE BREERE T, ARER, BB, (54b) (“Interpreter and Master,
take a look at this report by Zhang, and if there is anything inappropriate, please amend
it.”)

() brdeAE2K T, (14b) (“Master Gen, welcome.”)
2, HE %V, (15a) (“Cai(Sai), how old are you?”)
A BB AR ER S A AL AR BE MR, IRA AERIEE, (21a) (“Today Master
Cai(Sai) and Master Zheng(Tei) have only just arrived here, but why would we not see
you off?”)

In accordance with the above designations, the people mentioned in the text can be
classified in the following manner:

N

(1) Interpreter Tei (8F:85), Interpreter Sai (2518 5), Interpreter Rin (ARi#5), Interpreter

Ryd (iE ).
(2) Tei Sedo @B {H1E, Gen Suki prizkE, Sai Eishi 257k /&, Sai Shi %54H, Tei Tenho K
.

As will be shown below, the people belonging to category (2) vary in age, ranging from



fifteen to close to thirty. In addition, Tei Sedo is an important figure who has a lengthy
conversation with the castaways at the start of the Hakusei in which he extracts details about
how they were cast ashore, and until now he has often been identified with Interpreter Tei of
category (1).” But Tei Sedd, who was seventeen at the time, is not once called “Interpreter,”
and he should be regarded as a student from Kumemura who frequented the castaways’
lodgings not in the position of an interpreter but in order to study Mandarin. This is because, as
is shown in the next section, the person known as “Interpreter Tei” can be identified with
considerable accuracy on account of the fact that he was related by marriage to another person
appearing in the text (i.e., he was a brother-in-law of Sai Shii), and this person is clearly not Tei
Sedd. At the same time, judging from the designation used, it would seem reasonable to equate
the person referred to as “Master Tei” in the parting scene at the end of the work with Tei Sedd
rather than Interpreter Tei.

The duty interpreters belonging to category (1) worked on a rotation system. As is stated by
the interpreters themselves in the Hakusei, “Interpreters here change every month” (3& #2191
HiE—/H—#i, [16a]) and “Having returned home and lived there for one month, we come
again to interpret for you” (BIZFZfE—"H, XORBIRIFME0ES T, [190]), and they are also
asked, “One month has again passed since you, Interpreter, came here. Will you be returning
home today?” GEFEEM, E—PNHA T, 4 HAEIFE, [50a]).

With the exception of seasonal festival days such as those on the 5th day of the fifth month,
the 15th day of the eighth month, and the 9th day of the ninth month and also the funerals of the
three officials named Zhu, the dates on which conversations were held are almost never
recorded in the Hakusei. But on the basis of the system of monthly rotations it is possible to
trace the passage of time in accordance with the rotation of interpreters on duty at the time. In
other words, the castaways’ sojourn can be divided into the following periods.

* Ist period: first month after their arrival in Naha (early in fourth month to middle of fifth
month)® (1a-21b).

This period can be identified because the topic of the Dragon Boat Festival, held on the 5th
day of the fifth month, comes up in conversation. Interpreter Tei was on duty, and Tei Sedo,
Gen Suki, Sai Eishi, Sai Sha, and Tei Tenho, students of Mandarin, also appear. In addition,
although Interpreter Sai is mentioned in conversation, he does not actually take part in any of
the dialogues.

* 2nd period: middle of fifth month to middle of sixth month (21b-36b).
Interpreter Rin was on duty, and he visited the castaways on three occasions. Among the
students, Gen Suki and Sai Shii make an appearance.

* 3rd period: middle of sixth month to middle of seventh month (36b—47a).

Interpreter Tei was once again on duty. The period until the death of the three officials
named Zhu and their funerals on the 7th day of the seventh month is described. Although their
names are not given, “several of those people studying Mandarin” (HFELE GEHINLFJLAN)
attended the funeral.



* 4th period: Mid-Autumn Festival; middle of seventh month to 15th day of eighth month
(47a-50a).

Interpreter Rin was once again on duty. There was only a conversation on the day of the
Mid-Autumn Festival (15th day of eighth month). On this day, Interpreter Rin immediately
announces that he will be replaced since one month has elapsed in his current term, and this
makes it possible to determine the final day of this period. The other main people to make an
appearance are Gen Suiki and Sai Shil.

* 5th period: Double Ninth Festival; 16th day of eighth month to middle of ninth month
(50a-53b).

Interpreter Tei should have been on duty, but because he was in poor health, Interpreter Ryd
took his place. There are exchanges about a site for the customary climbing of a mountain on
the day of the Double Ninth Festival (9th day of ninth month) and the collapse of the castaways’
lodgings because of a typhoon.

* 6th period: return to China, late twelfth month (53b-57a).

The name of the interpreter on duty is not known. Someone called Master Tei and large
numbers of other people come to see the castaways off. In content, this section consists of
farewell speeches by both parties and a report composed by the castaways for the king of
Ryukyd.

The volume of text covering each period is fairly unbalanced, with the first three periods
accounting for more than three-quarters of the text, while there are only one or two
conversations in each of the remaining three periods. The people who figure most frequently are
Interpreter Tei, Gen Suki, and Sai Shi. Interpreter Tei, in particular, carried out various
important tasks during the period immediately after the castaways’ arrival, arranging their
lodgings and instructing them in Ryukyuan conventions. He played an important role in the
lives of the castaways, such as arranging the burial of the three officials in the third period when
they died after having been bedridden for some time.

3. Details of People Mentioned in the Hakusei and Their Relationships

Among the Ryukyuans appearing in the Hakuseli, the interpreters are all called only “Interpreter
Tei,” “Interpreter Rin,” etc., and are not referred to by their given names, whereas the full
names of all of the students are given. In the following, | therefore wish to attempt to identify
the Ryukyuans, using the students’ names as leads.

An important historical source for Ryukyi is the extant genealogies of official families,
many of which have been published and include the genealogies of families in Kumemura.® In
addition to these published genealogies, copies of genealogies preserved in Okinawa are also
kept at Naha City Museum of History. When preparing this article, | also conducted on-site
investigations of these unpublished genealogies. As well, | consulted the Rekidai hoan FEAR
# % and Chinese archival sources.’® When quoting genealogical and archival materials, | give
the page numbers of the relevant publication or, in the case of unpublished genealogies, the



number of the source given in the Ujishi F4E compiled by Naha City Museum of History
(e.q., Ujishii 2156).

Let us begin with the students. As noted in the previous section, five students of Mandarin
are mentioned, namely, Tei Sedd, Gen Stiki, Tei Tenho, Sai Shii, and Sai Eishi, and they are
introduced as follows (emphasis added).

A. Tei Sedd
THE - ABREER, 44 fHE, BT REE
Sedo: “My family name is Zheng(Tei), my given name is Shidao(Sedo), and my courtesy
name is Minyi(Mingi).”
FEE  AFEERT,
Bai Shiyun: “How old are you this year?”
THoE - BB,
Sedo: “I am seventeen years old.”'! (6a)

B. Gen Siuki
R« AT H X ALERhY, (SRR, SRR, EILRAMK, TR T,
Castaway: “The other day another person with the family name Gen came here and talked
for quite a while. He spoke very well. He has not come for several days, and | am dying
to see him.”
LISGIE SR S N1/ AU
Interpreter Tei: “What was his name?”
RS - fthn G
Castaway: “He was called Chongji (Sitki).”
ISR s iR
Interpreter Tei: “That is my relative.”
HERC - m, R EE, LI,
Castaway: “Oh, he is your relative? What sort of relative?”
CISTER - o A (1]
Interpreter Tei: “He is my clansman.” (13b)

C. Tei Tenho, Sai Shi, and Sai Eishi

These three are all young men who were taken to meet the castaways by Gen Suki.

(L) b : SEMNIESS, B (IR,
Gen: “These two are called Cai(Sai), and this one is called Zheng(Tei).”
BERS - MBRME R EE R 5T, ANANE RS T
Castaway: “I assume that they belong to the same families as Interpreter Zheng(Tei) and
Interpreter Cai(Sai). I do not know their names.”
bt : EALTERE, AR, REEE K, EMAKE, Tk, REEE -,
EDBESE SRR, A, T, BUNEERRE,
Gen: “This one’s courtesy name is Ding’an(Teian), his given name is Tianbao(Tenho),
and he belongs to Interpreter Zheng(Tei) s family. This one’s given name is Yongsi(Eishi),




his courtesy name is Kebi(Kokuhi), and he belongs to Interpreter Cai(Sai)’s family. This
one is the son of Interpreter Cai(Sai), his given name is Ji(Shz), his courtesy name is
Keshen(Kokushin), and he is my brother-in-law.”

FEES - W, Z0E SRR SR AR T IR ST,

Castaway: “Oh, Interpreter Sai is your father-in-law?”

bt : BFIEL,

Gen: “Yes, he is my father-in-law.”

R HALF RS,
Castaway: “Master Sai, how old are you?”
250 BAER A RRR,
Sai Shi: “I am fifteen years old.”
B AP, BEEB
Castaway: “You are young. How old is your father?”
2N R+,
Sai Shii: “My father is fifty-one.” (14b)
()@ g - B, IR FE N RS, AR, SRUAESH, R
DEE,
Interpreter Tei: “My brother-in-law Cai Keshen (= Sai Shii) knows nothing about China’s
etiquette and language. Whenever he comes, | would ask you to not be sparing in your

teaching and to instruct him as best you can.” (21a)
The above information can be summarized in the following way.

Interpreter Tei’s family: Interpreter Tei (son-in-law of Interpreter Sai = brother-in-law of Sai
Sh, relative of Gen Siiki), Tei Tenho (and Tei Sedd).

Interpreter Sai’s family: Sai Sha (son of Interpreter Sai, brother-in-law of Interpreter Tei and
Gen Siuki), Sai Eishi, Gen Stiki (son-in-law of Interpreter Sai, clansman of Interpreter Tei).

When we look for these people in genealogies of Kumemura, we find that the names of four
of the students (apart from Tei Sedd) can be ascertained in genealogical sources, and in the case
of Sai Shii and Tei Tenho, their own genealogical charts are also extant. Since it is known from
the Hakusei that two of Sai Shii’s elder sisters were married to Interpreter Tei and Gen Stiki, let
us first examine the genealogy of the Sai clan.

(1) Interpreter Sai, Sai Shii, and Gen Stki

Sai Shii belonged to the thirteenth generation of the Gima &[] family of the Sai clan.
According to the genealogy of this Gima family (Kafit shiryo 1), the twelfth generation included
Sai Bai %£5% (p. 279), whose second son was Shii, while his eldest son I 5% left the family in
1723 to be adopted by his uncle Sai Tan %%4H, péchin of the Gima family, as a result of which
Shii became Sai Bai’s designated heir. In other words, Sai Shii’s father, “Interpreter Sai,” was
Sai Bai, uékata #1757 of the Gima family, who rose to the rank of shikin taifu #54 K7
(Grand Master with a Purple-Gold Ribbon), the highest rank for an interpreter. According to the



Sai clan’s genealogy, Sai Bai was born in 1690, and although, according to the Hakusei, Sai Shii
says, “My father is fifty-one,” he would have been sixty-one, ten years older. All manuscripts
have “fifty-one,” and it is currently not known how this discrepancy arose.

According to the genealogy of the Sai clan, Sai Shii’s courtesy name was indeed Kokushin,
and since he was born in 1736, he would have been fifteen at the time, that is, a youth as stated
in the Hakusei. It is further recorded in Sai Bai’s biography that Sai Shii had six older sisters,
the fourth of whom married Gen Suki. This means that, as mentioned in the dialogue quoted
above, he was Gen Siiki’s brother-in-law. Of Sai Shii’s six sisters, the oldest died in 1740, and
the youngest died at the age of only eight, while the second sister married into the So clan,
the fourth sister married Gen Siiki, and the remaining two sisters married into the Tei clan: the
third sister married Tei Joho ZF-CJEL, and the fifth sister married Tei Kokust ZREHE.22 In
other words, one of these two men belonging to the Tei clan was undoubtedly “Interpreter Tei.”

(2) Interpreter Tei
What is indicated in the Hakusei is that he was Gen Siiki’s brother-in-law and the second-oldest
of four brothers.®

The biography of Tei Kokusli, who married Sai Shii’s fifth sister, is found in the
genealogies of Kumemura. According to the Teishi kafu #8555 (Ikemiyagushiku family),
he belonged to the fifteenth generation and was uékata of the Ikemiyagushiku family, later
rising to the rank of shikin taifu (p. 580). Tei Kokusti was born in 1730 and was a young man of
twenty-one when the castaways arrived in 1750. His mother was the second daughter of Sai Yo
254 (Uehara EJ5U family),* and because Sai Yo had no sons, in 1741 Kokusii’s younger
brother Kokutaku [E/## became heir to this family line as the adopted eldest son of his
maternal grandfather Sai Y0.® As is indicated by his name, Sai Yo belonged to the same
generation as Sai Bai in a branch of the Sai clan. It is evident also from this that the Tei and Sai
clans were closely related by marriage. As is indicated by his career, Tei Kokust would seem to
have been extremely talented, but according to the genealogy, at the time he would have been
an outstanding student yet to be appointed to the position of an official interpreter. He was the
oldest of three brothers, and so he does not meet the condition of being “the second of four
brothers” alluded to in the Hakusei. However, as noted below, it is known that in the eleventh
month of 1753, when Lin Qisheng’s preface was written, Tei Kokusii was definitely in Fuzhou
&1, Even if he was not “Interpreter Tei,”
marriage to people mentioned in the Hakusei, he would have been present when a local
Confucian scholar in Fuzhou was asked to check the draft of the Hakusei.

it is highly likely that, as someone related by

The husband of another of Sai Bai’s daughters was Tei Johd. There does not exist any direct
genealogical chart for him, and the only instantiation of his name in published genealogies of
Kumemura is the passage in the Sai clan’s genealogy quoted in note 11. But during an
exhaustive investigation of materials held by Naha City Museum of History that | conducted in
2007, it came to light that the character j6 L in Tei Joho’s name is an error for bun 3Z. There
has not survived any direct genealogical chart for a person called Tei Bunho £ SCJE\ either, but
his name appears frequently in other genealogies. He was one of six men selected in 1754 as



pupils of Sai On %%, tutor to the throne, in order to train men able to draw up documents that
would need to be submitted to the Chinese authorities during a tribute-investiture ceremony to
be held in three years’ time,'® and judging from the period during which he was active, it may
be assumed that this was the Tei Bunho whom one of Sai Shu’s older sisters married. An
extensive search of genealogical records for names with the character bun, indicating men who
belonged to the same generation, reveals that in the fifteenth generation of the Noborikawa %%
JII family of the Tei clan there was a person called Tei Bunki #5304, who was born in 1727
and was the fourth son of the yabu péechin Tei Kokuchii &f[E4E.1" Official posts such as yabu
J=E, referring to a local overseer, were usually passed down from father to son and prefixed to
their titles. According to the Saishi kafu, Tei Jo[/Bun]ho’s title was yabu satonushi pechin &
B2 1#%E E, and so it is highly likely that he was a son of the yabu péchin Tei Kokuchii and
therefore a brother of Tei Bunki. Furthermore, it is to be surmised from his name that Bunho
was an elder brother of Bunki. Since Bunki was twenty-three in 1750, Bunho would have been
perhaps in his late twenties or thirties, that is, old enough to have held the post of interpreter. In
addition, Chinese archival sources record the name of Tei Bunryt #§3CHE as someone who
held the important post of resident interpreter for tribute envoys around the same period in
1751-52.8 If we suppose that this Tei Bunryii was a brother of Tei Bunho, then, judging from
naming conventions, Bunryl would naturally be an older brother of Bunhg, and considering that
Bunki was Tei Kokuchii’s fourth son, it is quite possible that Bunho was the second of his four
sons. On the basis of the above, | would like to suggest that Interpreter Tei was Tei Bunho, one
of Sai Shii’s brothers-in-law.

Tei Kokuchii, assumed to have been Tei Bunho’s father, had an older brother called Kokuto
##, and, as discussed below, his son Shikoku Fifis was the father of Sai Eishi’s wife. In
other words, Sai Eishi and Interpreter Tei were related by marriage on their fathers’ side.

(3) Tei Tenho
Genealogical material relating to Tei Tenho is found in the genealogy of the Yoza B family
in the Teishi kafu. The oldest son of the seven-generation Yokei £xB¥ (p. 672ff.) was Tenho,
and his biography is given among members of the eighth generation (p. 674). As stated in the
Hakusei, Tei Tenho’s courtesy name is given as Teian in the genealogy, and we also learn that
he was born in 1722 and would have been twenty-nine in 1750. According to the genealogy, he
died four years later in 1754, and there is no record of his having married.*® Worth noting is the
fact that his father Yokei served as chief interpreter for the tribute mission that repatriated the
Chinese castaways.?

The Hakusei includes a passage in which mention is made of the death of Tenho’s
grandmother. The castaways had heard that his grandmother was sick in bed, and in response to
a question about her subsequent condition, Gen Siiki said:

b« BFSE T —H T, FeAEREIENE,
Gen: “One month has passed since she died. Did you not know?” (Kyoto manuscript,
49b; Tenri manuscript, 49a)



This was part of a conversation that took place when the students visited the castaways’
lodgings with food and drinks on the day of the Mid-Autumn Festival (15th day of eighth
month). Tei Tenho’s grandmother was the wife of Tei Kokuketsu £[=f4%, who belonged to the
sixth generation of the Yoza family of the Tei clan, and was from the Sai clan, and in Tei
Kokuketsu’s genealogy it is indeed recorded that his wife died on “the 16th day of the seventh
month of the year Qianlong 157 (¥zF&+ At H+7SH [p. 672]). This was exactly one
month before the Mid-Autumn Festival and tallies perfectly with the account in the Hakusei.
This is a good example of how even everyday personal events are faithfully recorded in the
Hakusei.

In the Hakusei it is stated that Tei Tenho belonged to the same family as Interpreter Tei, but
strictly speaking they cannot be said to have belonged to the same family. The progenitor of the
Yoza family of the Tei clan to which Tei Tenho belonged was Zheng Zhaozuo (Tei Chdso) £F
Z5E from Changle F-#% county in Fujian province, who was newly incorporated into the
Toei during the Wanli #J& era in order to fill a vacancy in the Tdei based on thirty-six
families from Fujian when it went into decline in the late Ming, and Tei Tenho thus differed in
descent from Tei Bunho, whom we have identified as Interpreter Tei and who, together with Tei
Kokusii, was descended from Zheng Yicai (Tei Gisai) #5:°F, progenitor of one of the original
thirty-six families (and similarly hailing from Changle county, Fujian). But it was probably
because they both belonged to the Tei clan originally from Changle county in Fujian that Tei
Tenho was introduced to the castaways as belonging to the same family as Interpreter Tei.

(4) Gen Suki, Sai Eishi, and Tei Sedd

Direct genealogical charts of the three remaining figures—Gen Siki, Sai Eishi, and Tei
Sedo—cannot be found in any extant genealogical materials, published or unpublished. But as
was noted in connection with Sai Shai, Gen Suiki’s name is recorded in the genealogy of Sai Bai
(Sai Sha’s father, Interpreter Sai) as the husband of Sai Shii’s fourth-oldest sister, and it can
therefore be confirmed that Gen Sitiki’s statement in the Hakusei that “Interpreter Sai is my
father-in-law” was factually true. Since it is evident that he was quite proficient in Mandarin in
1750, it is to be surmised that he may have previously travelled to Fuzhou either to study or as
an interpreter, but no such person is recorded in extant genealogies of the Gen clan.

As in the case of Gen Suki, the biography of Sai Eishi does not appear in any direct
genealogies, but there are several leads. First, the Teishi kafu mentions Shikoku in the
fourteenth generation of the Noborikawa family (p. 606), and it is recorded that his second
daughter Shigyoku £ =% (born in 1723) married “Eishi, a brilliant scholar from Kogusuku and
a second son” (KK AT F) of the Sai clan. In addition, in the biography of the
thirteenth-generation Koki HJEE of the Gushi Ei& family in the Saishi kafu (p. 315) it is
stated that his third son Tokuteki i married Sai Eishi’s second daughter Shiki [H4f. This
daughter Shiki was born in 1750, the year when the events of the Hakusei were unfolding.
Judging from the fact that his wife was born in 1723 and his second daughter was born in 1750,
it is to be supposed that Sai Eishi may have been about the same age as Tei Tenho, who was
born in 1722 and was twenty-nine at the time. It may also be noted that Tei Tenho’s younger
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brother Tenken K4 (born in 1737) married an older sister (born in 1736) of Sai Tokuteki,
whom Sai Fishi’s second daughter had married, and it is evident that the Tei clan (Yoza family)
and Sai clan (Noborikawa family) were closely related by marriage.?

The Rekidai hoan records the name of Sai Eishi as one of four men consisting of the
shipmaster, navigator, and arsenal comptrollers on a tribute ship sent in 1755, on which Sai
Koki served as chief interpreter,?? but almost nothing else is recorded about him. However,
during my investigations of genealogical materials at Naha City Museum of History |
discovered the following passage in the biography of Chin Tenpo P _KJE\, a fifth-generation
member of the Koki %= family of the Chin clan (headed by the fourth-generation Ito LA,
Ujishii 2183), in the Chinsei kafu shoso PRI FS /N (Koki family):

ol A+ —HFRNFUH+HNB, BIRZEEE U8k B R e 8 E FEit
Tz, ThAamEMN TagE%E, B2, 1 (passage in square brackets given in
half-size, two-column text in original)

According to this passage, some time prior to 1756 (Qianlong 21) Sai Eishi had been
charged with a crime by Satsuma F£2Z province in Kyushu and had been dismissed from his
post of official time-keeper. It may have been because of his criminal record that little has been
recorded of his career.

Lastly, there is Tei Sedd (Master Tei), who makes an appearance at the start of the Hakusei.
Unfortunately, biographical details about him have been even more difficult to uncover than
about anyone else. Not only is there no direct genealogy containing his biography, but his name
cannot be found in any other sources whatsoever. All we known about him is that, according to
the Hakusei, his courtesy name was Mingi and he was seventeen years old.

At the start of the Hakusei, he listens sympathetically to Bai Shiyun as he describes the
hardships endured by the castaways, comforts Bai who is losing all hope, and builds a deep
relationship of trust with the castaways. It is clear that he was quite proficient in speaking
Mandarin, but it seems to me that Gen Suki was also present on this occasion. This is for the
following reason.

When Tei Sedo is about to leave after he and the castaways have talked together for quite
some time, there is the usual exchange about whether or not the castaways should see him off.
Tei Sedo declares that there is no need for any such formalities since he will be visiting them
frequently, but the castaways overrule him, saying, “We will do as you say when you come next
time” (£ FFAKIRE, /INEBALE T [8a]). Several days later, Gen Siiki visits the castaways
together with three students of Mandarin, and when the castaways again try to see them off as
they are about leave, he says, “We said the other day that there was no need to see us off when
we came again” (Al H i, FF2KARVHELE [18b]). This tallies with Tei Sedd’s earlier exchange
with the castaways. The words of the castaways as they fondly recall an intimate talk with Gen
Stki are also easier to understand if one assumes that he, too, had been present at the initial
intimate conversation between Tei Sedo and the castaways.

(5) Other Interpreters
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Those who served as interpreters for the castaways in the Hakusei were, apart from Interpreter
Sai’s son-in-law Interpreter Tei, Interpreters Rin and Ryd, who appear in the second and fourth
periods. Their dialogues account for only a small proportion of the entire text, and their
involvement may have been no more than that of providing records.

In the case of Interpreter Rin, worth noting is the fact that when he introduces himself for
the first time after taking over from Interpreter Tei, he speaks deprecatingly of himself, saying
that when he was in China he had managed to speak some Chinese, but having had no
opportunities to use it since his return, he had completely forgotten it.2® This means that he had
already visited China some time prior to 1750. But the only person who might correspond to
him in extant genealogical materials is Rin Daimo Ak K4 of the fourth generation of the
Henza V-2 family of the Rin clan, who was born in 1713 and would have been thirty-seven
at the time. However, this Henza family of the Rin clan was not descended from Chinese, and
they were originally Ryukyuans who had been incorporated into Kumemura on account of their
proficiency in Mandarin. The only extant genealogy of the Rin clan descended from the original
thirty-six families from Fujian is that of the Nakayama 4 (L1 family, but it does not include
anyone whose career matches that of Interpreter Rin.

As for Interpreter Ryo, nothing is mentioned about his personal circumstances, and it is
stated only that he relieved Interpreter Tei, who was unable to go on duty when his turn came
because of an upset stomach. In extant genealogies of the Ryd clan, men who could have served
as interpreters in 1750 include Ryd Ken #5& (p. 773), Ryd Ken ZHE (p. 784), Ryd Ji 2
(p. 794), Ryo Teihitsu 424E58 (p. 804), who was one of the students selected by Sai On
together with Tei Bunho, and Ryd Bunsht 2375 (p. 815), but the identity of Interpreter Ryo
must be considered unknown at the present time.

The relationships between the people mentioned in the Hakusei are shown in the following
chart.
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4. The Background to the Composition of the Hakusei as Seen in Relationships among Its
Dramatis Personae

What facts become clear once we have identified the people mentioned in the Hakusei in the
above manner? What | would first like to emphasize above all else is that, apart from Tei Sedo
and Interpreters Rin and Ryd, who cannot be identified with the names of people found in extant
genealogies, everyone else can be conclusively said to have been real young men from the
families of interpreters in Kumemura. That is to say, unlike language textbooks since the
modern period, the Hakusei describes people on the basis of historical facts and does not
anonymize them. This does not only apply to people’s names and their relationships, but also
extends to private family matters, such as the date of the death of Tei Tenho’s grandmother, said
to have occurred one month prior to the Mid-Autumn Festival, which tallies exactly with the
historical fact recorded in the Tei clan’s genealogy, according to which she died on the 16th day
of the seventh month.

Similar historical facts can be found throughout the Hakusei. Of course, the description of
their shipwreck by Bai Shiyun and Qu Zhangshun and the transfer of castaways from another
Fujianese ship during the time when they were being accommodated in Naha are historical facts
that have been pointed out in the past.?* Here, | would like to add an interesting fact pertaining
to the deaths of the three officials named Zhu.

According to the Hakusei, the deaths of these three officials occurred during the third period
as defined earlier. The report by the shipowner Qu Zhangshun, which is included in the main
text of the Hakusei, states that they “died on the evening of the first 7th day of the seventh
month” (/A& H #1& H RS 1= [Kyoto and Tenri manuscripts, 43b]), and it is related how
they were buried in a cemetery on the 8th day, with the funeral service, also attended by
officials from the government office in Tomari, being performed with great solemnity
(44a-47a). The graves of the three officials are in fact preserved in Tomari Cemetery for
Foreigners in Naha, a well-known tourist site. The epitaph is half-buried and abraded, but part
of the text can be made out: ¥z FAEBE TEHO TR (BF) MR BEE4E [remaining
text buried in ground] & H oo H FERFSE. According to this epitaph, a person or persons with
the family name Zhu who died in Qianlong 15 (1750) are buried here, and they can have only
been the three officials named Zhu. The date of death is partially illegible, but the time and
month tally with the Hakusei. This epitaph is mentioned in the Tomari-shi 15§ (1974), and
more recently a transcription has been given in a detailed investigative report together with a
rubbing of the inscription: FZP&E+FARPET IEEILEE (sic) INEHRAL =T EAWIN
H 5 F4E.25 However, the place-name that has been read as # i should be emended to #&/M
(#JN) ¥, i.e., Suzhou prefecture, as can be seen in the rubbing.?

The date of the officials’ death, given as “the first 7th day of the seventh month” in the
Hakusei, is given as “the first 8th day of the seventh month” in the epitaph, and the date given in
the epitaph should of course be accepted as the correct date. A memorial drafted by Pan Siju #&
JEZE governor of Fujian, and dated the 20th day of the eighth month, Qianlong 16 (1751),
mentions the castaways of the previous year who had been repatriated by Rytkyd, and here too
the date of the three officials’ death is given as “the first 8th day of the seventh month” (J*ZEH
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HIAR B PR B, HRZEIEIE ST A RS RE).2” However, when quoting Qu Zhangshun’s testimony,
the same memorial refers to “the first 2nd day of the seventh month” (N 4 =#l= A, A4 4
EAYEH H#),%2 and it can be seen that there were some discrepancies in recollections of
the date of the officials’ deaths.

The preface to the Hakusei by Lin Qisheng (d.u.), a Confucian scholar from Fujian, which
describes the circumstances leading to the composition of the Hakusei, also conveys aspects of
intercourse between the Chinese castaways and the Ryukyuan interpreters.

.... At a time when I was feeling bored, a talented young man from the Rytukya kingdom
with the family name Zheng (Tei) and the personal name Fengyi (Hoyoku) happened to
become a pupil of mine.... He had with him a collection of writings called Wenda
guanhua (Mondo kanwa) and asked me to correct it. On perusing it, | discovered that a
merchant called Bai Ruilin from Laiyang county in Dengzhou, Shandong, had in the
fifteenth year of the Qianlong reign encountered a storm and had been blown to the
Rytikyli kingdom, where he had compiled a collection of writings on Mandarin. On
carefully reading the text, it turned out that it discussed in detail particulars and processes,
and it did not require any further correction. However, when considering the writing,
functional words and phrases could have been used to link the introduction, development,
denouement, and conclusion, but because this was ordinary spoken language, it may not
be necessary to use such literary devices. | then took up my writing brush and altered one
or two expressions to make them clearer. | have presumed to write a preface, and | pray
that smart people will not consider the words of an old man to be in error.
Revised by Lin Qisheng, on an auspicious day in the eleventh month of the cyclic
year guiyou, the eighteenth year of the Qianlong reign.
...... IEAEEEWZ F, A BLERE AR LSRR R A B M T, LR R
BEEE wAPoilE. TRIZ, ARFENR LB SR O ERERRE N, T RCRE T A
JEEREI BBk, SEEEEE M, MBI, FARHERIRE Tk, NZAEER,
(BT, MRS A, TR ARG e, 4 RGeS, o LR
SCREL, REEEMG T, ERER, =RFF, BP0 EE 2 SREHE
%o
RLPE 1 \EER P - — A g B MR EEST 8 FO
We learn from this preface that it was a young man named Tei Hoyoku #EJE\3 who
brought the Mondo kanwa 7% 'E 55, a draft version of the Hakusei, to Lin Qisheng.
Unfortunately, no one named Tei Hoyoku can be found in extant genealogies of the Tei clan,
but his name is mentioned in a memorial submitted by Zhong Yin $#%, governor of Fujian, on
the 20th day of the seventh month of Qianlong 21 (1756) (included in the Qingdai Zhong-Liu
guanxi dang’an xubian). When the ships bearing the 1755 tribute mission departed for Ryukyt
in the sixth month of 1756, 121 people, including the tribute envoy, resident interpreters, and so
on, travelled on three ships, namely, the leading ship, a second ship, and a ship from
Taipingshan XKL (Yaeyama J\EE[LI) that had been cast up on the Chinese coast and was
being escorted back home, and one of those on board this last vessel was Tei Hoyoku (L [F] R
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fF mMESE  EREE [p. 310]). A report of similar contents also appears in the Rekidai

hoan,® and Tei Hoyoku’s name is also mentioned in a certificate issued in the fifth month of
1756 as one of five attendants (Jr#EERE) along with Ryd Teiho %24EHifi, in overall charge of
the mission, and others.*

This means that Tei Hoyoku was in Fujian in the eleventh month of 1753 (Lin’s preface)
and the sixth month of 1756 (archival sources and Rekidai hoan), but the only person of the Tei
clan in extant genealogies to meet these two conditions is Sai Shii’s brother-in-law, Tei Kokusi.
One also wonders about Tei Bunho, another of Sai Shu’s brothers-in-law whose name includes
the same character 46 JE\, and it is regrettable that it is difficult to investigate the matter any

further since genealogical sources for both have been lost.

In the above, | have examined the people who make an appearance in the Hakusei, with a
focus on their biographical details and relationships, and it has become clear that they were all
young interpreters or students. Interpreter Sai (Sai Bai), who is mentioned only by name, was at
this time already sixty-one years old, held the rank of seigi taifu 1FE{# K7 (Grand Master for
Proper Consultation), and held the important position of headman (so-kumigashira #2Ei8H) of
Kumemura. When the castaways arrived, it was probably Sai Bai who managed the initial
response as the person in overall charge of their reception. Once they had settled into their
lodgings, the young duty interpreters would have been responsible for looking after them, and it
is only natural that the elder Sai Bai does not once appear as a speaker in the Hakusei and is
only mentioned with great respect by the castaways.

However, Sai Bai sent his designated heir Sai Shii, who had only just come of age, to visit
the castaways on his behalf in order to learn Mandarin. It is hardly surprising that, after having
sent his eldest son to become his older brother’s heir, Sai Bai should have paid special attention
to the education of his second son, who had eventually been born more than twenty years later.
It may have been due to Sai Bai’s instructions that his son-in-law Gen Stki took Shi to visit the
castaways and frequented their lodgings ahead of Shii. Nor should it be forgotten that Interpreter
Tei, who was the most frequent visitor to the castaways in his position as duty interpreter, was
also one of Sai Bai’s sons-in-law.

Tei Tenho and Sai Eishi were related by marriage, and Tei Tenho’s grandmother had also
come from the Sai clan. In addition, Sai Shii’s grandfather and the maternal grandfather of Tei
Kokust, Shii’s brother-in-law, were brothers.®* Considering that the people who figure in the
Hakusei were thus closely related to each other by marriage, it would probably be safe to
assume that Tei Sedd (Master Tei) and Tei Hoyoku, who brought the Mondo kanwa, a draft
version of the Hakusei, to Lin Qisheng in 1753, were also relatives of other people appearing in
the Hakusei or related to them by marriage.

It would seem, therefore, that the Hakusei was, at least initially, a text similar in character to
a family-transmitted work that recorded some events pertaining to a quite narrow circle of
relatives without concealing even private matters. This conjecture is supported to some extent
by some of the bibliographical information provided by extant manuscripts of the Hakusei, to be
discussed in the next section.
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5. Conclusion: Information Gleaned from Extant Manuscripts of the Hakusei

Manuscript B of the Hakusei, held by Kyoto University and used as the base-text for the present
study, has an ownership seal at the end that reads “Tonkodd” 2/F 4. Tonkddd was the studio
name of Ryohitsu 25 (born in 1789), who belonged to the ninth generation of the Maesato
family of the Tei clan, which was a branch of the Yoza family, to which Tei Tenho belonged. In
addition, Manuscript C, also held by Kyoto University, has “Ikemiyagushiku P&chin” written on
the cover and the seal “Ikemiyagushiku ki” #iE 3450 affixed at the start of the text. As noted,
the Ikemiyagushiku family was directly descended from Tei Kokusi. This means that the two
manuscripts held by Kyoto University formerly belonged to branches of the Tei clan, who had
close connections with people who figure in the Hakusei.

Next, | would like to touch on the two manuscripts of the Hakusei held by Ishigaki City
Yaeyama Museum. Manuscript D (Hakusei mondo) is badly damaged but includes both the
preface and the final report, and it is a fine manuscript accompanied by phonetic glosses for
characters difficult to read and headnotes written in Classical Sinitic mixed with vernacular
Chinese. The handwriting is also clearly quite old. How did such a fine manuscript of the
Hakusei end up in Yaeyama?

An interesting passage that may provide a lead for considering this question is found in the
genealogy of Seijo IE4 of the eighth generation of the Jokan F'E family, an official family

of Yaeyama. Seijo was one of Yaeyama’s first interpreters.*

Submitted in the cyclic year jiawu, the thirty-ninth year of the same [Qianlong reign].
Receiving orders to study spoken Mandarin, | boarded a ship left in summer. Under Iryo
of the Tei clan, general interpreter and p&chin, whose personal name is Sakurin, of Taei,
Kumemura, | studied spoken Mandarin and various documents day and night until the
third month of the following year. Having made a careful study of the four tones, tonal
prosody, and so on and having been given by my teacher four secretly transmitted works,
| asked the Court to be able to return to my domicile [in Yaeyama]....

[l (=#fe) = FIUERFERE BOREEEEHE. AN, .. TEAH KT
FESRER RO B mgoBlE LR RN, AR E S OERE. B2RFE =AM, B
FEIUAEF NG, BESERIGeAERMEEDOES, o wiEasalss ] ...

Tei Sakurin (Iramina), under whom Seijo of the Jokan clan studied Mandarin in Kumemura,
had earlier, in 1773, been looked after by Seijo and others when the ship on which he was
travelling had taken shelter in Yaeyama in order to wait for favourable winds, and he had taught
them Mandarin. He belonged to the seventh generation of the Maesato family of the Tei clan
and was the lineal grandfather of Tei Ryohitsu, a former owner of Manuscript B (Kafu shiryo, p.
691). It is not clear what the four “secretly transmitted works” given to Seijo by Tei Sakurin
were,® but it is quite possible that they included the Hakusei. That a manuscript of the Hakusei,
which had been compiled within a narrow, closed group, was preserved on Yaeyama, which lay
a long way from Kumemura, could be explained if one supposes that Tei Sakurin especially
conferred it on Seijo as a “secretly transmitted work™ not only because of his studiousness but
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also to repay him for the kindnesses he had received while staying in Yaeyama.

Among the teaching materials for Mandarin used by Kumemura interpreters around the
same time as the Hakusei was compiled, there have also survived the Gaku kanwa and Kanwa
mondo bingo. In particular, a person named Kin Han 44, mentioned at the start of the Kanwa
mondo bingo (Tenri manuscript), belonged to the twelfth generation of the Aharen [
family of the Kin 4 clan, and in 1750, at the age of thirty, he travelled to Fuzhou to study and
returned three and a half years later in 1754, which means that the Kanwa mondo bingo is a
textbook that was used around the same time as the Hakusei. But, as noted at the beginning, the
two textbooks differ in some of their grammatical characteristics, and they were clearly
compiled on the basis of different forms of Mandarin.®* This, too, would suggest that the
Hakusei was initially studied as a “family-transmitted work” within a closed group related by
marriage.

The Hakusei had its beginnings with young students keeping careful records of their
conversations with the castaways with the aim of improving their proficiency in Mandarin. It
was not the work of an elder who had already attained a certain level of scholarship, but was a
textbook for Mandarin that evolved among a group of young students. Initially, it may have
been no more than individual notes by participants in the dialogues or by those who acted as
scribes. There was then born amidst close personal relationships centred on the Tei and Sai
clans the idea of pooling their notes, arranging them in chronological order, and turning them
into a textbook of uniform content that covered the period from the arrival of the castaways to
their departure, and this would have fuelled their desire to bring it to completion. When Tei
Hoyoku, thought to have been one of their clansmen, asked a Confucian scholar in Fuzhou to
give it a final check, he would have been carrying the expectations of all the interpreters and
students in Kumemura who had been involved in its compilation. The original notes would, of
course, have also been checked from time to time by the castaways themselves.*

Rytkyt’s tribute ships set sail from Naha every year in the eleventh or twelfth month. The
tribute ship in 1753 left Naha in the eleventh month and arrived in Fuzhou towards the end of
the same month. Tei Kokusi, one of Sai Shii’s brothers-in-law, had boarded this ship to travel to
Fuzhou for the first time to study there. But since Lin’s preface to the Hakusei is dated the
eleventh month of the same year, it would have been impossible for Tei Kokusi to ask Lin to
review the text and write a preface and to bring all this to completion within the stated time span.
It is likely that Tei Hoyoku, mentioned in Lin’s preface, had travelled to Fuzhou on board the
tribute ship for 1752 and had become one of Lin Qisheng’s pupils. Lin’s review and preface
would then have been completed in time for Tei Kokusi’s arrival.

These various matters that have come to light in connection with the compilation of the
Hakusei are linked to the fact that, prior to the use of Mandarin teaching materials for group
learning at the school Meirinkan BifffiE in Kumemura, there had existed a sort of scholarly
lineage centred on “families” for Kumemura interpreters to study Mandarin. It is to be supposed
that, in order for these descendants of Chinese to preserve their position as representatives of
“Chinese civilization” in Rytkyd, these families, responsible for their education, would have
played an important role and did in fact operate quite closely and effectively with one another.
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The manner in which the duties and skills of interpreters were passed down is described in
books. Such is the character of the Mandarin textbooks of Rytkyd.

Notes

L Until now, this textbook has often been called Hakusei kanwa on the basis of the title given in
the manuscript held by Tenri Central Library. But none of the other manuscripts uses this title,
and most of them call it Hakusei. Taking the view that the word “Hakusei” is sufficient for
identifying the work in question, in the following | have used the title Hakusei.
2 See Kizu Yiiko AREEHi1-, “Ryilikyli hensan no kanwa kahon ni miru ‘weiceng’ ‘buceng’
‘meiyou’: sono kahon-kan sai ga imi suru koto” BiERfmEE OB GGEARIC LD TRE) TRE)
] —ZF ORI ZER N EWT 5 Z & [Comparative Analysis on the Usage of
Negatives, WEICENG, BUCENG, and MEIYOU: the Significance of Their Differences
according to Guanhua Textbooks Compiled in Ryukyu], Chiigoku Gogaku 7 [BIFEE: 251
(2004).
 Setoguchi Ritsuko 7= 1 fft 1, Hakusei kanwa zen’yaku HW'E 554 7% [Complete
translation of the Hakusei kanwa] (Tokyo: Meiji Shoin ARz, 1994).

4 In this paper, the Chinese names of Ryukyuan are written in the Japanese reading of the
Chinese characters, except when quoting conversations in Chinese.

5 His real name was Qu Zhangshun FE24&JIH, but the interpreters always called him Mr. Zhang
(IREK).

® The word ti %% is a conjunction indicating a paratactic relationship, a usage that is distinctive
of the Mandarin of the Hakusei.

" See Setoguchi, op. cit.

8 The castaways arrived at Unten i#X Port on the 4th day of the fourth month, but since it is
not known whether the duty interpreter took up his duties from that day, | have placed the
commencement of the first period “early in the fourth month.” Considering that the date of the
change from Interpreter Rin to Interpreter Ryd can be pinned down to the 15th day of the eighth
month, it is to be surmised that the interpreters rotated on the 15th day of each month. But since
it has not been possible to confirm this, the date of the change of interpreter has been given as
the “middle of the month” except for the eighth month.

% Nahashi Kikakubu Shishi Henshashitsu 8% (R &350 17 SHAF4E =, Naha shishi: shiryo hen
IREET S & bW [History of Naha city: Materials], vols. 1-6 (1980-), Kafu shiryo Fit&
¥l [Genealogical materials], vols. 2a & 2b, Kumemura kafu /A K4 %3¢ [Kumemura
genealogies].

10 Zhongguo Diyi Lishi Dang’anguan H'[E%5—/E s A% 226f (First Historical Archives of
China), ed., Qingdai Zhong-Liu guanxi dang’an xuanbian 51X HEilHARE 225 [Selection
of archival sources on China-Rytkyt relations during the Qing period] (Beijing: Zhonghua
Shuju H#EE S, 1993); id., ed., Qingdai Zhong-Liu guanxi dang’an xubian &1 HilEIRNE
Zi&EHw [Continuation of archival sources on China-Ryiikyi relations during the Qing period]
(Beijing: Zhonghua Shuju, 1994).
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1! Tenri manuscript: “eighteen years” (- /\ ).

2R S EGGE, EESCEE R R FEE U BAYY, P B T
¥ HAREE A, B E Y 2 1, (Saishi kafu Z5ECSERE [Gima family], p. 280)
B mE R, 8 A, RPETERILVE, 88 - HETER . (14a)
14 Saishi kafu (Uehara family), p. 342; Teishi kafu ZFCE5E (Ikemiyagushiku family), p. 579.
15 Teishi kafu (Ikemiyagushiku family), p. 584.

16 F DU R R R, ... HEFEHIUVERT G, BRG], IBAB S, s RRELE,
Fa, R () FAA BT ER, FEEEAEESTEA...... B SCUE A TR B AR & Fi 8
SCEGEMEFS RG] o (Teishi kafu [Kohagura &z family], p. 624; passage in square
brackets given in half-size, two-column text in original)

Vo H . FEIETAFET AR ZH U A RERAE, ARG R RER EFE B E 7 Y
FBeo oo FLPE AR+ AR B KRS R L - R 1, (Teishi kafu
[Noborikawa family], p. 615)

18 Memorial of Pan Siju #&%E, dated Qianlong 16/4/24 (Qingdai Zhong-Liu guanxi dang’an
xuanbian, p. 36); memorial of Chen Shiguan P# 1§, dated Qianlong 17/5 (Qingdai Zhong-Liu
guanxi dang’an xubian, p. 215).

BWEAR R, FEE, FEEAS+—FTHIEA A ®BRA, EHIVERKRNA 4=
HARZZ4E =+ =, (Teishi kafu [Yoza family], p. 674)

20 It may be noted that it was Tei Bunryi, then resident interpreter at Ryukya House, who in
1751 wrote a report announcing the arrival of the castaways’ repatriation ship in Fuzhou (see
Pan Siju’s memorial cited in n. 17).

21 The above is based on the following passage (p. 315): + —fEgzhiEe .. HERE+ LA,
R EIRERE, U, IRED S AR B B R b AR, = I, R R,
REOK T RBE L84,

22 Rekidai hoan 11.36 (ed. Okinawa Kenritsu Toshokan Shiryd Henshiishitsu {HfER 37 & EAF
SEHRSE S, vol. 5, p. 208).

2 The original text reads as follows: ... FJUE B REAMA KBES, XAFABRARITEE, B
FEEESHUER SR A T, A WTIRIMANGERS, PREANE, BAFM, Bt [Fl) Ak, 8%
RARMMBCEE AT ... R AR, HZ2pH, BZprh, 1Esscss, #h2HE
S, PTUABSIEIEETS, A mIskar/A T, SEIRVE SRS, st A i, SutEres
57, (22ab)

2 i PR M R R AR R B, RS a2 R AR (Shipmaster: Jiang Changxing from
Bin county, Fuzhou prefecture; travelling merchant: Pan Shunguan, from Wu county, Suzhou
prefecture). The Hakusei touches on the fact that, among the twenty-seven newly arrived
castaways, there was one person from Suzhou, and his family name was indeed Pan.

R fip RIS 2D AE, @ dEREE e A, R BEREERN, B
BNBEERNNT, E0F A AR EEE, TRTRRRMF A, R - )
A Fe, 8 - FEICSCEE AR, 475 . (12a)

25 Nahashi #'&i i (Naha City), Nahashi sekai isan shithen seibi jigyo: sekihi fukugen chésa
hokokusho ARE it S pE JE B HE T3 AR &5 & [Renovation project for
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areas surrounding World Heritage Sites in Naha: Survey report on the restoration of steles]
(2004).

%6 To the best of my knowledge, the only prior reference to a connection with the Hakusei is
found in Okinawaken Bunka Shinkokai Kobunsho Kanribu Shiryd Henshiishitsu %% SC{L
PRI A SCEE A SRR AE 2, ed., Okinawa kenshi: kakuron hen JhfBERST 256w
[History of Okinawa prefecture: Individual topics], vol. 4, Kinsei ¥Tf# [The early modern
period] (2005), pt. 5, “Kinsei Ryiikyii no shosd” THIRERDFEFH [Aspects of early modern
Ryiikyil], chap. 4, “Hyoryil, hydchaku to kinsei Ryakyd” i « 5% & T #FiER [Castaways
and early modern Ryiikyii], in which Watanabe Miki 7%i2J35Z5 refers to this grave as the grave
of “three officials named Zhu from Changshu county, Suzhou prefecture,” who figure in the
Hakusei. | am indebted to Nomura Naomi ¥7#F{E 3 (of the Historiographical Office of
Okinawa Prefectural Archives at the time) for alerting me to the existence of these materials.

21 Qingdai Zhong-Liu guanxi dang’an xubian, p. 177. It should be noted that in Pan Siju’s
memorial the phrase “three officials [named] Zhu” (4 ='F) is rendered as < —#.

2 Ibid., p. 179.

2 Rekidai hoan 11.8 (ed. Okinawa Kenritsu Toshokan Shiryd Henshiishitsu, vol. 5, p. 245).

30 |bid., p. 260.

1 SQai Bai’s father Shaku /4 and Tei Kokusii’s maternal grandfather Sai Yo %%## were
brothers (Saishi kafu [Gima family], pp. 238-243).

2 Jokan-sei keizu (hitto) rokusei Seigi B WERIE (ZEEH) NIERE. See Kizu Yiko,
““Kanwa’ no hyochaku—Kenryii nenkan Yaeyama ni okeru ‘kanwa’ no denpa” ['B&E] D
7 WEAEENEILICBT S ['EEE)] O R [The arrival of “Mandarin™: The
dissemination of “Mandarin” in Yaeyama during the Qianlong reign], in Higashi to nishi no
bunka koryii ¥ & V8D ALAZHE [Cultural exchange between east and west] (Suita: Kansai
Daigaku Tozai Gakujutsu Kenkytjo 578 L 8 P8 44 S0 T, 2004).

% In Kizu, ““Kanwa’ no hydchaku,” I pointed out that the “secretly transmitted works” may
also have included the Kanbunshii #3C4E, another work that has been preserved in Yaeyama.
% See Kizu, “Ryikyt hensan no kanwa kahon ni miru ‘weiceng’ ‘buceng’ ‘meiyou’.”

% That Lin’s preface considers the Hakusei to have been compiled by the merchant Bai Ruilin
is probably based on the fact that such checking by the castaways actually took place.
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