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How was Du Yu Perceived in Northern Wei?

Which of his accomplishments garnered attention, and how were they appraised?
IKEDA Yukiya

Introduction

Du Yu (F1:78 222-284), courtesy name Yuankai, was a man of the Du Ling line in Jingzhao. He
is best known for composing Commentary to the Spring and Autumn Annals (FRKKE [ EE i
Chunqiu jingzhuan jijie). The scholar famously described himself to Emperor Wu of Jin as “a
humble servant with a penchant for the exegetical tradition of Master Zuo [Z£{# Zuozhuan: the
‘Zuo Tradition’]” (Book of Jin # &, Vol. 34: Du Yu). However, the Book of Wei (& Wei Shu)
indicates that few in Northern Wei associated Du Yu with his annotation of said annals in the Zuo
Tradition; rather, the people of Northern Wei associated him with other accomplishments. While
the Book of Wei records these accomplishments, they are not mentioned in other dynastic
Authorized Histories (1F- 5 zhengshi). This paper outlines the Book of Wei’s accounts of Du Yu.
It also explores the significance of this discrepancy as part of a modest attempt to unravel how
Northern Wei upheld its dynastic traditions.

1. Du Yu and the Zuo Tradition in the Northern Dynasties

As noted in the introduction to this paper, Du Yu is most celebrated for his detailed commentary
in the Zuo Tradition. However, Du Yu’s authority in this regard had limited weight in the Northern
Dynasties (4£5H Beichao). The introduction to Volume 84 of the Book of Wei, titled Confucian
Scholars (f# #{# Rulinzhuan), lists a number of commentaries for major texts composed in Hebei.
In this introduction, the person credited for composing the Commentary to the Spring and Autumn
Annals in the Zuo Tradition is Fu Qian (AR&}£), not Du Yu. Similarly, the introduction to Volume
81 (Confucian Scholars) of the History of the Northern Dynasties (At 5 Beishi) summarizes the

commentaries on the Spring and Autumn Annals in the Northern dynasties as follows:
{ALRETR. REIBARRKE . WARFERTE, JRHIREZM,

Of the Confucian scholars of Hebei, those versed in the Spring and Autumn Annals [in the
Zuo Tradition] relied upon the commentary of Fu Zishen [Fu Qian’s courtesy name]. They

were the students of Xu Zunming.

Xu Zunming (#%%H) was among the greatest Confucian scholars of Northern Wei, and he
had many students. According to the above introduction, Xu Zunming’s school produced a
number of commentaries; in addition to those for the Spring and Autumn Annuals, they produced
commentaries for the Book of Changes (J& % Zhouyi), the Esteemed Documents ([ & Shangshu),
and the Three Ritual Classics ( —ii# Sanli).! The Book of Wei’s volume on Confucian Scholars

gives the following account of how Xu Zunming related to Fu Qian’s Zuo Tradition-commentary:
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Zhou Shiye, of Guantao County in Yangping Commandery, had Fu Qian’s [commentary on
the] Spring and Autumn Annals [in the Zuo Tradition]. Xu Zunming, on learning that the
tome was an ancient work produced during the Yongjia era [307-313] of Jin, went forth to
read it.

Some years later, the Xu Zunming school’s study of the annals culminated in the 30-volume
Study of the Spring and Autumn Annals (F##% Chungiu Yizhang). Thus, Xu Zunming’s
students inherited the Zuo Tradition from Fu Qian. This explains why the introduction to the
Confucian Scholars volume in the Book of Wei differentiated between the scholarship of the
Northern and Southern dynasties, associating Du Yuankai (Du Yu) with the Zuo Tradition in
Jiangzuo (JI.Z£ in the south) and associating Fu Zishen (Fu Qian) with the tradition in Heluo ({7]
% the north).? Thus, in the north, Du Yu’s standing as an exegete in the Zuo Tradition was far
from impregnable; Fu Qian was in fact the predominant exegete in said tradition.

Du Yu was famous in the north nonetheless, so his fame there must have derived from
accomplishments other than his Zuo Tradition-exegesis. Although he was overlooked as an author
in the Zuo Tradition, he was famous in the north for other deeds. The rest of this paper examines
these accomplishments.

2. The worthy house of Du and Du Yu’s status within it

The first notable reference to Du Yu in the Book of Wei concerns an account about Emperor Taiwu
of Northern Wei. The account records a conversation between Emperor Taiwu and his chief
minister, Cui Hao, which took place after the death of the Emperor’s maternal grandfather, Du
Bao:
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Du Quan, courtesy name Shiheng, was a man of Jingzhao. He was the fifth grandson of Du
Yu, who had served the Jin Dynasty as Senior General Who Pacifies the South. [...] To
begin: the corpse of the Empress Dowager’s father, Du Bao, was in Puyang. Shizu
[Emperor Taiwu] bade the body be interred in Ye, saying to his minister, Cui Hao, “Whither
dwell the most worthy of the men of Du?” Cui replied that they dwell in Jingzhao. Said the
Emperor, “Then let Us appoint one of the elders of [the house of Du in] Jingzhao as Minister
of the Imperial Clan [5%1E Zongzheng] that he may preside over the burial.” Said Cui,
“There is an erudite gentleman, one Du Quan, who now dwells in the county of Zhao. This
man, being a descendent of Du Yu, is surely the most suitable choice among the house of
Du.” On hearing this, the Emperor issued a summons. Quan’s refined appearance and
features so delighted the Emperor that he said unto Cui, “This is just the man I wanted.”



Once appointed Minister of the Imperial Clan, Yan, along with Du Daosheng, who was the
son of Du Chao [son of Du Bao and elder brother of the Empress Dowager], received the
coffin containing the corpse and interred it south of Ye.

Book of Wei, Vol. 45 (Biography of Du Quan )

Since its foundation, Northern Wei had sought to integrate the eminent Han families (/%
Shizu) into its system of government. Emperor Taiwu took particular pains to establish an
aristocracy.® The Empress Dowager’s biography states that the Empress was admitted to the
harem (/&= Hougong) because she came from a good house,* which provides evidence for the
eminent status the house of Du enjoyed at the time. Given these circumstances, we can understand
why Emperor Taiwu insisted on appointing someone from the house of Du. Cui Hao nominated
Du Quan because he was a descendent of Du Yu. This reasoning implies that Du Yu was
recognized as the figurehead of the house of Du and the source of the house’s honorable status.

3. Du Yu as statesman and problem solver

We learned in the previous section that the Du were an eminent house and that Du Yu in particular
legitimized the house’s honorable status. Du Yu’s reputation was multifaceted. Below, we explore
Du Yu’s reputation in the political sphere.

During the reign of Emperor Mingyuan of Northern Wei, the Regional Inspector (] 5 Cishi)
of Yu Province, Yu Lidi, revived the capital Luoyang, which had fallen into decline after long
years serving as a frontier. Following this revival, Emperor Mingyuan visited Mengjin County
(directly northeast of Yu Province, on the south bank of the Yellow River). During the visit, the
following occurred:
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Taizong [the temple name of Emperor Mingyuan] went south unto Mengjin. Said the
Emperor to Yu Lidi, “Will it be possible to ford the Yellow River?” Said Yu Lidi, “I recall
that Du Yu once built a bridge.” The men then formed a line of large pontoons stretching

across to Yeban [a little north of Luoyang, on the north bank of the Yellow River]. The
Emperor’s troops then crossed the river, and the Emperor admired the handiwork.

Book of Wei, Vol. 31 (Biography of Yu Lidi)

In the above passage, Yu Lidi recalled a legendary episode in which Du Yu had built a bridge.
This episode was recorded in Du Yu’s biography in the Book of Jin.
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The crossing at Mengjin was more treacherous still, and the people feared that the ferry
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might capsize. A plea went forth that a bridge be built across the Yellow River at Fupingjin.
The advisers noted that the area had served as the capital during the Shang and Zhou
dynasties, and they reasoned that since past generations of sages and holy men had never
seen it fit to build a bridge in that place, there would be no good reason for doing so now.
Said Yu, “The ‘pontoon bridge construction’ [as mentioned in the Major Court Hymns
volume of the Book of Odes] referred to a bridge constructed across the Yellow River.” A
bridge was then constructed. When the bridge was complete, the Emperor and his ministers
held a banquet and raised a toast to Yu, saying, “If not for you, the bridge would never have
been built.” Said Yu, “If not for Your Grace’s sagacity, then your humble servant could
never have accomplished this modest work.”

Du Yu’s eagerness to build the pontoon bridge probably reflected the fact that his grandfather,
Du Ji, had drowned in Mengjin after a ferry capsized.® At any rate, Du Yu has gone down in legend
for his bridge construction. Mengqiu Dairy, for example, hails “Du Yu’s bridge construction.”
However, accounts like the Yu Lidi anecdote above, in which Lidi praised Du Yu and built a
similar bridge himself, are notably absent in the historical texts of other periods. The paucity of
such accounts is not in itself grounds for arguing that the acclaim of Du Yu’s accomplishment at
Yellow River was confined to the Northern Wei dynasty. Notably, however, Cui Liang built a
bridge inspired by the one Du Yu built. The event is recorded in Cui Liang’s biography in Volume
66 of the Book of Wei.
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Cui Liang was driven out by General Anxi, Regional Inspector of Yong Province. The
section of the Wei River north of the town in Yong Province was shallow, making passage
by ferry impossible and imperiling those who attempted the crossing. Said Liang to his
officers, “Did not Du Yu once build a bridge across the Yellow River? The Wei is narrower
than the Yellow River, so shall we not accomplish the task all the easier? And did not a
bridge span the river during the Wei and Jin dynasties? I am determined to build the bridge
now.” Said his advisers, “The task may be all but impossible. The river is too shallow to
float pontoons. And a permanent bridge would be impossible too, for we would be unable
to drive the piles.” Said Liang, “When Qin established its capital in Xianyang, did the
dynasty not construct over the shallows a bridge resembling a road passing through castle
towers? Might they not have driven piles into the shallows? All that we lack is timber long
enough to make the piles.” It just so happened that a great rainstorm then came. The rain
washed trees down the hillside, providing hundreds of beams. Seizing this lucky
opportunity, the men gathered the timber and built the bridge. The bridge proved a great
blessing to the people, and it is known to this day as Duke Cui Bridge.
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The fact that there are multiple accounts like this in the Book of Wei but not in other
Authorized Histories may imply that Du Yu’s engineering feat had some special significance in
Northern Wei. Indeed, in Northern Wei, the references to the feat are not confined to historical
texts. Take, for example, the Stone Gate Inscription (Shimen Ming), an ode engraved on a stone
gate in 509 during the reign of Emperor Xuanwu of Northern Wei. The inscription states that the

133~==R—

person who built the gate was “H — 1% Jia Sande, the /E#45 Zuoxiaoling.” It then goes on to
say the following:

HESTELZ ], el i, R ET,

While Du Yuankai [Du Yu] may have built a bridge across the Yellow River, and while Ma
Deheng may have devised a way to use fewer loom treadles, neither of these efforts can
match this project [the construction of the stone gate] in originality.®

Although the purpose of this inscription was purely to commemorate Jia Sande, its allusion
to Du Yu’s bridge construction proves that said construction was a celebrated achievement at the
time. Hence, according to the inscription, the greatness of the stone gate derives from the fact that
it surpassed even so great a work as Du Yu’s undertaking. Moreover, the bridge itself garnered
praise across Northern Wei.

The Cui Liang episode mentioned that Liang had been inspired by Du Yu’s example to build
his own bridge across the Yellow River. The biography goes on to heap praise on Du Yu:
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While Cui Liang was in Yong Province, he read Du Yu’s biography and noticed that Yu had
created an eight-part milling mechanism. Impressed by the usefulness of the mechanism,
Liang directed the people to create watermills. When he had become Supervisor of the
Masters of Writing [Shangshu pushe], Liang made an address to the Throne and created a
dam on the east side of Zhangfang Bridge and dozens of watermills. The undertaking

yielded profits tenfold and contributed further to the country’s coffers.

Unfortunately, no accounts of the watermill construction appear in the Book of Jin or in any
of the sources that were used as the history of Jin before the Book of Jin was published.” Still, the
above passage suggests that Du Yu was a problem-solver who accomplished great works for the
people, the bridge construction being but one example. Below, I discuss some examples from the
Book of Jin that portray Du Yu in this way, and relate them to the circumstances in Northern Wei
at the time.

The biography mentions that during the Xianning era (275-280), Du Yu frequently advised
Emperor Wu of Jin on the matter of a locust plague. One such case is also mentioned in Volume
26 of the Book of Jin (2% Food and Commodities).2 Du Yu was praised for his prudent
approach to policy in all aspects; he is described as having “weighed the costs and benefits,”
earning the name Du Wuku (F:ZE2“Du the Arsenal”)®; this phrasing appears in a text praising
Du Yu’s political expertise. The text is from an engraving on the Chengyang Wanghui (35
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#0) tomb dated the 11th month and 19th day of 532, which was toward the very end of the
Northern Wei dynasty. The engraving credits four individuals as gifted political operators: Chen
Qun (F#), Du Yu, Mao Jie (FEH}), and Shan Tao (1L13). The descriptions of the three men
beside Du Yu focus on their skilled use of human resources, while the description of Du Yu himself
focuses on the man’s prudent approach in “weighing the costs and benefits.”'? This description
evidently intended to illustrate the statesmanship of the tomb’s owner. For this purpose, Du Yu
was cited as an example of one who rose to prominence for his policymaking.

Du Yu also restored the vestiges of Shao Xinchen’s administration. The governor-general of
Nanyang Province, Shao Xinchen (A5 L), had undertaken the irrigation of the surrounding land
during the Western Han period (Book of Han, Vol. 89: Upright Officials i 5/8). Around the time
of the military campaign against Wu, Du Yu established a farming colony (7fi H tuntian) in Jing
Province. In doing so, he restored the vestiges of Shao’s rule by utilizing the irrigation channels
and spring water to fertilize the land, for which he earned the name Du Fu (£1:4Z Father Du).™
The Book of Wei alludes admiringly to this work in the following passage. The account concerned
a report to Emperor Xiaowen by the Regional Inspector of Xu Province, Xue Huzi (£ ). Xue
had identified the rampant embezzlement of food stocks and silk among the province’s soldiery.
In his report, he advised that the soldiers be given the work of cultivating the fertile land.

EAEFAESERELLPS . FEEIR I LR, MRt AN RS, ROREERE
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Du Yu of old pacified Wu by introducing farming colonies in Wan and Ye. Zhao Chongguo
reclaimed the virgin lands, thereby strengthening the Han soldiery. Though falling far short
of those men of old in wisdom, I beg leave to take on the task of guarding the frontier. I

pledge that, in such capacity, I shall contribute to the nation in some modest way.

Wan and Ye formed part of Nanyang, on Jing Province’s frontier. A biography of Zhao
Chongguo is presented in Volume 69 of the Book of Han. Inspired by the way in which Du Yu
and Zhao Chongguo had spearheaded efforts to fortify the frontier, Xue Huzi followed in their
footsteps by establishing a farming colony himself.

Thus, in Northern Wei, Du Yu was celebrated for a range of achievements as a statesman and
problem solver. Examples include building the pontoon bridge, building watermills, tackling a

locust plague, and pacifying Wu by means of a farming colony.

4. Du Yu’s tomb and the sentiments it evoked: Emperor Xiaowen and Li Chong

Among the Book of Wei’s content on Du Yu, there are three references to his tomb. Before
discussing these, we should clarify the status of this tomb by examining the descriptions of it in
his biography in the Book of Jin.

Du Yu died at the age of 63 in 285, the fifth year (with an intercalary month added) of the
Taikang era during the reign of Emperor Wu of Jin. In Du Yu’s deathbed testament (43 yiling),
he recounted that during a visit to Mount Xing (Jii1L1) in Mi County as part of his official duties,
he discovered and paid tribute at a mausoleum thought to entomb either Jizhong or Zichan, both



of whom were men of Zheng from the Spring and Autumn periods. Du Yu then explained the
manner of the funeral and why he desired such a simple funeral. In other words, Du Yu was giving
instructions for his own funeral. The following passage from the biography describes where Du
Yu wanted to be buried.
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Since his wife, Guo Shi, had died, the bodies were to be buried together in accordance with
ancient custom. Du Yu made an address to the Emperor himself: “I wish a plot be prepared
for my burial on eastern outskirts of Luoyang and on the south side of Mount Shouyang.
In the land acquired, there is a moderately sized hill with no old graves. The altitude is not
to be compared with Mount Xing. However, there are two imperial tombs?? to the east.
These offer a commanding view of an imperial palace to the west. To the south may be seen
the Yi-Luo rivers. To the north, there is a view of the place where Boyi and Shugqi fell
[Mount Shouyang]. The site has a commanding view for many leagues around. This is
indeed a place where my spirit may find repose.

In summary, Du Yu specified his burial location: he wanted to be buried on the outskirts of
the Luoyang citadel.®* The Book of Wei’s first reference to Du Yu’s tomb comes in the biography
of Li Chong (Z={#f Volume 53). According to this biography, when Li Chong died at the age of
49, Emperor Xiaowen of Northern Wei tearfully decreed that Li’s memory be immortalized and
conferred on him the posthumous title of Wenmu. The account continues:
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It was Gaozu [Emperor Xiaowen] who wanted the body buried in Mount Fuzhou, near the
tomb of Du Yu. On his return to Luoyang from Ye, the Emperor passed by the grave where
Li Chong was buried. When his ministers informed him of the tomb, the Emperor fell down
and gazed back toward the tomb, weeping long and hard. Said he, “The Minister of Works,
Duke Wenmu [Li Chong], lived a life of the utmost virtue. Let his life’s work be honored.
His death is lamentable. We saw to it that he be buried on Beimang ridge. Our chariot drove
to Mount Fuzhou, and We beheld his grave. How We mourn his compassion and mercies,
which have touched Our heart most deeply. Let a greater lot [ X% tai lao; a bull, sheep,
and pig used in higher ritual occasions] be sacrificed to convey Our sentiments.” The
Emperor then met with his ministers whom he had left in the capital during his absence,
and discussed the circumstances of Li Chong’s death. Everyone wept with each word.

“Beimang ridge” refers to Mount Beimang, situated on the northeastern outskirts of the
Luoyang citadel. The area was known for being riddled with ancient tombs. Emperor Xiaowen
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was likely referring to the mountain range as a whole, of which Mount Beimang was the center.
Mount Fuzhou, on the other hand, referred to a mountain in the area, and it was there that Li
Chong’s tomb was made. Emperor Xiaowen had left Li Chong in charge of the capital while he
was overseeing a military campaign to pacify the south. The biography states that Li Chong
became ill and mentally unstable, and that his ailment advanced during the Emperor’s campaign.
His final moments were said to have been heart-wrenching. Emperor Xiaowen was not around to
witness Li Chong’s death, but he made a point of specifying Mount Fuzhou as the burial place,
and his reasoning was that it was close to where Du Yu was buried.

A related account appears in Volume 142 of the Comprehensive Mirror in Aid of Governance
(&1R1@E#E Zizhi Tongjian) in the section on Southern Qi in the year 499, or year 1 of the
Yongyuan era (“month 1, year of the dog, fifth heavenly stem”). The account describes Emperor
Xiaowen passing by Li Chong’s grave as follows: “When the Lord of Northern Wei [Emperor
Xiaowen] came unto Luoyang, he visited the grave of Li Chong” (Bl =&, AR, ).
Regarding this statement, Hu Sanxing (il =% added the following annotation:
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The Lord of Northern Wei [Emperor Xiaowen] had instructed that Li Chong be buried in
Mount Fuzhou, near the grave of Du Yu. [At this point in the text], the Lord is visiting Li
Chong’s grave during his homeward voyage from Ye. My research suggests that the Lord
of Northern Wei issued an edict stating that ministers who moved to Luoyang in his stead
should be buried in Luoyang and that ministers in other provinces should be buried
wherever it was convenient. Li Chong was a distinguished man of Longxi. As such, he

received grace and favor. Hence, the Lord ordained that he be buried in Luoyang.

The edict to which Hu Sanxing refers was issued in the sixth month of 495 (year 10 of Taihe
by the Northern Wei era names).!* Hu Sanxing asserted that Li Chong had been buried in Luoyang,
on Emperor Xiaowen’s orders, on the basis that he had received grace and favor from the latter.
This may seem like a reasonable conjecture. The site may have also been selected because the
Beimang mountain area housed imperial tombs as well as neatly ordered tombs for eminent
families. In Hu’s estimation, Li Chong’s eminent standing, as a man of Li of Longxi, would have
been taken into account. In other words, Hu believed that Li was entombed in part of Emperor
Xiaowen’s tomb cluster because he was of high standing.®®

Are these reasons really sufficient to explain why Li Chong was buried in Mount Fuzhou, and,
moreover, next to Du Yu’s tomb? Emperor Xiaowen never explained his reasons directly, but we
can find some clues in two of the roles Li Chong performed for the Emperor.

The first of these roles was that of a policymaker, like Du Yu. Li Chong’s biography in the
Book of Wei credits him with creating system of local government called the “three-heads system”
(=F ] sanzhang zhi), which operated in tandem with the equal field (¥J H juntian) system. Li
Chong and Emperor Xiaowen paved the way for the arrival of a fundamental policy on household
registration and land allotment. Given that (as stated in the previous section) Du Yu was acclaimed
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in Northern Wei as a sagacious statesman, Emperor Xiaowen’s praise for Li Chong overlapped
with the acclaim that Du Yu garnered.

Li Chong also played a key role in helping Emperor Xiaowen relocate the capital to Luoyang.
In this role, too, Li Chong’s work came to be equated with Du Yu’s pacification of Wu.

AR E, BRDE, IR B R, NLVEEEN. SMamtk, HEEH,
BANEL, 2P, NIERAE, BHREE, RNEEMEL.

When Gaozu [Emperor Xiaowen] first made known his plans to move the capital south to
Luoyang, the people expressed misgivings, for they wished to remain in the land to which
they were accustomed. Therefore, the Emperor mustered a large army to quell the disquiet,
and he named the enterprise the “Campaign to Pacify the South.” But the real purpose was
to relocate the capital. The people, having sentimental ties with the land going back
countless generations, desired against the capital’s relocation; but no man dared object to
a military expedition. It was in this way that the relocation of the capital to Luoyang was
accomplished.

Book of Wei, Biography of Li Chong

Thus, faced with a populace opposed to the relocation, Emperor Xiaowen used the ruse of a
southward military expedition to persuade them to change their minds, if rather coercively. As the
General Who Pacifies the South (#E [ /% # Zhennan jiangjun), Li Chong discharged his duty of
mustering the troops, ostensibly for the purpose of “pacifying the South.”*” Du Yu, in his time,
had contributed significantly to the pacification of Wu as the Senior General Who Pacifies the
South (#EFF K # Zhennan da jiangjun). Thus, Li Chong’s actions once again overlapped with
those of Du Yu.

We should of course remember that these overlaps between Du Yu and Li Chong are
speculative; Emperor Xiaowen never explicitly mentioned them. Still, Hu Sanxing’s assertion—
that the “grace and favor” Li Chong received explains why he was buried in Luoyang—seems too
simplistic. Surely, there must have been a particular reason why Emperor Xiaowen expressly

ordered that the burial be near to Du Yu, and the circumstances I outlined above seem to fit.

5. Du Yu’s tomb and the sentiments it evoked: Emperor Xuanwu, Wang Su, and Fu Yong
In the previous section, we learned that Du Yu’s tomb featured in the relationship between
Emperor Xiaowen and Li Chong. In later years, it similarly played a role in the relationship
between Emperor Xuanwu of Northern Wei and Wang Su (i), as revealed by the latter’s
biography in Volume 63 of the Book of Wei. Dated 502 (Jingming 2), the passage below quotes
the second edict the Emperor Xuanwu made on the matter of Wang Su’s death at the age of 38.
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“When it comes to the circumstances of life and death, there are burial plots with tombs
organized by rank. Men of achievement lie in distinguished tombs, such that these
cherished personages never truly die.'® It was on this wisdom that Du Yu was buried in
Mount Shouyang, and Minister of Works (Sikong) Li Chong was buried in Mount Fuzhou.
Beholding those burial sites today, We have no doubt that Wang Su, who served two
Emperors [Emperor Xuanwu himself and his predecessor, Emperor Xiaowen], is worthy of
being entombed there. During his life, Wang Su served as Regional Inspector of Yang
Province, displaying sincerity (##% chengyi) to two Emperors. His sagacity (%2 yinghui)
equaled that of Li and Du. He desired that his body should be included among the imperial
tombs of Our capital, Luoyang. Let Us grant his request. He shall be buried between the
tombs of Li Chong and Du Yu so that his spirit shall be in communion with the two
personages.”

Where Emperor Xiaowen had positioned Li Chong at equal status with Du Yu in terms of
burial, this time round, Emperor Xuanwu included Wang Su in this relationship. We also learn
from this quotation that Wang had himself desired to be buried in an imperial burial plot. This
desire was related to the standardization of imperial burials, which, as alluded to earlier, had begun
in Emperor Xiaowen’s time. Most importantly, Emperor Xuanwu stated his desire to see Wang’s
corpse placed between Du Yu and Li Chong so that his spirit could be in communion with them.
This desire indicates the symbolic weight of Du Yu and Li Chong’s tombs. We can get an insight
into this symbolic significance in the writings of Zhao Yi (%), a writer living during the Qing
Dynasty. In the 39th volume of Gaiyu Congkao (FZfR# %), tilted “7SZ5FE — 52 B — A 34 VU £k
=228 L H,” Zhao highlighted six examples across a period spanning the Eastern Han to
the Song Dynasty, where the name of Li appeared alongside the name of Du. Among the six
examples Zhao cited, famous Li Bai (2* H) and Du Fu () can be scanned and the examples
also include the edict of Emperor Xuanwu shown above. The five other examples were all
references made when the persons concerned were still alive. The above example is unlike these
five examples in that the reference to Li Chong and Du Yu came during the time of Northern Wei,
many years after the time of Western Jin. In other words, it was by no means common to link the
two men together. Hence, when Emperor Xiaowen and Emperor Xuanwu linked the two, they
were not simply reflecting a broad trend; they were actively and purposively making the
connection.

So what did Emperor Xuanwu see in Wang Su that made him think of Li Chong and Du Yu?
The part of the edict in which Li and Du are linked is as follows: N ) SR R ERER AL N
FHEF A Z5FE As Regional Inspector of Yang Province, Wang Su displayed sincerity to two
Emperors. His sagacity equaled that of Li and Du.” The biography of Wang Su that appears in

the History of the Northern Dynasties used “/£3 zhongyi” (“loyalty”) in place of “F3% zengyi,”

suggesting that the two terms were held as synonymous. The reference to Wang Su’s “sincerity”
can therefore be read as praise for his “loyalty.” As for “Z# yinghui,” we can interpret this as
“sagacity,” but we are still left with the question: In what sense was Wang Su considered

sagacious? It is hard to tell from the statement alone, but Wang Su’s biography in the Book of
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Wei suggests that Xuanwu may have considered Wang sagacious for the role he played in
Northern Wei’s pacification of the south. To give some context, Wang was originally a man of the
South Dynasty, but after his father and brother were slain by Emperor Wu of Southern Qi, he fled
to the North in 494 (Taihe 17). He then had an audience with Emperor Xiaowen. Wang informed
the emperor that Southern Qi was showing signs of demise and advised military intervention.
Emperor Xiaowen then grew increasingly keen on a campaign to pacify the South. The two men
sometimes held meetings through the night. Wang declared that he would serve the Emperor as
Zhuge Kongming (% % L ) served Liu Bei (%! {#), declaring that he would display
unswervingly loyalty, advise sincerely, and conceal nothing. As part of his service, Wang
commanded a successful campaign in Southern Qi, for which he was granted the title the General
Who Pacifies the South,'® just as Du Yu and Li Chong had been. Thus, when we consider how
Wang was tied in with Du and Li in their service as generals who pacified the South, it should
become clear that the Emperor used the term “# £ yinghui” in order to juxtapose or couple praise
for Wang’s loyalty to Northern Wei with praise for his military genius in pacifying the South (“he
was, on the one hand, loyal; on the other hand, he was also a military genius”).

This series of privileged burials—first Du Yu, then Li Chong, and then Wang Su—came to an
end with the reign of Emperor Xiaoming. The person in this case was Fu Yong, who died aged 83
in 516 (Xiping 1). Fu’s biography in the Book of Wei (Volume 70), after describing his death,
gives the following account.

KERALLR, R, BRES. BIEEYE., ARELE, HEREMHE, T3
e ERE BREEMHEL, FRAAHEE, B RER - TS 2K Ed, ]

Fu Yong once ascended Mount Beimang and rode a horse around a flat area, admiring the
scenery. Aware of his impending death, Fu pined after Du Yu, from the distant past, and
paid his respects to Li Chong and Wang Su, from the more recent past. He then fancied that
he should like to be buried alongside them. Accordingly, he purchased a plot of land nearby

and said to his son, Shuwei, “Let this be my eternal resting place.”

As it turned out, Fu Yong’s wish was never granted. Shuwei, the son mentioned in the account,
was a bastard son, and a dispute over Fu’s burial arose between him and Fu’s lawful wife, Jia.?°
At any rate, the salient point is that Fu Yong pined after Du Yu, paid respects to the more recently
deceased Li Chong and Wang Su, and sought to be buried alongside them. Thus, Wang Su became
the final man in the series of burials associated with Du Yu. However, although Fu Yong’s dying
wish never came to pass, the example was nonetheless notable for an important reason: The desire
for burial near Du Yu came from Fu himself; it was not the Emperor who designated that burial
spot. Fu Yong must have fetishized the status of Li Chong and Wang Su—how they were granted
leave by the Emperor to be buried in a cluster of imperial tombs. The primary motivation for Fu’s
desire to be buried there, however, was his pining sentiments toward Du Yu, which was also the
primary reason Li and Wang chose to be buried there.

Did Fu Yong and the people of his time hold Du Yu in esteem only because his name was
associated with Li Chong and Wang Su? Apparently not, at least not according to a passage from
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the Book of Wei concerning the period in question. The passage in question is from biography of
Yuan Fan (Volume 69):

AR - BNJE, EBOR ARG, SRR - TREERZ TR, AL
TeHl, A RERL. | A AR,

Suzong [Emperor Xiaoming] and the Empress Dowager once held a banquet in Hualin
Garden. The Emperor raised his glass, saying to his ministers, “Yuan Fan, Chief Steward
for Writing [Shanghsu], is like my Du Yu. Let us raise a toast to Du Yuankai [Du Yu].” All
those in attendance envied him.

On reading this passage, readers may recall the banquet that was held to celebrate the
completion of Du Yu’s pontoon bridge. On that occasion, the Emperor toasted Du Yu. This time
round, Emperor Xiaoming was toasting Yuan Fan, whom he equated to Du Yu. Thus, the toast
was a throwback to the past. Invoking this past event, the Emperor toasted both the historic Du
Yu and his own version of Du Yu, Yuan Fan.

But why Du Yu? In other words, what was it about Yuan Fan that made the Emperor Xiamong
regard him as his own Du Yu? A glance through Yuan Fan’s career, as outlined in the above
biography, reveals that Yuan was a noted scholar; he undertook archival duties and engaged in
discussions for making laws. He also proposed plans for repairing the Hall of Light (B %
Mingtang) and the Circular Moat (k% Biyong). Toward the end of the Shengui era (518-520),
Yuan served as Regional Inspector of Liang Province, which bordered the Rouran Khaganate to
the north. In that office, he was asked by the court to advise on how Northern Wei should respond
to the demise of the Khaganate, which had come after a civil war among the Rouran, which
resulted in the surrender to Northern Wei of the Rouran chieftain Anagui and “Last Ruler” (& =
Houzhu) Poluomen. Yuan’s advice was accepted as policy. The man was adept at currying favor
in the court, and he ingratiated himself with the Empress Dowager. While ostensibly disinterested
in position and rank, he was inwardly politically ambitious. This quality attracted criticism among
the intellectuals.

Thus, it was Yuan Fan’s ability to ingratiate himself with the Empress Dowager and her son,
Emperor Xiaoming, that culminated in the toast. That would explain why Yuan Fan himself was
appraised, but it still does not account for why the Emperor, in praising Yuan Fan, invoked Du Yu.
For this, we should consider the relevance of Yuan Fan’s service as Regional Inspector of Liang
Province. In this role, far from being a mere sycophant, Yuan took the initiative and proffered his
own policies for protecting the border with the Rouran. Here, we see the parallel with Du Yu, Li
Chong, and Wang Su: While Yuan Fan may not have engaged in a southward military expedition,
he followed in the three men’s footsteps in that he played a key role in shoring up the frontier.

The fact that the Emperor likened Yuan Fan to Du Yu convincingly demonstrates that Du had
a special place in the Emperor’s mind and in the society of the time. Given this, it seems unlikely
that Fu Yong, whose death came in the time of Emperor Xiaoming, only held Du Yu in esteem
because his name was associated with Li Chong and Wang Su; it is more likely that Du Yu was,
by the time of Emperor Xiaoming, still being celebrated and pined after in Northern Wei.
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Conclusion

This paper explored the reputation of Du Yu in Northern Wei from various angles. In their
accounts of Du Yu, the compilers of the Authorized Histories tended only to cite his Zuo Tradition-
commentary as evidence to support their own narrative on formalities. This tells us that his
commentary profoundly influenced later generations. However, it gives us precious little
information about what kind of person Du Yu was.

It is notable, then, that by the time of the Song Dynasty, Du Yu was being compared with
Yang Hu (ZEii). For example, Volume 11 of the Xian Ping Collection (8 F-4E Xian Ping Ji)
contains a treatise by Tian Xi titled Comparison of Yan Hu and Du Yu (ZEii&ikLETEME S W Yan Hu
Du Yu Youlie Lun). In this treatise, Tian Xi (FH#%) argued that in pacifying Wu, Du Yu was
following in the footsteps of Yang Hu. However, while Tian credits both men with pacifying Wu
in their respective times, he argues that Yang Hu was the better man: Yang, he claimed, had a
good eye for people, while Du failed to choose men who could contribute to the nation.

In the Record of Mount Xian Pavilion (fii[LI"=4E Xianshan Ting Ji) in Volume 40 of the
Collection of the Hermit (J&1:4& Jushi Ji), Ouyang Xiu (FR[5 1) criticized Du Yu for creating
two steles in his own honor, erecting one of them on Mount Xian and casting the other into a
pool.?! More notable, however, is a passage preceding this criticism, in which Ouyang discussed
the vestiges of Yan Hu and Du Yu that remained in the Han River valley: “Du Yuankai [Du Yu]
and Yang Hu both achieved honor in their own different ways, the former for his military exploits,
and the latter for his benevolence. While they did different things, they are both worthy of eternal
fame” (FICHLLAHD), TARFLAHAS, - ar AR R, 552 LLEE T4°4%). In other words,
military success was the source of Du Yu’s fame, and acclaim for such success continued to
resound in the Song Dynasty. If Du Yu’s name was still being associated with military success as
late as the time of Song, then it would have been all the more celebrated for such back in the time
of Northern Wei. That is, against a backdrop in which Northern Wei was relocating its capital to
Luoyang and increasingly asserting itself over its southern neighbor, Du Yu’s pacification of Wu
would have resonated powerfully, making him a popular hero and leaving an indelible mark in
the collective memory.?

Moreover, in the collective memory of Northern Wei, Du Yu did more than pacify the south
and fortify the frontier. This paper presented some examples of Du Yu’s accomplishments as a
statesman and problem solver. These accomplishments became legendary and lived on vividly in
the hearts and minds of the people of Northern Wei, such that Du Yu became a popular role mode;
when faced with a given situation, people would recall Du Yu’s actions in that situation and
emulate his example. There are plentiful references to Du Yu in the Book of Wei and in various
inscriptions from that time.

All too often, we have regarded Du Yu only in terms of the Zuo Tradition, in some cases
reducing him to an exegetical model. Admittedly, the commentary Du Yu produced was so
significant that it has now become the go-to commentary for anyone who reads the Zuo Tradition
today. But what of Du Yu the man? This paper presented accounts from the Book of Wei and other
historical sources from Northern Wei revealing a more rounded portrait of the man, and it
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behooves us to examine this further.

Note
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2 However, this distinction was by no means absolute. Du Yu’s Zuo Tradition-exegesis

prevailed, for example, in the region of Qi (7§ in Shandong), due to the fact that Du Yu’s great-

great grandsons, Du Tan and Du Ji, successively served as the Regional Inspector (4|52 Cishi)

of Qin Province during the reign of Emperor Wen (424-453).

Book of Wei, Vol. 84: Confucian Scholars, Introduction.

Moreover, in time, Du Yu’s exegesis would rise to prominence in some parts of the North.
History of the Northern Dynasties, Vol. 81: Confucian Scholars, Introduction.
Guimei, J. (2009). Nan Bei chao jing xue shi [History of the Confucian classics of the
Northern and Southern Dynasties.]. Shanghai: Shanghai Classics Publishing House.

8 Miyagawa, H. (1956). Hokuchd ni okeru kizoku seido [Noble family system in the
Northern Dynasties]. In H. Miyagawa (Ed.). Rikucho shi kenkyii: Seiji shakai hen [History
of the Six Dynasties: Politics and society]. Japan Society for the Promotion of Science.

See chapters 3 and 4 in the following:

Tanigawa, M. (1977). Sekai teikoku no keisei [Formation of a world empire]. Kodansha.
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Book of Wei, Volume 13 (Biographies of Empresses).
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Book of Wei (in Records of the Three Kingdoms), Vol. 16 (Biographies of Duji).

® For more on the Stone Gate Inscription and on the work of Ma Deheng, which the inscription

related to Du Yu’s bridge construction, refer to the Japanese kundoku transcription and exegesis

in the following:
Hokucho Sekkoku Shiryd Han [Northern Dynasties Stone Inscriptions Research Team]|
(2011). Hokuchd sekkoku shiryd senshii: 1 [Selection from stone inscriptions in Northern
dynasties: General remarks and annotations: 1]. Journal of Oriental Studies, 86, 465-477.

" See the following source for more on how the dams were constructed and the role they played

in the history of Chinese science:

Hashimoto, K. (1974). Kandai no kikai [Han dynasty machinery]. Journal of Oriental
Studies, 46.

® The account in the biography of Du Yu cites the fourth year of Xianning as the date, while the

account in the Food and Commodities volume cites the date as the third year of that reign.
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Zhao, C. (1996). Han Wei Nanbei chao muzhi huibian [Tomb engravings from the Han,
Wei, and the Northern and Southern dynasties]. Tianjin: Tianjin guji chubanshe.
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12 According to Fukuhara (2012), the two tombs Junping and Chongyang entomb, respectively,
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Fukuhara, A. (2012). Gi shin seiji shakai shi kenkyii [History of politics and society in the
Wei and Jin dynasties]. Kyoto: Kyoto University Press.
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Comprehensive Mirror in Aid of Governance, Vol. 142, Qi part 6, Jianwu (Emperor Ming
of Southern Qi) 2.
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fangmian [Aspects of Tang aristocratic life and mentality as seen in Tang Hsuan]. Xin
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