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Gopitryajna/ Upavasathagavi
1. Rite of Gopitryajna

The rite of Gopitryajiia (ancestor ritual with a cow as offering material)
has so far been known only from the Baudhayana Srautasiitra (2.8-11), one
of the oldest siitras belonging to the Yajurveda. It is a component part of
the Agnyadheya (The ritual of setting-up of fires) and is performed on the
Upavasatha day, that is, the day preceding the main ritual of the Agnyadheya.
Therefore the rite has been called either as the Upavasathagavi, or as the
Gopitryajia.’

As the name suggests, a cow is killed and offered to sacrificer’s ancestors.
The basic structure of the rite is the same with that of the Pindapitryajia

! The name of the rite is neither given in the colophon of MSS. nor in the ritual
description itself. The name “Upavasathagavi” is referred to in the correspond-
ing Karmantasiutra (Baudh$S24.15:199.9) and Veinkatesvara, a commentator to the
Baudh$S, calles the ritual as “Gopitryajfia”’ in his commentary. cf. W.Caland (1903),
p-17; H.Krick (1982), p.68; H.Falk (1986), p.137 n.400. The rite is commented in
a Prayoga text of the VadhSS, of which manuscript (MS.N253) I've found in the
Nedumpilli Mana Collection. In this text, the rite is referred to as “Upavasathagavi”.
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(ancestor ritual with rice-balls as offering material). Instead of rice-balls used
in this general type of ancestor ritual, however, cow’s meat is offered here.
And the cow is obtained by the dice-game rite which immediately precedes
the ancestor rite. Thus, the main components of the Gopitryajna rite consist
of the dice-game and the offering of cow’s meat to the ancestors.?

General outline of the ritual is as follows.

Fire is taken from the house of some outsider and is kept on the place
where later the Anvaharya fire is to be established. All the participants take
seat towards south of the fire. Place of dice-play is prepared southwards of
the fire. A hole is dug towards south. And the spirits of the sacrificer’s
fathers are invited there. Then, washing-water, seat, drink are given to them
just as in cases of treating important guests.

A cow is prepared to offer. The sacrificer and his sons sit together and
play dice for a cow.®* The cow is killed. Its internal organs are cooked and
offered to the sacrificer’s fathers. After paying homage, he presents them
eye-paste, body-paste and cloth. He shows them off. Then, he calls his own
mind(manas) back to himself. He changes his cloth and gives a Bahmana
the old one. He distributes meat of cow to the Bahmanas.

This ritual of Gopitryajiia is not referred to in the brahmana portion of
the Taittiriya $§ruti texts, and the younger sutras of the Yajurveda do not give
it in the description of the preliminary rituals of the Agnyadheya. Instead,
the younger siitras prescribe the dice-game and the offering of food (in this
case, not to the ancestors, but to the brahmanas on the scene) towards the
end of the entire Agnyadheya after the completion of the series of isti-offerings
and upasthanas (showing homage) to the established ritual fires.*

2 Cf. Srautakos’a, I, Sanskrit section, p.41-44; English section, part I, p.26-30; cf. also
W. Caland (1908), p.17-19(section 22); H. Krick (1982), p.67-88; H. Falk (1986), p.137-
153. The second part of the Gopitryajna, that is, the ancestor ritual proper, shares
its basic structure of ritual process and many mantras with the Pindapitryajiia and
shows the influence of the latter rite. Instead of the sthalipaka (cooking of cereal
meal) of the latter rite, however, cooking of cow-meat and its offering take place in
the Gopitryajiia. The idea of ancestor offering of cow-meat may probably be traced
back to the Ekastaka, an old type of ancestor ritual in ancient India.

3 The dice-game is played with the number of dice (small nuts of a special type of tree)
grasped by players. For the details of the game, cf. H. Falk (1986), p.134f. With regard
to the history of studies of Vedic dice-game, see Ibid. p.73f.

* ManS$S1.5.5.6f; Bhar$S5.12.4f.; ApSS5.19.1; HirSS3.5[:320]; VaikhSS 1.14:16,7f.
This shift of the place of the rites probably shows the influence of the ritual structure
of the Rajastiya (consecration ritual of a king), where the dice-game rite is also an
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In some sttras, the cow obtained by dice-game is not killed, but is ex-
changed with rice.® Or, cow is not brought there at all and rice cerials seem to
be the object of the bet of dice-game.® Thus, the offering of cow has become
obscured in these later stitras. The situation reflects the growing attitude
among the ritualists against killing the cow during the ancestor ritual.

The ancestor ritual with offering of cow’s meat makes us remind the
Astaka ritual which is an another type of ancestor ritual of the Grhya type.
The Astaka is performed during the three last months of the year. One of
these three Astakas uses the cow-meat as its offering material. This is espe-
cially called Ekastaka and is to be regarded as representing all the Astakas.”

2. MSS. of Gopitryajna in the Vadhiila Tradition

Among the newly discovered manuscripts of Malayalam script, three
MSS. contain the description of the Gopitryajna: K;, Ko and K4.®

As has been mentioned above, the other extant Gopitryajia rite is found
only in the preliminary rituals of the Agnyadheya of the Baudhayana school
of the Black Yajurveda tradition (BaudhSS 2.8-11).°

It is performed on the Upavasatha day of the Agnyadheya. The rite
consists of the offering of cow-meat to the deceased ancestors of the sacrifi-

important component. Cf. J.C. Heesterman (1957), p.143f., H. Falk (1986), p.163f.

Bhar$S 5.12.8-10; HirSS 3.5:321

Vaikh$S 1.15:16,12-13.

This Ekastaka shows many parallel ritual elements with our Gopitryajna. On this

problem, I shall discuss separately. On Astaka ritual in general, cf. J. Gonda (1980),

p-450f. The time of Ekastaka coincides with winter-solstice, which is one of the most

important turning point of the solar calendar for Vedic Indians. On the day of Ekastaka
and the Agnyadheya, see H. Falk (1986), p. 140f.

8 For the detailed description of these manuscripts, see my article, ZINBUN, No.30
(1995), p.5f., ZINBUN, No.33 (1998), p.4f. K4 is an old Malayalam copy of Ki. The
Madras MS. (=GOML R.4375), which is a later Devanagari copy of K; (copied around
1923), did not copy the corresponding folio of K1, probably because the folio had been
misplaced at the time and the copyist could not identify the original place of this
heavily broken piece of folio.

9 The critical examination of the Agnyadheya Chapter (Prasna 2) of the BaudhSS has
shown that the original order of the several sections must have been different from that
of what we have now. The textual misarrangement is found with regard to the first
sections of BaudhSS (2.1-11), where the preliminary rituals are described. Sections of
the Gopitryajiia (2.8-11) constitute the concluding part of them. For the details of
this problem, see Kashikar (1948), p.107-117 and Kashikar (1968), p.45.

~N o o>
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cer and the dice-game preceding it, whose purpose is to win the cow to be
immolated.

Although several MSS. of the Vadhiila text record the rite of the
Gopitryajna, its exact place in the Vadhula tradition is not certain. Main
reason for it lies in the fact that the rite itself is not assigned any place in
the present text of the Agnyadheya of the Vadhila Srautasiitra. In order to
confirm this point, I shall make a cursory survey upon the place of the rite
of the Gopitryajna in the ritual scheme of the Vadhiula school given in the
MSS. where this peculiar ritual is found.

3. General Contents of the K; recension MSS.

MSS. K; and K4 belong to the K; recension MSS. The oldest one and
the most original among this recension MSS. is K;. It is a composite MS.
and the contents are largely divided into the following different texts:

l-a. A fragment of the Grhyaprayoga text [folio 1],

1-b. The Grhyasutra (incomplete) [folios 2-9b],

2. Fragments containing preliminary rites belonging to the Srauta
rituals®® [folios 9b-11],

3. The Srautasiitra (incomplete) [folios 12-87],

4. The Mantraparisesa'! [folios 88-89],

5. The Anvakhyana or the Brahmana literature of this school [folios 90-
119],

6. The Yajhaprayascittani [folios 119-123],

7. The extra folios [folios 124-136]"?

In the following, a Table of Correspondenc of Contents of K1 Recension
MSS. is given.

10 Contents of their sections are: Artvijyam, Upavasa 1, Upavasa 2, Srucor adana, Upa-

vyaharana, Gopitryajia and Sadasyatva. All of these titles are provisional.

A small section consisting of collections of mantras (of both Srauta and Grhya rites)

that have not been used in the main text of the Grhyasiitra and the Srautasiitra given

above.

12 For the details, see Tkari (1998), p.8-9. From the extra folios of No.7, I could recover
some of the stray folios missing in Nos.1-b, 2 and 3. Other folios are those of frag-
ments of a Grhyaprayoga, fragments of Sulbasiitra, fragments of a commentary to the
Srautasiitra and fragments of a érautaprayoga.

11
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Table of Contents Correspondence of K3, K4 and K5
(Contents of K; folios No. 1-11 which precede the Srautasiitra starting from the
Agnyadheya.)

Madras Ms. Contents K, K,y K,
(K fols. uncopied: {missing folios: | (missing folios:
1-3, 9-11, 27, 46- 1, 3, 27, 46-47) |1, 3, 4, 9-10, 46-
47, 90) 47)
p. 1-28 (with | VGS 1 (Grhya) | 2, —, 4, 5al-b8 | 2, -, —, 5al-b8 | 1-20b2, 23a3-b4
large lacunae)
VGS 2 5b8-b14, 6, 7, 8, | 5b8-b14, 6, 7, 8, | 25b6-28b3,
(Pitrmedha) 9al-al2 9al-al2 20b2-21b2,
40b10-43b11,
23b4-25b6,
21b2-23a3
VGPrayoga 9al2-al4 9al2-al4 —
(Grhya) 9a14-b5 9a14-b6 —
— Agnyadheya 9b5-11 9b6-11 28b3-29a8,
Preliminaries 30bR-32a8,
32a8-33b2 (only
in Kg),
36b2-38a4,
29a8-30b8,
33b2-34a6,

— Extra folios at- | [For the folios, | [For the folios,
tached to the | Ex.11-13, see | 125, 127, 128,

end VGS] see VGS]
frag. comm. to | Ex. 1 124
Sulba-siitra

frag. prayoga 126

on Soma

Notes: pp. 8-9 of (Ikari 1998), partly revised.
The missing folios of Madras MS: those correponding to 1-3, 9-11, 27, 46-47, 90.
The missing folios of K; in its present arrangement: 1-3, 9-11, 27, 46-47.
The missing folios of K4 in its present arrangement: 1-4, 9-10, 46-47.
Examination of a floating folio and the extra folios attached to the end of K; and
K4 has lead to recovery of the folios Nos. 2, 3, 9, 10, 11 and 27.



Y. IKARI

a. Folio of Gopitryajna and K; MS.

When I found the K; MS. in 1994 among the Kitannasseri Mana col-
lection of MSS., the folio containing the description of the Gopitryajna had
been inserted in the wrong place after the folio No.20, where the context is
completely out of place. As the left side of the folio is largely broken, the
edge portion, where the folio number in Malayalam alphabet script is usually
given, is lost and we cannot identify the folio number. This folio seems to
have been looked upon as a floating one at some stage of manuscript trans-
mission and its exact place in K; came to be unidentified. That is probably
the reason why this folio was neglected when the MS. of K| was copied into
the Madras MS (MS. M as we call it). However, the same folio was copied
into an another Malayalam MS., K4, which was made long before the date
of the Madras MS., the oldest Devanagari MS. In the K4 MS., the folio con-
taining the Gopitryajina was found at its right place, that is, just before the
folio No.12, where the description of the Agnyadheya, being the first chapter
(prapathaka) of the Srautasiitra, starts.

The Madras MS. (M) is a Devanagari copy of the Malayalam MS, Kj,
made in Madras during the period of 1922-23 when the latter one was bor-
rowed from the owner, as the colophon of M records that the original copy
belonged to “Kandangasseri Mana, Irinjalakuda, Cochin (sic.)”. It is this
Madras MS. that had been utilized by Vedic researchers since W.Caland as
the only available MS. of the basic texts of the Vadhila school.

However, the Madras MS. cannot be regarded as the really faithful copy
of its original MS., K;. It failed to copy some of the then-existent folios of
K, probably because the copyist(s) of M omitted folios which might have
been regarded as not belonging to the authentic part of the original Kj.

The omitted ones are: 1. a floating folio (containing the Gopitryajna),
2. the extra folios found at the end of the whole MS (i.e. those belong to
No.7 of above contents of Kj).

4. The Gopitryajna and the Transmitted Text of the Vadhila’s
Agnyadheya Ritual

In Appendix 1, I have given my edition of the text of the Gopitryajna
belonging to the Vadhiila school. As the rite has so far been known only in the
Baudhayana Srautasiitra and the Baudhayana text has been the only source
of information of this rite in the entire extant Vedic literature, a new material
of this rite is now added from the newly found manuscripts of the Vadhiila
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tradition. We now have the second version of the rite of Gopitryajna.

Vadhila’s text of the Gopitryajia shows very close affinity with that
of the Baudhayana school, not only in its style, but also in its structure.
Although we observe some minor difference between these two oldest schools
of Yajurveda, for instance, regarding the description of dice-game, we may
say that both schools share basic common features.'®

A remarkable, explicit testimony of the fact that this Gopitryajiia once
constituted a part of the Agnyadheya ritual of the Vadhula’s Srautasiitra
is seen in the verly beginning of this text: adyagnyadheyasya upavasatha iti
sambharan upakalpayate. [“Considering that today is the Upavasatha (the
preceding day of the main ritual of the Agnyadheya), (the sacrificer) arranges
the necessary materials (for perfoming the ritual).”]

According to this statement, the Gopitryajna is to be performed on the
Upavasatha day of the srauta ritual of the Agnyadheya, just as is the case
of the Gopitryajna in the tradition of the Baudhayana school. However, the
transmitted text of the Vadhiila’s Agnyadheya does not incorporate, in its
present text, the Gopitryajna rite. Instead, our Agnyadheya text shows an
ambivalent attitude towards this rite.

I reproduce in the following, the opening siitras from my edition of the
Agnyadheya portion of the Vadhila Srautasiitra.'*

1.1.1.1 agnin adhasyamanas sambharan sambharata: tsa$ ca sikata$
cakhutkarafi ca sudan ca varahavihatan ca valmikavapan ca $arkara$ ca
puskaraparnan ca sat ca hiranyadalkan $atamanan ceti parthivan, asva-
tthan caudumbaraii ceti vanaspatyan palasaii ca Samimayan ca vaika[nka]tan
casanihatan ca Samigarbhan ca vimsatis ca samidha ardras sapalasas citriya-
syadvatthasyadvan ca sarvani ca yajnayudhani.

1.1.1.2 triny uddhatany.

1.1.1.3 adyopavasatha ity annam eva kurvita. -api ha gam paced vasas
casya syad.

1.1.1.4 agnyadheyasya mimamsa: brahmanasya bahuyajino grhad ag-
nim ahared brahmavarcasakamo, rajanyasya grhad ahared indriyakamo, vai-
Syasya bahupustasya grhad aharet pustikama iti.

13 As T have been preparing an annotated translation of the Vadhila’s Gopitryajia in a.
separate article, I will not go into the details of the rite in this article.
14 Cf. Ikari (1995), p.18f.
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1.1.1.5 sa yady enam esa kamo vindyad dvyahe tryahe va purastad
agnim ahrtya tam amatyam evendhita.

1.1.1.6 tam aparahna uddhrtyanvaharyapacanasyoddhate nidadhati.

1.1.1.7 tat pitrbhyo dadati.

1.1.1.8 srnotv agnis samidha havam ma iti caturgrhitena garhapatya-
syoddhate darbhastambe hiranyam upasyanuvittin juhoti srpvantv apo dhi-
sanas ca devis sSr=havam me svahety.

1.1.1.9 evam evahavaniyasyoddhate juhoti.

1.1.1.10 pravrtyaitam ahutim ayanti.

After the usual opening of preparation of materials required for the ritual
and the preparation of fire-altars (1.1.1.1-2), the text starts the description
of the actual ritual proceedings to be performed on the Upavasatha day, that
is, the day preceding the main part of the Agnyadheya ritual.

1.1.1.3 Considering that today is the day of Upavasatha, (the sacrificer)
should prepare meals (i.e. rice-meals). He may cook cow(’s meat), if he is
able to do so.*®

Then follows the consideration of the source of fire used for the Brahmau-
dana rite. The rite is to be performed on the Upavasatha day (1.1.1.4-5).*¢

1.1.1.6 In the afternoon, after taking it(i.e. the fire; actually one of the
flaring embers) up, he sets it upon the dug-up site (later to be used) for the
Anvaharyapacana fire-altar.

1.1.1.7 There he gives (offering) to the fathers (i.e. three immediate
ancestors of the sacrificer).

Vadhula sutra does not give any further details on this ‘(offering) to the
fathers’. Among the items of materials given in 1.1.1.1, there is no mention
of those to be used especially for the ancestor rite. The riddle-like short pas-
sage of 1.1.1.7 immediately reminds us of the existence of the Gopitryajna
rite among the Agnyadheya’s preliminary rituals in the Baudhayana school
(BaudhSS 2.8-11). The Baudhayana siitra has double structure for the ritual
schedule of the Upavasatha day, combining the Gopitryajha and the Brah-

15 api ha gam paced vasas casya syad. ‘ca’is a particle of subordinating function; for its

occurrence in the Vedic prose, cf. K.Hoffman, Injunctiv p.216 cum note 205.
16 Amatya fire in siitra 5 should be understood as the same with Awvasathya fire, as is
seen from the occurrences of this word in other VadhSS passages.
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maudana in the schedule of the same day.!”

It seems that the Vadhiila text also takes the same line as the
Baudhayana and has the double structure of the Upavasatha day; the ances-
tor rite and the Brahmaudana rite on the same day.

The Gopitryajiia rite described in our fragment folio (folio No.11 of
Malayalam MSS. of K; recension) may have some connection with this enig-
matic stutra of 1.1.1.7. As the beginning passage of this fragment explicitly
states: adyagnyadheyasya upavasatha iti sambharan upakalpayate. [“Consid-
ering that today is the Upavasatha day of the Agnyadheya ritual, he arranges
the preparation materials.”] The Gopitryajiia is here regarded as a rite to
be performed on the Upavasatha day of the Agnyadheya ritual. It must
originally be a part of the description of the Agnyadheya of the Vadhula
Srautasitra. However, the VadhSS as we have now before us does not ex-
plicitly prescribe the existence of the Gopitryajna rite, except the enigmatic
stitras 1.1.1.3 and 7 which refer to cooking of cow’s meat (1.1.1.3) and the
offering to fathers (1.1.1.7) without giving any details for ritual procedures.

We may suspect that the present form of the Agnyadheya siitra might
not keep the original text itself and might have been revised at some stage
of textual transmission of the Vadhila school.

One of the traces of such revision can be noticed in the sequence of the
chapters (prapathakas) of our sttra. The first seven chapters of the VadhSS
are as follows:

. Agnyadheya, Punaradheya, Agnihotra and Agnyupasthana.
. Darsapiirnamasau (called Purodast in the colophon).

. Yajamana to Istis, Agrayana, Brahmatva.

. Caturmasyani.

. Pagubandha.

. Jyotistoma I.

. Jyotistoma II.

O Tk W N

The Agnyadheya stitra is placed on top in the present textual arrange-
ment. It is followed by the chapter of the Darapiirnamasa (New- and Full-
moon Ritual). Close examination of the style of mantra quotation in the
Agnyadheya chapter, however, reveals that this chapter presupposes the

7 The younger Taittiriya siitras took the different way in the descriptions of their
Agnyadheya. In their sttras, only the performance of the Brahmaudana rite is pre-
scribed for the Upavasatha day and the rite of Gopitryajna is totally excluded.

9
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existence of the Dardapurnamasa.’® Therefore, the original place of the
Agnyadheya siitra is supposed to be after that of the Dardapiirnamasau,
just as almost all of other Taittiriya stutras have them in their transmitted
arrangement. An another instance of ‘exchange’ of chapter sequence has also
been found between the chapters of the Pasubandha (Animal sacrifice) and
the Caturmasyani (Seasonal rituals).*

The fact reveals that the original sequence of the first five chapters of the
Vadhila-Srautasiitra was: 1. Darsapiirnamasau, 2. Agnyadheya, Agnihotra
etc., 3. Yajamana to Istis etc., 4. Pasubandha, 5. Caturmasyani. At some
stage of its transmission, the sequence of chapters was revised and it has
been fixed in the present state of the manuscripts. Thus, the revised order
is: 1. Agnyadheya, Agnihotra etc., 2. Dardapurnamasau, 3. Yajamana to
Istis etc., 4. Caturmasyani, 5. Pasubandha.

This is a unique way of arrangement of chapters among the siitras of
the Yajurveda. When we look through the situation in the Yajurveda sutras,
almost all the sttras place the chapter of the Darsaptrnamasa on top and put
the Agnyadheya chapter on the second place. Exceptions are found only with
our Vadhula sutra and the Vaikhanasa siitra. Further, most of the sttras
put the chapter of the Pasubandha before that of the Caturmasyani. In this
case, schools of the Katyayana, the Vaikhanasa and the Vadhiula share the
same arrangement. From the above observation, we should take notice of the
way of arrangement of chapters which is commonly shared by the text of the
the Vaikhanasa shcool and the text of the presently transmitted text of the
Vadhila.

The most interesting question for us is how and when the Vadhiila school
adopted present arrrangement of chapter sequence of its Srautastitra. As the
problem of historical movement of the Vadhula school has still remained
vague, we cannot give definite answers on this problem. But, we may be
allowed to say that the Vadhila school once revised its arrangement of the

18 Generally pratika type of quotation, i.e. presentation of a mantra indicated with only
by its first words, presupposes the existence of the same mantra in its full form in
the previously described ritual(s). This is the general pattern of description of ritual
stitras. The pratika type of quotation of mantras found in the Agnyadheya siitra must
presuppose the existence of the DarSapurnamasa, where the same mantras are given
in their full forms (sakala-patha).

Cf. Francois Voegeli, Traces of a possible rearrangement in the order of the main
chapter of the Vadhiula-srautastitra: the case of the Caturmasyani and Pasubandha
rituals, presented at the Second International Vedic Workshop, Kyoto, Oct.30-Nov.2
1999 and is to be published in the Proceedings Volume to be published 2001.

19
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Srautasttra chapters at some stage of its transmission, and that this revision
was made under the influence of its sister school of the Vaikhanasa.?
Finally, I would like to add a comment to the siitra of the VadhSS 1.1.1.7,
where the ancestor rite is referred to: “There he gives (offering) to the fathers
(i.e. three immediate ancestors of the sacrificer).” Although an ancestor rit-
ual is prescribed, its prescription is given here with the most abbreviated
manner. There are no further details described on this rite. This is quite
a strange manner of siitra description, where we usually expect the detailed
presentation of the ritual procedure. As there is no description of ances-
tor ritual in the preceding part of the Agnyadheya chapter, the only way of
interpreting this passage is that it does not offer a new description of rit-
ual, but that it refers back to the ancestor ritual of the New-moon ritual
(Darsa) which is a part of the original first chapter (Darsaptrnamasau) of
this Srautastitra. Therefore, there was no need of giving detailed description
of the rite, and a simple passage was enough since it just referred back to the
detailed ritual description already given before. This is a way of economizing
the otherwise complicated and legthy description of the stuitra. The ancestor
ritual is there given in the form of the Pindapitryajna (ancestor ritual with
cooked cereal as offering material). Then, the “revised” Vadhula sttra in-
tends here to have the performance of general type of ancestor ritual with

20 On the problem of subschools of the TaittirTya Yajurveda school and the relationship
between the Vadhila school and the Vaikhanasa school, c¢f. N.Tsuji (1970), p.9-10{cum
notes), p.26-32 (cum notes); M.Witzel (1975), p.94-96; C.G.Kashikar (1966), p.61-67.
We may safely assume that both schools had once lived together in the same or ad-
jascent area and had enjoyed the period of mutual influence. The possible area where
such an interaction took place may be the land of Tamil Nadu, where almost all of
the known MSS. of the Vaikhanasa school have been found. (See Introductions to
W.Caland’s editions of the Vaikhanasa Srautasitra and the Vaikhanasa Smartasiitra.)
On the recent history of the Vadhiila school and text transmission, not much informa-
tion has been collected. During my interview with a pandit belonging to the Vadhula
school, people of this school came over to the land of Kerala from Tamil Nadu dur-
ing ancient peirod. The first inscriptional reference to the probable Vadhila Mana of
Irifjjalakkuta of central Kerala is that of 12th century A.D. among the Pamanabha
Temple inscriptions of Trivandrum. Mahadeva, a commentator to the HirSS, gives a
list of sutras of Black Yajurveda, in which Vadhila is placed just before Vaikhanasa.
(cf. Tsuji (1970), p.31.) The information, which has been cosidered as strange and
being contrary to the historical sequence of the sttras, may be well explained by the
hypothesis of co-existence of these two schools and the Vaikhanasa’s influence on the
Vadhila, though the influence seems to have remained mainly only to the extent of
formal arrangement of chapters.

11
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vegetable offering (Pindapitryajha) and not to have the type using cow-meat
as offering material, that is, the Gopitryajna as is opted by the Baudhayana
school.

Now we are able to understand why the fragment folio of the Gopitryajia,
which had formed a part of the original Agnyadheya siitra text, was thrown
away from its authentic context during the revision work of the Agnyadheya
siitra. It became a floating folio, as it were. Main reason thereof can be
found in the growing attitude among the ritualists, especially among those
of the younger TaittirTya schools including that of the Vaikhanasa, against
killing the cow during the ancestor ritual. That is why the Gopitryajha was
omitted, and the Pindapitryajiia was opted instead. Luckily, the fragment
of the Gopitryajna has somehow been preserved in the transmission of the
Malayalam manuscripts and it has given us a clue to reconstructing the
original form of the Agnyadheya siitra.

Other traces of revision work can be found in the presence of ‘lost’
mantra fragments preserved in the fifteenth chapter, which I call as “Mantra-
parisesa”. This chapter is situated at the last of the whole Srautasiitra and
before the chapter of the Anvakhyana, i.e. the Brahmana text of this school.
Thus the chapter can be regarded as a supplement to the satra literatures,
both of the Grhyasitra and the Srautasatra. It consists of collection of
mantras and instruction formulas (praisa) that are not recorded in the present
text-transmission of the Srautasitra and the Grhyastitra. I have given in Ap-
pendix 2 those mantras and instruction formulas as being supposed to belong
the Agnyadheya siitra of this Vadhila school. They might have belonged to
the ‘original’ Adheya siitra of this school.?

The case shown above has given us a quite interesting example of the
revision work of a particular Srautasiitra which had taken place during its
history of transmission. In the case of Vadhila school, the result of revision
work had left its traces in the present form of transmitted texts. Furthermore,
the texts of this school in their present form have preserved the text fragments
which had been taken out at some stage of the development of revisional work.
They will give valuable data for investigating the traces of revision work of a

21 At this moment, I cannot say for sure whether these mantras and praisas recorded
in this chapter were taken out of their original contexts during the time of “revision
work” mentioned above or as a result of longer process of the revisional work which
seems to have been going on in this school. Anyway, the materials given in this chapter
would contribute much to answering the question of how a particular sutra had been
transformed during the process of Mimamsa discussions of a ritual school.

12
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particular school and for knowing the transformation of a Vedic text during
ages.

13
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Appendix 1: Text of the Upavasathagavi/ Gopitryajna of the
Vadhiila School

adyagnyadheyasya 'upavasatha iti sambharan® upakalpayate®: “gam

amsalam ahatam vasa$ catura udakumbhams trin audumbaran $ilan
audumbarin® darvim ekam vapasrapanim avisédkham® audumbarim?,
sarvan evanyan® °sthalipakat paitryajnikan sambharan'® erakopabarha-
ne'' anjanabhyafijane ajyan trnamustim sttram'? ¥ity. amatyad idhmam
Hadipyanvaharyapacanavelayam 5sadayitva Sobhayitva barhisa
paristiryajyam  '®vilapyotpuya  daksinata etany'”" upasadayanty'®:
erakopabarhane' anjanabhyafijane *°ajyan trnamustim siitram ity. ut-
tarata etany upasadayanty?': ahatam vasa$ catura udakumbharms??

Before this, K2 has “sambharasya”.
Ki,K4: sambharan

K1,K4: upakatpayate

Ki: ga . . . lan audumbarm

K;,K4: audumbarin

Thus revised from Ki,K2,K4: avisalam
Ki1,K4 audumbarim

© 0 N O vtk W N e

Ks: evanyat[?]

Ks: sthalipaka paitryajnikam; K;: paitryajiika sthalipakans; K4: paitryajnita sthali-
pakas

K1,K4: sambharan

11 K,: erako. barhane

12 K,: atram

13 K,: ity adi iddhmam

1 K,: adipyanvahayya-; K4: adin darvvim etam vapasrapanim avigala- (End of the line)
[K4 seems to have committed here an error of reading the last part of the next line
instead of reading the rest of the same line. So, K4 skipped the passage amounting to
one line of the original MS. of K; ]

15 K,,Kq4: sd . . . ya daksinata etany upasadayaty
16

10

Kj: vilapyot*pi . . ta etani

Ka: etani

18 K,: upasadayaty; Ko: upadadayanty
19 Ki,K4: ekarako-

20 K,: astrnamustim

K4: upasadayantryi

22 Ky, K2,Ka: udakumbhars

17

21
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®trin audumbarafi $alan audumbarin®® darvim ekam? vapasrapanim?®
aviséakham? audumbarin. daksinenagnim adhidevanam uddhanti. tad
aksan® nivapaty®®. atraitad ahatam® vasah paridhaya sphyam adaya
sakrd eva daksinoddhanti ya adadana svadhaya navani **pitriyani rupa-
ny asura$ caranti, parapuro nipuro ye haranty® agnis tan asmat** **pra-
nunoktu lokad ity. ulmukam?®® adaya *"pran®® abhitapaty udiratam avara
utparasa® ity etaya.**  purvatraiva?’ vyantam®? karoti. tusnim uda-
patram upaniniya pitTn avahayaty*® udirana* iha santu nah prapitamahah
pitamahah pitaras *® canugais saha, asrpaso®® visvavido 'vrkas te no havam*
pitaro *®’dyagamantv ity. atraikenodakumbhena?® marjayate 5°tisnim

23 K;: trin audumbaraii $tlan; Ky: tran odumbara . 1an; K,: trin audumbarajiialan
2 K, ,K4: audumbarin

% K;,K4: ekam

26 Ky: pavasrapanim

2T Ky4: avigala . . .(16)d aksan nivapaty atraitad; Kj: avidala . . . ty atraitad
%8 K;: avidala . ; K,: avisalam; Ks: apisagham

2 Thus Ky. Ky: aksan

30 Thus K;. Kz: nivapanty

31 K;,K4: ahatam
32 S e e o

33 K4: naranty

34 Ky,K4: asmat*

35 K,: pranunoktu lokad; Ks: pranunoktv alokad ity; K4: pranunokti lokad

36 K;,K2,K4: unmukam

37 Thus Ka. Ky: pr. . .(18)traivyantam karoti . snim; Ki: pra . . . snim udapatram

3% Thus emended. Kz: prad; Ki: pra .

3% Thus emended. Ky: udharata

40 Note that the pratika type of quotation appears here. This mantra is given in full form
in the section of Pindapitryajia rite of the Dardapiirnamasa ritual (i.e. 2nd chapter
of the VéthS). It corresponds to T'S2.6.12i with slight variation.

41 K,: putraiva

42 K,: vyantam

43 K,: alahayaty

4 K,: uditana

45 K,: canugaiss . . asrpaso

46 K,: asrpaso; Kg: asrdvaso

47 K;,K4: havam

Kz: dyamagamantv

4 K;,K4: -dakumbhena

%0 K,: td@ . . .(15) nivedayata @sanam; ; Ki: tdi . . . asanam

48
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eva-.  -athaibhya erakopabarhane nivedayata asanam °3'Sayanani ceme
tayos somyasa agata®®, sukhd janaya no grhe $iva bhavathe™ Samkara
ity. athaibhyah panam aharayaty °*etad vah prapitamahah pitamahah
pitarah panam ity. ®Sathaibhyo gam upakaroti pitrbhyas tva justam
Supakaromi-iti.  tad aksan®” *®parivisanti®® pitaputra: daksinah® pita
pascaj® jyestha uttaratas trtiyah purastac caturtha. evam evavantaradisasu
yady astau. sapta ®2ced bhavanti tantave ity astaman nidadhati. sat®
f4ced bhavanti %sadamgyam enam kurvanti. pafica *“ced bhavanti tan-
tava ity eva sasthan nidadhati. catvara$ ®ced bhavanti dvyams$ino®®
bhavanti. traya$ %°ced "°bhavanti trighanam™ enam™ kurvanti, tantava
ity eva caturthan nidadhati. dvau ™ced bhavato ’rdhardham™ enayor
bhavata. ekas "ced bhavati tantava ity eva dvitiyan nidadhati. te

51 K,: dayanamiiceme

Ko: agatas

53 Thus emended. Ki,K3,K4: bhavatha
% Ki: eta . h prapitamahah

% Ks: athaitabhyo

5 Kj: ud va karomiti

57 Ky: akvan (?)

5 Thus Ka. Ka: . . .(20)kter atas trtiyah; Ki: . . . tas trtiyah
59

52

Thus emended. Kj: parivisati

50 Thus emended. Ki,K2: daksinah

61 K,: pasca

52 K;,K2,K4: cet bhavanti

63 Kj: sat*

64 K,,K2,K4: cet bhavanti

8 K;: sadamgyam e.am; K2,K4: sadamgyam enam
66 K1,K2,K4: cet bhavanti

67 K;,K2,K4: cet bhavanti

68 Ki,K4: dviyamsino; Ko: vyamgino
59 K,,K4: cet bhavanti; Ko: ce bhavanti
7 K;,K4: bhava . . .(24)au cet bhavato
™ Ky: trighadam

72 Ky: enam

& K1,K4: cet bhavato; Ka: ce bhavato
™ K,: rddharddhem [?]

™ Ki,K2,Kg: cet bhavanti(Ks: bhavati)

16
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safijayantah krtam™-krtam evanyonyasmai simsanty”. athainam’ proksati
pitrbhyas tva justam™ proksami-iti. tan®® daksinena agnim®' praticinasirasin
daksinapadim® samjfiapayanti®®. S®4tasyai samjhaptaya adbhir abhisekam
pranan apyayayanti®® tiisnim eva-. -athasyai vapam utkhidati tGsnim eva.-.
-athasyai hrdayam utkhidati®® prajhate ca matasne. tany etasminn
agnav audumbarais®” $ilaih praniksya®® $rapayanti. $rtesu tredha vapam
$vicchidyaudumbarya darvyopastirnabhigharitad juhoti somaya pitrmate®®

2.

somaya pitrmate vayam Susmine juhumo havih, vajinn idan jusasva na
svadha®® **havyan devebhyah pitrbhyah svadha nama svaha, angirasvantam®

76 Ky: krtah

™ Ki,K4: $imsanty; Ko disanty
78 Kl,K4: -ainam

™ Ki,K4: justam; Ka: justan
80 K;,K4: tan

81 Ky,K4: agnim

82 K,,K4: daksinapadim

8 Ko: samjiapayati

8 Ki;Kyg: . . . (23)m evathasyai
85 Thus emended. Ko: apyayanti
% Ki1,K4: ut*khidati

87 K1,K4: audumbarais

88 K,: pra. tksya; K4: praniksya

8 K,: vicsidyaudumbaryya; K;,Ka: vicsidyaudumbaryya

% The editor follows here Ko which gives a patala-break. Ko: somaya pitrmate [EM] 38
[EM] somaya pitrmate. K; and K4 show lacuna here. K;: somaya pi . . . (20) idafi
jusasva; K4: somaya pi. . .(24)dan jusasva

% The words at the end of a patala is repeated at the beginning of the next patala.

Regarding this device of word-repetition for the text-division with the Vadhiila school,
see (Ikari 1995), p.16-17.

K, corrected the originally written “svaja” into “svadha”.

% Ki: havya(n* devebhya)h pitrbhyah (words in brackets secem to be deleted); Kj:
havyam dravebhyah pitrbhya; Ks: havyarh svadha nama [“devebhyah pitrbhyah” is
not found in Ks.]

K1,K2,K4: amgirasvantam

92

94
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ataye® yamam®® pitrmantam® ahuve, **vaivasvatedam *°atta na'®® svadha
havyam svadha nama svaha, yad agne kavyavahana pitin yaksy
rtavrdhah'®®, pra devebhyo vahan havyam'®® pitrbhyas ca '**svadha havyam
svadha nama svaha-ity. atra trpamustim marjayati. tam aparenagnin'®®
daksinagram samstirya pindanam '°°avrtaitany avadanani dadati: hrdayam
evagre 'tha savyam matasnum atha daksinam. atra pitaro'®” yathabhagam
mandadhvam ity **®uktvaikenodakumbhena'®® gam?*!® upaparaiti. tasyai lohi-
tam upapravartayati''''*?*ye nah patita garbha asrgbhdja''® upasate tebhya'*
svaja svadha namas trpnuvantu madantu ca, ya ama ye pakva ye ca dustah
patanti nah''® tebhya''® svaja svadha namas trpnuventu''” madantu ca,
"8ye ama ye pakva ye ca dustah patanti ca, tebhya svaja svadha namas

101

Ks: rtave ?

Ki,K4: yamam

Ki: pitrmatam

Ks: napavasvatedam(?)

99 K;: atta . svadha [Cf. BSS: addhi nah svaja]

109 Consonant gemination resolved.

101 K,: pitrn

102 K,: rtavrdha

103 K;,K4: havyam

104 K,: . . . gnin daksinagram; K4: . . .(26)anin daksinagram
105 K,: -agnimn

106 K,: avrtetany

107 K,: pita .0

108 Ky: uktvaiteno-

109 K, K»,Ks: -odakumbhena

10 Ko: ham

11 K, : upapravattayati; Ko: apapravattayati

12 K, .. .(26)dantu paya ama; K;: ye . . . dantu ca ya ama
113 K,: asribhaja; [BSS: asrgbhaga)

114 Consonant gemination resolved (; three more times in the verses here).
15 K, deletes “ca” which was the original reading and writes “nah” below; K4: na ; Ks:

96
97
98

16 g, ebhya

17 Ko trpnavantu; K4: trapnuvantu

118 K, and K, repeat the passage which is almost the same with that immediately precedes
and K; puts vertical marks as: — ya ama ye pakva ye ca dustah patanti ca tebhya
svaja svadha n amas trpnuvantu madantu ca —; K2 has not the passage: ya ama ye

pakva ye ca dustah patanti ca tebhya svaja svadha n amas trpnuvantu madantu ca.

18
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tronuvanty madantu ca, ye kumara ya striyo ye 'Cvinatah patanti nah
tebhya'*® svaja svadha '*'namas trpnuvantu ca-ity. agatya sadbhir'?? na-
maskarair'?® *¢yyatyasan nihnuta. afijanan dadaty, '**abhyafnjanan dadati,
vaso dadaty. utthapayaty uttisthata'*® '*"pitarah preta purve, yamasya
pantham anu yata puranam'®®, dhaettad asmasu dravinam yac ca bhadram,
pra no *°brutad bhagadhan devatdsv iti. samsadhayati®® yantu 3! pitaro
manasa yathalokam manasa '**javeta-iti. mano nv ahuvamaha iti'*? tisrbhir
mana ahvayate. ’traitad ahatam vasa evamvide'®* brahmanaya datvanyad
asantyam'®® vasah'®® paridhaya daksinopaparaity. '*’etenodakumbhena
marjayate'®® yasu gandha'® rasa varna balan ca nihite ubhe ta ma apas
swas santu duskrtam'° pravahantu'*' me'*?) yasam'*® ime **lokas tejasa

119 .

120 K,: tebhyam [?]

121 K Ky nama . . . (23)aAjanan dadaty

122 K,: sat*bhir

123 K,: nnamastarair

124 Thus emended. Kz: nipata [Cf. BSS: viparyasam upatisthate]
125 K,: . . . ataso dadaty (?)

126 Thus emended. K;,K4: usthata; Ky: uttisthatu

127 K,: pitarah peta; K4: pitara pratta

K4: puranam; K,: purana

129 K,,Ky: briitat* bhagadha n; Kg: bra . . (ga)tan
130

128

Ks: samsadhayanti

K,: pitaro manasa yathalokam manasa jave . e . [written as — yathdlokam manasa
— ]; K2: pitaro manasa javeteti

132 Thus Ko. K1,Kg: jave . . . (22)d ahatam vasa

133 Note here the Pratika type of quotation. This mantra (corresponding to TS1.8.5.2.g)
is given in full form in the section of Pindapitryajiia rite of the Darsapiirnamasa ritual
(i.e. 2nd chapter of the VadhSS).

Ki,K4: evamvide

Ki,K4: asaniyam

186 K., asah

187 K;,K4: -odakumbhena

138 K,: marjayati

139 K. gandha

140 K, ,K4: duskrtam

141 After this, K2 has the following words which are deleted: me ity asitvaitad asaniyam.
142

131

134
135

K>: me me
Ks: yasam
144 Thus Kp. Ky: lokd . €. . .(21) vahantu me; Ky: loka . e . . . ntu me yasan

143
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yasasa urtas ta ma apas Siva santu duskrtam pravahantu me, yasan
niskramane** visvam idan jayate **"jagat ta ma apas Sivas**® santu duskrtam
pravahantu ma ity. '*asitvaitad asaniyam'® '*'vaso ’nyat* paridhaya
152prajapatyayarcagner udeti prajapate na tvad etany anya'®® ity S‘etaya-.
-ulmukam apisrjaty '*®abhun no '*¢jataveda '°" avadd havyani surabhini krtva
pradah'™® pitrbhya'® svadhaya te aksan'®® prajanann agne punar ehi vidvan
ity. atraitany avadanani brahmanebhyo dadati: '®*hrdayam evagre ’tha
savyam matasnum'®? atha daksinam. yathasraddham annam kurute'®®. gam
164ekamamsasdo dadati varam-varam.'®® sa yatra ha va '®evamvidvan kalp-
ayati mucyate'®” brahmahatyayai, tarati brahmahatyam, apa papmanam?®®
punarmrtyun®®® jayatiti hovaca prajapatih.’™

145 K,: vrtaratama apa$ sivassantu duskrtam

146 K,: nikramane; K: niskamane

M7 KoKyt jagat* ta ma apas; Ki: jagat* jiiata ma apas
148 K,: éitas

149 Cf. BSS: atraitad

150 K, Kg4: asaniyam

151 K,: vaso . . paridhaya

152 K,: prajapatyarccagner

153 Pratika type of quotation. This mantra is given in full form in the section of
Pindapitryajiia rite of the Dar§apiirnamasa ritual (i.e. 2nd chapter of the VadhS$S). It
corresponds to TS1.8.14.2.m etc.

154 Thus revised. Ki,K4: ekayonmukam; Ko: ekayonyukam

155 K,: arinoduto [BSS: abhiiud diito]

156 Thus Ks. Ka: . . .(17)bhini krtva pradah; Ki: . . . pradah

157 K,: avadhdhavyani

158 1, padah

159 Consonant gemination resolved. K;,Kz: pitrbhya

160 K,: aksat*

161 K;: hrdaya . e. gre

162 K,: matasnam

163 K,: kukurute

164 K,: ekamasaso Cf. BSS: etam arhsasah krtva brahmanebhyo varam dadati

165 Should we keep single“varam”? K;: varamvaram; Kz: varamvaram

166 Thus basically with K;. Ka: . . . (21)rati brahmahatya . vap. .anam anam

punalrjmrtyusi; Ki: . . . (25)anam punarmrtyusi

Thus emended. K2: muhyate

Ki: papmanam

Ki,K4: punammrtyui

170 K;,K2 and K4 have an end mark. Ky has the number “39” between the end marks.

167
168
169
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Appendix 2: Excerpts of the “original” Agnyadheya passages pre-
served in the chapter of Mantraparisesa in K; recension MSS

1.

15.6' yah pracis’ sambhavanty® apa uttaratasé ca yah adbhir*
vi§vasya bhuvanasya dhartribhir® antar anyam® pitur dadhe "svaha, ®antar
dadhe parvatair antar mahya® prthivya '°divo digbhir anantabhir'’ antar
anyam'? pitamahad dadhe svaha, antar dadha rtubhis sarvair ahoratrais
sasandhikaih'® masai$ '*cardhamasai$ cantar anyam' prapitamahad dadhe
svaha, yan me mata pralulobha caraty ananuvrata tan me retah pita
vriktam' "abhur anyo ’'papadyatam'® svaha, yan me pitamahi*® pralu-
lobha caraty ananuvrata tan me retah pitamaho® vrnktam?®? abhur anyo
‘papadyatam?® svaha, ?*yan me prapitamahi pralulobha caraty ananuvrata

K1,88b,4-9; K4,88b4-9; M443-4; N4,15b6-16a7
M: pract

K1,K4,N4: sambhavanty

K1 ,K4,N4Z atbhir

K;: dhattribhir; N4: yat Sribhir

K1,K4,N4: anyam

Thus Ng,M. Ki: sv . . . (10)diva digbhir a . . bhir anantabhir
K4: antadadhe

K4: mahyam

K4: diva digbhir; N4: ivadibhir

K4: anantabhir anantabhir

© 0 N U R W D

e e
No= O

Ki,K4,N4: anyam

M: sandhikaih

K4: carddhamasais; N4: varddhamasais

Ki,K4,Ng: anyam

Ki,Ky4: vintam

17 Thus N4,M. K;: abhur a . . . (12)lulobha . . . nanuvrata

18 M: papadyatarh

!9 Not in BaudhSS2.9.

20 K,: prapitamahi

Ky: prapitamaho

Ki,K4: vintam

M: papadyatarh

4 Not in Baudh$52.9. Ky: (vahajya)n jatavedah pitrbhyo yatrainan ve)[sic.][89b6] yan
me prapitamahi pralulobha caraty [K4 repeats the same passage owing to dittography
and as a result it omits ”yan me pitamahi .... papadyatarh svaha”.]

e
oW
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tan me retah prapitamaho vrnktam?® abhur anyo ’papadyatam?® svaha,
*vahajyan jatavedah pitrbhyo yatrainan *®vettha nihitan varake ajyasya
kulya upa tan ksarantu tivra esam asisas santu **kame me svadha havyarm
svadha nama®® svaha, *'vaha vapam® medasah 3**kulya=nama svaha,
34yahannan jatavedah=3°nama svaha, *®ye ceha pitaro ye caneha yams ca
vidma yam u cana pravidma agne®” tan vettha yadi te jatavedas 3%tvaya
prattamm svadhaya madantu svadha=%°n nama svaha, *°yad vah kravyad
angam*' *?adahal lokan nayan*® pranayan** jatavedah tad vo ’ham*® punar
aveSayamy aristair angais*® sambhavatha*” *®pitara svaha*® *°svaha pitrbhya

Ki,K4: vrntam
M: papadyatam
2T Cf.AgGS 3.1.2:122.5[Masikam]; 3.2.5:128.12f.[Astaka]; HirGS 2.11.1a

28 Thus M. K;: ve . . . (12)rantu t7. . am asisas
29

26

K4: kamai svadha havyam

K1,K4,M: nama [Consonant gemination resolved.]

31 Of. VS 35.10; ApMB 2.20.28 (cf. ApGS 8.22.5); AsvGS 4.13; SankhGS 3.13.3a; KausGS
45.14 etc.

K4: vapam

3% K,,Ka: kulya=nama svaha; M: kulya nama svaha [Consonant gemination resolved.)
34 Cf. AgGS 3.2.7:129.21; HirGS 2.11.2

35 Ki,K4,M: nama svaha [Consonant gemination resolved.]

36 Cf. AgGS 3.1.2:122.1f. [Masika-éraddha)

37 K;: . gne

3% Thus M. K;: tva. . . (12)dva. . d amgam

3% K,4: nama svaha

40 Cf. AgnGS 3.1.2:122.3 [Masikam]
41

30

32

K1,K4: amgam

4% K;,K4: adaharl *lokan; M: adahar lokan

43 M: nayat

K;: pranayamn; K4: prabrayamii; N4,M: pranayam

45 K,,K4,N4,M: ham

46 K1,K4: amgais

47 K,,K4,N4,M: sambhavatha

48 Ki,K4: pitara svaha [Consonant gemination resolved.]; M: pitarah svaha
49 <gyadha’ ?

%0 K;: . . .(6)pitrbhya; K4: svaha pitrbhyah pitrbhya [AgnGS reads “namas svaha”
(Agn GS 3.1.2:122.5 [Masikam]: pitrbhya svadha

44
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pitrbhya svadha svaha= ®!'svaha pitamahebhyah, *?pitamahebhya svadha
svaha, svaha prapitamahebhyah **prapitamahebhya svadha °4svaha, agnaye
kavyavahanaya svadha svaha®®

Cf.BSS 2.9:49.4-13: yah practh sambhavanty &pa uttarata$ ca yah,
adbhir visvasya bhuvanasya dhartribhir antar anyam pitur dadhe svadha
namah svaha. antar dadhe parvatair antar mahya prthivya, diva digbhir
anantabhir Gtibhir antar anyam pitamahad dadhe svadha namah svaha. an-
tar dadha rtubhih sarvair ahoratraih susandhikaih, ardhamasai$ ca masais
cantar anyam prapitamahad dadhe svadha namah svaha. yan me mata
pralulobha caraty ananuvrata, tan me retah pita vroktam abhur anyo ’pa-
padyatam svadha namah svaha. yad vah kravyad angam adahal lokan nayan
pranayan jatavedah, tad vo ’ham punar aveSayamy aristah sarvair angaih
sambhavata pitarah svadha namah svaha.

In the BSS, these mantras are used for the butter-offerings with a small
ladle (sruvahutis) before the important offering of greater omentum (vapa-
homa) during the Gopitryajha rite, which constitutes the first part of the
Upavasatha-day’s schedule of the Agnyadheya ritual. They are not used in
Vadhiila’s Gopitryajia rite. Cf. Appendix 1.

2.

15.7°¢ agnin adhasye®”, sarvakamo ’gnin adhasye, svargakamo ’gni-
hotram hosyami, svargakamo darSapurnamasabhyam yaksye, svarga-

51 Cf. AgnGS 3.1.2:122.8f.: ‘pitamahebhyah’, ‘prapitamahebhya’ iti mantram sannamati.
evam annasya juhoti/ ‘vahannam’ iti mantram sannamati. atha sauvistakrtim juhoti
‘agnaye kavyavahanaya svistakrte svadha nama’ iti.

52 Ki: pitamahe . vadha svaha; K,: pitamahebhya svadha svaha; M: pitamahebhyas
svadha svaha

% Thus M. Ki: pra. . . (12) naya . a svaha [EM]

% K4,M: svaha- (just a hyphen or“="? )

% K1,K4 have an EM; M: // , “iti ”

5 K;88b9-11; K488b8-11; M444.

57 K1,K4 have an EM; M: //
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kama agrayanestya®® yaksye®, “svargakamas caturmasyair yaksye, svarga-
kamah ¢'pasubandhena’® yaksye, svargakama igtipasubandhabhyam
yaksye, svargakama rtumukhiyam® hosyami, svargakamo ’gnistomena
yaksye, svargakamas sagnicityenagnistomena yaksye, sarvakamo ’gnin
cesye, svargakamo ®*’gnistomena yaksye, ®°prajakamo ’tiratrena yaksye,
pasukamo® ¢"’ptoryamena yaksye, svargakama °®Syenacitan cesyeta. “tat
ta rdhyatan™ tat te samrdhyatan™ tat te samvartatam’ kamah™ ™

Cf. BSS2.1:34.11-18: sarvakamo ‘gnin adhasya ity agnyadheye, svarga-
kamo darsapurnamasabhyam yaksya iti dar§apirnamasayoh, svargakamag
caturmasyair yaksya iti caturmasyesu, svargakamah pasuna yaksya iti pasu-
bandhe, svargakamah somena yaksya iti some, svargakamo 'gnim cesya ity
agnicaye, ahine ’hargane va yathakamo yatkamo va yajate.

“tan ma rdhyatam tan me samrdhyatam tan me sampadyatam kama”
iti. athartvijam prativacanam “tat ta rdhyatam tat te samrdhyatam tat te
sampadyatam kama” iti. “om tatha” iti prativacanam.

Context: upavyaharanam, i.e. Announcement of the sacrificer’s intention
of ritual performance. The announcement is placed in the very beginning of
BSS’s Agnyadheya ritual description. This section is totally lacking in the
ritual sutra of the Vadhula.

58
59

K;: agrayenastya

K1,K4: yaksye - ; M: yaksye=

60 K,: svarggakam . turmmasyair yyaksye

61 K;: pasuba . (e) . . . (12)ksye svarggakama rtumukhiyam

M: pasubandhe

M: kratumukhiyam

Ki: gnistome . . . (4)kamo . . na yaksye

M: svargakamo . . . na yaksye

K4: pasukamah pasubamo

7 Ki: ptoryya .(e) . . .(12)ddhyatan

68 M: §yenacitan ce . . dhyatan tat te samrdhyatan

9 Thus K4. Cf BSS 2.1: tan ma rdhyatam tan me samrdhyatam tan me sampadyatam
kamah]

7 K,: rddhyatan

™ Ky: samrddhyatan

"2 K,4: samvarttata

™ K4: komah

™ K;,K4 have an EM; M: /], “iti”

62
63
64
65
66
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15.8 vape pravape™ devena savitrd prasiito brahmana samsito ’ham
yani ““ma ita irdhvam™ lomani tani me svastaye santu.™

=BS$S2.8:45.11-13.

The first part of Upavasatha day’s schedule in the BSS is the Gopitryajna.
Towards the beginning, the sacrificer shaves his hair and beard. This is the
mantra accompanied with the act of shaving. The mantra is not given in the
Vadhuula’s description of the Gopitryajna. Cf. Appendix 1.

4.

15.9% a$man me ksut®, ®?parvate me tatna, vidyuti me smayah®3,
8]opayam me krandadhih, koée me gandhah, #kumaryam me $lagha, kanya-
yam ma anjanabhyaiijane, strisu me 'nrtam, vratye ma itya, rajanye me
pama, vaiSye me steyam, $Sudre me $irsaktih, naisade me hrdrogah®®,
ayogusu ma udavartah, tamanyesu ma andhyam®’, videhesu me Sivadah®®,
8valhikesu® me glauh®!, ®?baste me vadhayya, %*Sayyake me hrim, altigare me

™ K;,88b11;K4,88b10-11; M444.

76 Ky4: prapave

M: ma .. ta

8 K,,K4: trddhvam

™ Ki,K4 have an EM; M: /)7 i

80 K,88b11-14; K488b10-14; M445. Cf. BSS 2.5.
81 Ki,Ky: ksut*

82 Thus K4. M: parva ..... matatna; K;: parvva . . m(a) tatna [or tetna]
83

77

K4: smayarh

8 Ky:lo. . .(15)gha

8 Thus K4. M: kuma . .(3)gha

8 K,4: hrdrogam

87 M: adhyam

88 Caland,S&H: sipadah

8 Thus M. K;: valhi . . .(16) me svapnah
99 M: valhikesa; Caland,S&H: balhikesu

! Thus K4: g*laub; M: gau S&H: glaur
92 M: bastam eva dhayya

9 Thus K4. M: dayya . . .(3/4)me svapnah Caland,S&H: éayya[yam me] svapnah

25



Y. IKARI

svapnah, prdakau® me tandrih®®, dvipau me nistapat®, Sardile me ’ntar-
amayah, ule me balasah, °"kroke me jambhah, vrke me ksut®®, asve me
ghasih, simhe®” me dausvapniyam'®®, varahe me manyuh!*’, hastini me
kailasyam, $uni me '*’duritim'®®, markate'®* me duradhih;

papmann ava ma srjata '“masabhavi. . . adha te arhato '*grhan $riyam
107abhyema, vi$vaha '*abhiima'®® tamaso vayam'!® pathor iva vyavartane,

pra''! papmanan nudamasi §aévatibhyas''? samabhyo yato na punar ayati'!3
114

Cf. BSS2.5:39.1-41.2: sithhe me manyuh, vyaghre me 'ntaramayah, vrke
me ksut, as§ve me ghasih, dhanvani me pipasa, rajagrhe me Sanaya, asémani
me tandrih, gardabhe me ’rsah, Salyake me hrih, advatthe me vepathuh,
kuirme me 'ngarogah, baste ne ’'pasarya, apriye me mrtyuh, bhratrvye me
papma, sapatne me nirrtih, duskirtau me vyrddhih, parasvati me 'samrddhih,
khadge ma artih, gavaye ma andhyam, gaure me badhiryam, rkse me Sokah,
godhayam me khedah, jarayam me himah, krspasakunau me bhiruta, kase
me papo gandhah, uluke me $vabhyasah, kloke ma irsya, markate me

94 M: pradakau

9 Ky: tandrim(?]; M: tantrih; Caland,S&H: tantri

% K;,K4: nistapat*

97 M: koke me jambhah; Caland,S&H: koke me jrmbhah
9 K;,K4: ksut*; Caland,S&H: ksud

99 Kl,K4: sTmhe

100 M: dausvaghniyam; Caland,S&H: dauhsvapniyam
K4: manyum

192 Thus mostly with K4. K;,m: duri. . .(17)dhate arhato; Caland: duri(pram) ... (a)dha
te arhato; S&H: duri(prasna) ... [a]dha te arhato
Corrected from Ky: duriti

04 .. markkate

105 2 Thus K.

106 M: grhafi chriyam

107 Caland,S&H: abhyema vi$vaha /

108 Caland MS: abhiimatamaso; Caland: abhtimanagaso; S&H: -abhiimanagaso
109 K,: adruma 7]

110 K,: vayah 7]

Ul K,: pra

12 K,: $agvatibhyas

113 Thus K;. Ky ay. .; M: ayati

14 K, K4 have an EM; M: //,” iti ”

101

103
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durrddhih, kulale me mamsya-, -ulale me pradhya, ustre me trsna, rsye
me Sramah, avyam ma avyam, koSe me gandhah, kumaryam me ’lankarah,
stikare me kladathuh, prdakhuni me svapnal, ajagare me dusvapnah, vidyuti
me smayasah, lobhayam me kledah, $alabhe me papmalaksmi, strisu me
‘nrtam, ajasu me karkasah, vratye ma Itya, $idre me steyam, vaiSye me
’karmakrtyam, rajanyabandhuni me ’jnanam, naisade me brahmahatya,
kulinge me ksavathuh, ulale me vilasah, udrini me vamatih, kimpuruse me
rodah, dvipini me nistapat, hastini me kilasah, $uni me duripram, snavanyesu
me mlecchah, videhesu me §ipathah, mahavarsesu me glauh, miijavatsu me
tapna, dundubhau me kasika, iksvakusu me pittam, kalifigesu me ’med-
hyam, a$vataryam me ’prajastd, pumscalyam me du$caritam, akhuni me
dantarogah, maksikayam me $valkagah, Suke me harima, mayiire me jalpya,
vrse me jara, case me papavadah, apsu me sramah. brahmojjhe me kilbisam.

apehi papman punar apanasito bhava nah papman sukrtasya loke
papman dhehy avihrto yo nah papman na jahati tam u tva jahimo vayam
anyatrasman niviatam sahasrakso amartyo yo no dvesti sa risyatu yam u
dvismas tam u jahi.

This series of formulas called papmano vinidhayah (disposal of evil) is
muttered by the sacrificer at a crossroads while looking into his face mirrored
in the water-pitcher. This is a kind of §anti rite performed immediately after
his body-purification by shaving hair and beard with a mantra given above
No. 3.1 Vadhilla’s text of papmano vinidhayah is much shorter than that of
Baudhayana’s.

Cf. BSS2.8:46.3-5: athainam ekavirhdatya darbhapuiijilais tredha vibhak-
taih saptabhih-saptabhis tisnim pavayitodapatram adayemam diSam nitva
catuspatha etasminn evodapatre ’veksamanam papmano vinidhin vacayati
“simhe me manyur vyaghre me ‘ntaramaya” iti.

5.

117

15.10"% brahmanan bhojayatasvam gopayata sambharan sanni-

dhatta.''®

115 Cf. Caland 1903, p.18-19; Caland 1926, p.3; Kashikar, Indian Antiquary 3(1969), p.30-
40; Krick 1979, p.69-73; Sparreboom and Heesterman 1989, p.88-92.

116 K, 88b14;K488b13-14; M445-6

117 K,,K4: sambharan

118 K, hasan EM; M: //, 7 iti ”
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Cf.BSS 2.15:57.10-11: athasma arani prayachann aha “yacamyamo
bhavisyasi sams$adhi yat te samsisyam” iti. sa aha “brahmanan asayatasvam
gopayata sambharan nidhatta”-iti.

This is a praisa (formula of instruction) uttered by the sacrificer to the as-
sistants immediately after the completion of Brahmaudana ritual of the Upa-
vasatha day. The Vadhiila siitra given below mentions only the Adhvaryu’s
instruction to the sacrificer to issue his order and the sacrificer’s correspond-
ing act, but it does not state the contents of sacrificer’s instruction.'’* A
comparison with the Baudhayana passage, we may safely identify the con-
text of the application of above formula.

1.1.2.17 “sams$adhi yajamana”-ity aha “yat te samsisyam” iti.

1.1.2.18 samsasti yad asya samsisyam bhavati

15.11*%° yad ada$ candramasi krspan *'tad iha . . .(12)savitas suma . .
.(4)m m(e) santv asisah.'*

Cf. BSS2.16:59.4f.: sa yatrosan upadhigacchati taj japati “yad ada$
candramasi krsnam tad aptha” iti. athainan adadhati “divas tva viryena
prthivyai mahimna, antariksasya posena sarvapasum adadha” iti.

The Vadhiila mantra, although corrupted, seems to be one of those used
in connection with @sa (salty earth, rock salt) which is one of the materials
for construction of the fire-altars in the Agnyadheya.

19 Of. the full text in Tkari 1995, p.23.

120 K,88b14-15;K488b13-14; M446.

121 K,, M: tad iha . . .(17)mm(a) santv asisah[EM]; Kq4: tad iha . . .(12)savitas sum(a)
.. .(5)m m(e) santv asisah [EM] The first part of lacuna may be reconstructed as
“tad ihastu”. Cf. ApSS5.9.7: tan nivapan “yad ada$ candramasi ksnam tad ihastv” iti
manasa dhyayati.

122 ¥, has an EM; M: //, 7 iti ”
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