Structure of the Rajadharma Section

in the Yajnavalkyasmrti G. 309 -368)

Muneo TOKUNAGA

The Rajadharma section (.309-368) of the Yajnavalkyasmrti (abbr.
YS) may not attract much attention of the reader, for it consists, as has
been pointed out,’ mostly of literal borrowings and adaptations from
earlier sources such as the Manusmrti (MS) and the Artha$astra (A9,
The same applies to some extent to the whole YS,? but the Rajadharma
section, in my view, is marked by this feature more than any other
part of the text. Probably because of this feature, this section was

ignored even by the Puradnas that quoted extensively from this text

1 Cf.H. Losch in his Die Yajriavalkya-smrti, Ein Beitrag zur Quellenkunde des indischen
Rechts, (Leipzig 1927), XX vi—XXix.

2 Parallels of the MS are indicated in the margin of Stenzler's translation in his
Yajhavalkya’s Gesetzbuch (Berlin—-London 1849). See also “Synopsis of Parallel
Passages” in G. Biihler, The Laws of Manu (SBE, Vol. XXV) (Oxford 1886). On
the relationship of the YS and the AS, particularly the KAS, see J. Jolly,
“Arthasastra und Dharmasastra,” ZDMG 67 (1913), pp.49-96; J.J. Meyer, Uber
das Wesen der altindischen Rechtsschriften und ihr Verhdltnis zu einander und zu
Kautilya, (Leipzig 1927) ; R.C. Hazra, “Yajhavalkya’s Attitude to Arthasastra as an
Authority in Judicial Administration,” OH, 12/2 (1964), 19-34; R. P. Kangle, “Kautilya
and Yajnavalkya” in Felicitation Volume Presented to Mm. V. V. Mirashi, (Nagpur
1965), 240-53; Kane, HDhS, 1/1 (1968), 202-204. Cf. also Kangle, The Kautiltya
Arthasastra Pt. I (Study) (Bombay 1965), 78-81. R.K. Dikshit, “Kingship in
Yajhavalkya-smrti,” Uttara-Bharatt, (1953), 33-34 and P.K. Jayaswal, Manu and
Yajriavalkya : a Comparison and a Contrast — A Treatise on the Basic Hindu Law
— (Calcutta 1930) were not available to me.
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for the other topics? From another point of view, however, we
must recognize, for the very reason, a special value in this section.
Since we can analyze the structure of this section without much
problem by comparing with outside-sources, this section will prove
a good sample for understanding the method and intention of the
author in composing his text. This is the reason why we pay par-
ticular attention to the Rajadharma section of the YS in this
article. Careful analysis of its structure, I hope, will give us a
clearer understanding of the actual relationship of the YS with the
Artha$astra, especially with the extant Kautilya’'s Arthasastra (KAS),
than has been discussed by various scholars through their com-
parison of individual passages.’

Reference to the Rajadharma,” king's duties and occupations, is
not absent in the Dharmasitras,’ but we must wait until the MS to see a

full discussion of it in the Dharmas$astra. The whole seventh and

3 I do not agree with Losch in thinking that the Rajadharma section is a later
interpolation. It is quite hard to believe that the author (or compiler) of the
YS, who made a model of the MS, totally ignored Rajadharma, such a prominent
part of the MS, in his text. My view is: the section, being a part of the
original YS, was ignored by the Pauranikas because they had, in their part, a
more advanced theory of Rajadharma. 1 plant to show in a separate article
through comprison of Manu and the MBh on Rajadharma that the theory of
divine king and his conducts did not originally belong to the domain of the
Dharmasastra but was produced and developed among the Aitihasika-Pauranikas.

4  On the history of this argument, see R.P. Kangle's article (Nagpur 1965), 240 -
242. For the abbreviations of the Sanskrit texts, see the end of this article.

5 The word is not used in the Dharmasiatras except 4 cases in BauDhS. In the
MBh the word concentrates on Book xii — Book i (3 times), ii(1), iii(1), v(5),
vi(D), vii(D), xi(l), xii(36) [756%!] xiii(2), xix(1), xv(2): rajadharmyam KAS
iii. 16. 19. Compare with an over-all distribution of ksatra—/ksatra—dharma in the
MBh: i(6), ii(4), ii(12), iv(2), v(28), vi(l4), vii(24), viii(7), ix(14), x(10), xi
(3), xii(43)[22%], xiii(8), xiv(12), xv(6), xviii(1), (also ksatrivadharma 4 times
in the whole MBh.); three times, inluding one ksatrivadharma in MS; none in
KAS.

6 Cf. GauDhS ii. 1.1-2.32, ApDhS ii.9.25-26, VasDhS xix. 1-48, BauDhS i.10.18.1, 3,
7-16.



part of the ninth chapter of it are dedicated to the description of
various topics of Rajadharma. We can also include the eighth chap-
ter (Vyavahara) between the two under the subject of Rajadharma in
a wider sense of it.

The seventh chapter of the MS on Rajadharma may be rough-
ly divided into two parts: vss. 1-35 and the rest. The first part
is devoted to the declaration of king’'s divine status. Here the king
is elevated to the status equal to the gods and regarded, like Vi-
snu’s Avatara, as a god in the human form created from the eight
Lokapalas to save the good and punish the evil.  After thus
proclaiming the majesty of a king, the author of the MS describes
king’s ethics, administration, politics, military actions and strategies
in the second or main part of the chapter (vss. 36 -226),

The description is arranged as if it form a one-day drama, be-
ginning with the morning of the king (vs. vii.37. Restated in vii. 145) and
ending with his sleep after the evening meal and entertainment (vii
225), What he does next is, as is described in vii. 145 (cf. vii. 37, viii. I-
3), to get up early in the morning, perform morning rituals and
duties, and go to the court to handle legal cases brought by the
people.” The seventh chapter is thus organized as introduction to
the eighth chapter of Vyavahara. It is quite evident that the
purpose of the seventh chapter lies in founding king’s authority as
a basis of judicial proceedings described in the succeeding chapters.

Interestingly, correspondence of the YS with the MS begins at
the end of the first part of the seventh chapter. In other words,

glorification of kingship is omitted from the head of the Rajadharma

7 Cf. KAS i.19.21-24, 9-10; MS vii.225, 145-146; YS i.327 a—, 331 cd- 333.
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section in the YS. One may hold from this opening that the
author or compiler of the YS relied in his composition on the
Arthasastra, which shows little interest in the king's divinity®
This is not a baseless idea. In the following pages we will see
that the KAS exerted its influence on almost the whole structure
of the Rajadharma section of the YS.

Correspondence between the YS and the KAS has already been
pointed out by Jolly, Meyer, Losch, Kangle and others” In this
article we focus our attention on the Rajadharma section and make
a more careful analysis of the parallel passages in order to under-
stand the structure of this section and the nature of the Yajnavalkya
Smrti as a whole.

Unlike the MS, the Rajadharma section begins with the des-

cripton of an ideal king in the YS (309-310),

i.309 ab mahotsahah' sthilalaksah'' krtajno' vrddhasevita'® |

8 The only passage I have noticed in the KAS on the divine origin of a king is i.
13. b matsyanyayabhibhutah praja manum vaivasvatam rajanam cakrire. But this phrase
occurs not as Kautilya’s but as the words of a secret agent.

9 Cf. above note 2.

10 Utsaha ‘mental energy, ‘fighting spirit’ in contrast to prabhdva ‘material strength.’
Cf. KAS ix. 1. 2-9.

11 M bahudeyarthadarsi ; Nilakantha on MBh xii.56. 19 bahuprada ; Stenzler (& PW)
kenntnissreicch oder freigebig. But I simply take it literally as ‘having a huge
target, that is, ‘ambitious” This word appears in various forms: sthilalaksa YS,
KAS vi.1.3, VDhP ii.3. 2 sthualalaksita AP 239.4, KNS viii. 7 ; sthalalaksya
MBh 12.56.19, 112.28, MP 220. 29, VDhP ii.65. 30, KNS iv. 8 ; sthaulalaksya
MS vii. 211 ; cf. also laksyajfia SL (Dharmakos$a, 4/3, 172).
 The initials B, M, A in the notes respectively mean Balakrida, Mitaksara, and
Apararka.

12 On the meaning of kriajiia, see MBh v.33. 18 yasya krtyam na jananti mantram va
mantritam pare, krtam evasya jananti sa vai pandita ucyate; also ibid. v.44.7, xii
93.17, 109.19; ViS xxx.47; VDhP iii. 270 (krtajhatagunaniripana) (information
partly from my friend, Prof. T. Goto).

13 This is the reading of B. M & A, on the other hand, have sevakah. [ have
prefered the former reading because the latter does not occur in the MBh and
other related texts: vrddhasevi MBh 1i.50. 13, 111.254. 12, v.30. 14, 52.11, xii.
281. 23, xiii.11. 9, KAS viii.3. 66, MS vii.38, ViS iii. 77; vrddhaseva AP 239. 3,
KNS iv.6; vrddhasevitvam KNS viii.7; vrddhasevita MBh iii. 261. 3; vrddhasevitah
MBh 1.45.14, vrddhanam . . . upasita Ram ii.2.22. Respect to the elders is further
stressed in NS xviii. 32, MP 215.51-52, VDhP ii. 65.43-44.
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1.309cd vinitah sattvasampannah kulinah satyavak $ucih /

i.310ab adirghasttrah' smrtiman' aksudraparisat' tatha /

1. 310 cd dharmiko drdhabhakti§ ca'’ prajaah $aro rahasyavit® /'

Translation: “Of great spirit, ambitious, gratefull, attentive to

the seniors, trained [in the Anviksiki, etc], having guts, of a good de-

scent, speaking truth, pure, quick in action, endowed with good

memory, attended by worthy people, righteous, firm in devotion, in-

telligent, brave, and knowing esoteric teaching. .

» 20

As has been mentioned by others,? this passage has its source in

14

15

16

17

18
19

20

21

‘Prompt in action.” Cf. MP 220. 29cd-30ab (VDhP ii. 65. 31): adirghasatra$ ca
bhavet sarvakarmasu parthivah, dirghasutrasya nrpateh kamahanir dhruvam bhavet.
‘Having a good memory.” Cf. MBh xiii.103. 25a—d sa (=Nahusa) tu tais taih
pradanai$ ca tapobhir niyamais tatha, patito’pi mahdraja bhiutale smrtiman abhit.
Having a good memory is also an indispensable quality of a messenger. Cf.
MBh xiii. 103. 25, MS vii. 64.

M & A read aksudro’parusas. B preserves the correct reading aksudraparisat. Cf.
KAS vi.1. 3 (aksudraparisatko) ; also AP 239. 3 (aksudraparivarata), KNS iv. 7
(aksudraparicarita), ibid. viii. 1l (akraraparivaratd). Meyer, however, is inclined
to take aksudroparusako for the original wording. Cf. op. cit. p. 184.

This is the reading of B, found also in VDhP ii.3. 3. Cf. drdhabhaktita (AP 239.
4, KNS iv. 7), bhaktijfiatvam (KNS viii. 9). M & A, on the other hand, give a
new reading ‘vvasana$ caiva. The reading of B appears to me a corruption of
the original drdhabuddhi—(KAS).

Rahasya probably means the Upanisads. Cf. MS ii. 140,165, xi.262.

The Balakrida often presents the correct reading. Correction based on the B
reading is marked with an underline in the text. The reason is explained in the
footnote.

I do not agree with Losch in thinking that the Puranic parallels preserve
better readings. (Cf. op. cit. [Leipzig 1927], LVIII-LIX.) He failed to notice that
“correct readings in the Puranas” are supported in general by the Balakrida. On
the other hand, the readings peculiar to the Puranas are often a product of Pura-
nic emendation or corrupiton. His text, mechanically reconstructed from the Pura-
nas, therefore is a mess full of unreliable readings. In any case, this point does
not concern our Rajadharma section which has no parallel in the Puranas.

For similar expressions see further Ram ii. 2. 20-22; AP 239. 2cd-6, VDhP ii. 3. 1-
3; KNS iv.6-8, viii. 7-11. Cf. also ViS iii. 76f.,, MP 220; Meyer, op. cit., p.290.

Cf. Meyer, op. cit, p.402f.; Losch, op. cit., xxvii; Kangle, article (Nagpur 1965), p.
240. Meyer considers that the YS sometimes shows the older reading than that
of the KAS, admitting the former as a whole is younger than the latter. But I
have met no example to support his argument, so far as the Rajadharma section
is concerned.
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KAS vi. 1. 3 mahakulino daivabuddhisattvasampanno vrddhadarsi dharm-

tkah satyavag avisamvadakah kriajriah sthiulalakso mahotsaho 'dirgha-

satrah Sakyasamanto drdhabuddhir aksudraparisatko vinayakama ity

abhigamika gunah and partly agrees with the beginning verses (vii.
37-39 of the main part of MS, Chapter Seven. (V. B. In the quotation the
identical or a similar phrase is marked with an underline and a word related in
meaning with a dot-line.)

After defining the ideal king at the outset, the author then enters
into the description of various topics concerning Rajadharma. First,
he talks on the education of a king, selection of ministers, council
with them, and appointment of a Purohita and the Rtvij priests,
which, we must note, are all among the topics belonging to the
first chapter of the KAS. The verses consist of the elements taken

from the MS, along the order of description in it, and from the KAS.

i.311 ab svarandhragoptanviksikyam® dandanityam?® tathaiva ca /
i.311cd vinitas tv atha varttayam® trayyam caiva naradhipah /

22 Svarandhragopta is a hapax legomenon in our texts [listed at the end of this
article]. Cf. the following expressions — MBh ii. 16. 5 (svarandhravarane sthitah),
Xii. 57. 14 (samvrtarandhra-), xv.10. 14 svarandhram pararandhram ca svesu caiva
paresu ca, upalaksayitavyam te nityam eva yudhisthira, v.10. 32 (randhranves?), xiii.
2. 79 (randhranvesi); MS vii. 105 ndsya cchidram paro vidyad vidyac chidram
parasya tu, gihet kurma ivengani raksed vivaram atmanah=MP 215. 67, VDhP, iL
65.59. Cf. further MBh xii.84. 46, 138. 7-8, 24; KAS i.15.60; MS vii. 102¢cd;
KNS iv. 15, xiii. 7, etc.

On amuviksiki see KAS i.2.10-11 samkhyam yogo lokayatam cety anviksiki;
dharmadharmau trayyam arthanarthau vartt@yam nayapanayau dandanityam balabale
caitasam hetubhir anviksamana lokasyopakaroti. . . and i.2.12cd aSrayah sarva-
dharmanam SaSvad anviksiki maid.

23 Dandaniti is described in KAS i.4. 3 anviksikitrayivarttanam yogaksemasadhano
dandah, tasya nitir dandanitih, alabdhalabhartha labdhapariraksani raksitavivardhani
vrddhasya tirthe pratipadani ca.

24 Vartta is defined in KAS i.4.1 krsipasupalye vanijya ca vartta, dhanyapaSuhiranya-
kupyavistipradanad aupakariki. Cf. also KNS ii. 14.
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i.312ab sa mantrinah prakurvita prajian maulan sthiran Sucin® /
i.312cd taih sardham cintayed karyam® viprenatha tatah svayam /[

i.313ab purohitam ca kurvita” daivajiam® uditoditam /
i.313cd dandanitydm ca kuéalam atharvangirase tatha /%

i.314 ab S$rautasmartakriyahetor vrnuyad eva cartvijah /
i.3l14cd yajham$ caiva prakurvita vidhivad bharidaksinan //*

Let us look carefully at each verses and their parallels in outside—

sources. Vs. 311 (“The king, who guards his own vulnerable points and is trained

in philosophy, politics, economics and Vedic study”) is based on KAS i 2. 1,

which lists these four sciences as the subjects of royal education.?

On this topic our author cleverly follows the KAS, avoiding the

younger list of five sciences in the MS with atmavidya, introduced

under the influence of Vedanta philosophy (vii.43 traividyebhyas trayim

vidyad dandanitim ca $asvatim, anviksikim catmavidyam vartGrambhams ca lokatah

)32

25

26
27

28
29

30
31

32

‘[Persons proved] innocent [through an employment exam.].’” Cf. KA§ i.10. 4-7
(pratyakhyane Sucih) ; also ibid. i 10. 14 sarvopadhasuddhan mantrinah kuryat.
Kautilya (i. 10. 15) particularly lays down that as$uci persons should be appointed
to the work at mines, storages (? dravya), elephant-forests, and factories. Cf.
also MP 215. 7 gunahinan apt tatha vijaaya nrpatih svayam, karmasv eva niyufijita
yathayogyesu bhagaSah, 43 (pariksya cadhikaryah).

karyam B, rajyam M & A.

This is the reading of B & A. Cf. MS vii.78a (purohitam ca kurvita). On the
other hand, M reads prakurvita.

Note that daivajfia is not noun (‘astrologer’) but adjective (‘knowing astrology’).
On the appointment of a Purohita cf. MBh i.156. 15f.; BauDhS 1i.10. 18.7,
GauDhS ii.2. 12, VasDhS xix. 3 ; ViS iii.70; AP 218. 3cd, 239. 15cd-17, VDhP
ii. 5. 2—-3 ; KNS iv.32.

MBh xii. 72. 3-5, MP 215. 56 (VDhP ii.65. 48) ; cf. VDhP iii. 323. 22 - 24 ab.
anviksiki trayl vartta dandanitisS ceti vidyah. Cf. KAS i.5.8; MBh xii.59. 33;
Brhatsamhita xix. 11 ; KNS ii. 1-2; also MBh xii. 306. 34, 45. According to
Kautilya (i.2.2-7, cf. KNS ii.3-5), the Manava school lists Vedic study, econom-
ics, and politics (also MBh iii.149.31, 198.23; NS xix.69ab), the Barhaspatya
economics, and politics (cf. GaudhS ii.2.3 (xi.3)), and the Ausanasa only
politics as academic requirement of a king. Kautilya also argues that a king
needs to master all the four sciences(i.2. 8. Cf. KNS ii. 6).

Similarly AP 225. 21 - 22 (artha(atma-?)vidyam), MP 215. 54 (atmavidyam), VDhP
ii.65. 46 {(atmavidyam). Cf. also AP 238.8-9 (anviksikyartha(atma-?)vijfianam) ;
KNS ii. 7 (anviksiky atmavijianam),
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The first line of 312ab (“He should appoint ministers who are intelligent, na-

tive, steadfast and pure.”) is a copy of MS vii. 60ab anyan api prakurvita Sucin

prajian avasthitan.® Sthiran of the YS is apparently a paraphrase of
avasthitan in the MS. Maulan® indicates an influence from MS vii.
94 maulan chastravidah Siaraml labdhalaksan kulodbhavan, sacivan
sapta castau va prakurvita pariksitan.

312 c is almost identical with MS vii. 56 a taih sardham cintayen

nityam. A clumsy expression of 312cd (“He should deliberate on his busi-
ness with them or with one Brahmin [or] afterwards by himself.”) must be the
result of incorporating alternative views expressed in KAS i.15. 34
(“He should hold consultations with three or four councillors.” [Kangle tr]))® and in
41 (“However, in conformity with the place, time and work to be done, he should delib-
erate with one or two, or alone by himself, according to [their and his own] compe-

tence.” [Kangle tr.}), 36

33 Cf. also KAS i.7. 9bcd cakram ekam na vartate, kurvita sacivams tasmat tesm ca
Srnuyan matam.

On the qualities of ministers or king's associates, cf. MBh xii.57. 23-25
(sahdaya), xii.81.29 (amatya), 84.21-22 (mantrin), xv.9. 14 (amatya) (ab=1ii.5.
33ab), 9.20 (mantrin); KAS i.9.1 (amatya); AP 239. 11-15ab (saciva) ; ViS iii.
71 (sahaya); MP 215. 2-7 (sahaya) (cf. VDhP ii.24.2-6) (vs. 3 almost identical
with MBh xii.81.1), MP 215. 76 - 78 ab (sahaya) (VDhP ii.24. 47 cd—-49), AP 2184
(mantrin) ; KNS iv. 25 (saciva), 28-31 (mantrin),

34 Maula—native' ‘of the capital’ (from mala ‘capital. Cf. KAS vii.2. 14, 3.33, 8.
5, etc.), also ‘aboriginal, ‘indigenous, ‘hereditary.’ Originally a military term?
In meaning it partly overlaps the words such as pitrpaitamaha—(MBh ii.5. 33, xv.
9.14; KAS i.8.16) and svadesaja-(MBh xii.84. 17). The KAS often uses this
word for ‘regular army’ in contradistinction to the enemy-troup, allied forces,
mercenary troup, etc. Cf. KAS ii.33.8 sa maulabhrtasrenimitramitratavibalanam
saraphalgutam vidyat; also ibid. vii.8. 27, ix.2.1, 2, 3, 14, x.1.7, xii.1.28. In
the MBh this word occurs with this meaning only in a later Parvan (xv.12.7,
8). Cf. also Nikakantha (kulacara) on MBh xii. 121. 49.

35 mantribhis tribhis§ caturbhir va saha mantrayeta.

Similarly, neither many nor one minister is recommended in MBh ii.5. 19;
MP 220. 37cd=AP 225. 18 cd. Cf. MP 235. 10 ab, VDhP 2. 151. 20 cd.

36 1i.15. 41 deSakalakaryavaSena tv ekena saha dvabhyam eko va yathasamarthyam
mantrayveta. Only one minister is said sufficient if he is excellent in MBh ii. 5.
26, xii.81.25; also AP 225. 20 cd, VDhP ii. 151. 20 cd.

Kautilya further recommends a consultation with ministers individually and

simultaneously (i.15.43). Cf. alsoc MS vii.57; AP 225. 19 ab.
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The first Pada of 313 (“He should appoint a Purohita”) is identical
with MS vii. 78a purohitam ca kurvita but the rest of it (“who knows

astrology, is outstanding [in regard to lineage and character] and versed in politics and

the Atharvangirasa”) comes from KAS i.9. 9 purohitam uditoditakula$ilam

sange vede daive nimitte dandanityam cabhivinitam apadam daiva-

manusinam atharvabhir upayais ca pratikartaram kurvita. Abhivinitam
is rendered into kuSalam in our text. Strange compound uditoditam
(313b), abridgement of uditoditakulasilam(KAS), is a good example of
the author’s abnormal style of contraction.®

Vs. 314 (“He should select the Rtvij priests for the sake of the Srauta and
Smarta rituals and perform sacrfices rich in donation according to the rules™ IS a

paraphrase of MS vii. 78 b—79 ab vrnuyad eva cartvijah, te’sya grhani

daksinaih. Pada b is identical with MS vii. 78b, but grhani karmani . . .
vaitanikani in MS vii. 78 cd is changed into a rare compound $rauta-

smartakriya® in our text.

In association with sacrifices mentioned in 314, the author then

refers to the merit of gift to the Brahmins.

i.315ab bhogam$ ca dadyad vasini vividhani ca /
i.315cd aksayo'yam nidhi rajiam yad vipresapapaditam /

i.316 ab askannam avyatham caiva prayaScittair adasitam /
i.316 cd agneh sakasad™ vipragnau hutam $restham® ihocyate f

37 Cf. Kangle, op. cit., 246.

38 Contrary to our general idea, $§rautasmdrta— is not a popular expression. In our
texts it appears, besides this passage, only in YS ii.69 (M&A), BS (Vyavahara)
v.38 (p.56) (Srautasmartakrivayukiah), and ibid. i(Samskara), 265 (p.268). Cf.
also YS iii. 49 (B&A. $rautam smartam in M.)

39 “From or than the Agni” On this usage of sakdSa- see Speijer, Sanskrit Syntax,
189(p. 136). However, there is no example of this usage in the MBh. Our author
again uses this word in a similar way in iii. 67 (sakasad atmanah).

40 Epic superative of the comparative use. Cf. varistha— in MS 7. 84; Speijer, SS, p.
188.
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Vs. 315 (“He should give enjoyments and various goods to the Brahmins. Imperish-
able is this deposit of kings consigned to the Brahmins.”) consists of two lines

derived from different parts of the MS, i e, vii.79cd dharmartham

Vs. 316 (“The offering in the mouth of a Brahmin, not spilt nor wavering, is said
in this world to be superior to the Agnilhotra].”) is again a paraphrase of MS

vil. 84 mna skandate na vyathate na vina$yati karhicit, varistham

source of the unique expression prayascittair adisitam (316b) in the

earlier texts.*

The next verse (317) contains a famous maxim of the Arthasastra,
which is stated as follows in the KAS — . . . dandanitir alabdhalabha-
rtha labdhapariraksani raksitavivardhani vrddhasya tirthe pratipadani

ca “(The means of ensuring the pursuit of philosophy, the three Vedas and economics
is the Rod [wielded by the king]; its administration constitutes) the science of

politics, having for its purpose the acquisition of [things] not pos-

41 Cf. also MS vii. 83, YS ii.34 ab, ViS iii. 56.

42 This MS verse goes back to VasDhS xxx. 6 -7 athapy udaharanti, pati trati ca
dataram atmanam caiva kilbisat, vedendhanasamrddhesu hutam vipramukhdgnisu; na
skandate na vyvathate nainam adhyapatec ca yat, varistham agnihotrdt tu brahmanasya
mukhe hutam (na. . .adhyapatet “nor assails” Biithler) and the latter again to SB
i.1.4. 3 .. . tasmad adhyavahananam adhipesanam bhavaty askannam havir asad
iti tad yad evatra tandulo va pistam va skandat tad yajhe yajfah pratitisthad iti. . .
Cf. SB i.3.3. 16, ii.1.4.27; also ii.2. 2. 2, xiv.4.1. 8.

Donation to the Brahmins is compared to a sacrifice into their mouth in
MBh xii.329. 8 (Satapathe hi brahmanam bhavati. . .). Cf. also MBh xii. 87. 29,
124. 37, 226. 29, xiii.62. 10, 148. 36; MS 1iii. 98; VDhP 1ii.32. 20-21. The Brahmin,
who thus receives the gift in his mouth is called nidhipa ‘protector of a deposit’
See, e. g, MBh xiv.64. 10 (nidhipala), VasDhS ii.9 (nidhipa) (fr. the Samhitopanisad
Br.3, Burnell’s ed, 29-32. Cf. also Nir. ii.4.), MS ii. 115 (nidhipa), ViS xxix.10
(nidhipa).

43 Among later texts, only VDhP 2. 32. 20-21 (prayascitiair vivarjitam) indicates in-
fluence from this verse.



sessed, the preservation of [things] possessed, the augmentation of
[things] preserved and the bestowal of [things| augmented on a

- worthy recipient.” [Kangle tr.] (i.4.3)

i. 317ab alabdham ihed dharmena labdham yatnena palayet /
i.317cd palitam vardhayen nityam® vrddham patresu niksipet /

This verse (“One should try to get in a righteous manner what he has not
obtained, protect the obtained with effort, always make the protected augment, and con-
sign the augmented to proper recipients”) is an almost literal reproduction of
MS vii. 99 alabdham caiva lipseta labdham rakset prayatnatah, raksitam

vardhayec caiva vrddham patresu niksipet. The same expression ap-

pears again in MS vii. 101 in a slightly different form : alabdham icched

dandena labdham raksed aveksaya, raksitam vardhayed vrddhya vrddham

patresu niksipet.”

Then the author, to our surprize, begins to talk on legal docu-

ments in the next passage.

i.318ab dattva bhamim nibandham® va krtva lekhyam tu karayet /*

44 Nityam (B) is the correct reading, since Niti promotes not only Vrddhi but also
all the four activities mentioned in this verse. See KAS i.4.3 below.

45 Further MBh i.156. 19, iii.27. 18-19, xii.59.57, 70.29. Cf. xii.95.2-3, 138.5;
MS ix.251; AP 238. 2; KNS i. 18, xiii.57. Cf. Meyer, op. cit., p. 140.

46 Kautilya frequently uses the word nibandha and its derivatives, particularly in ii.
7 (on the office of records): i.1.5, ii.2.11, 7. 1-2 (nibandhapustaka), 3, 34;
1. 7. 31 (mibandhaka ‘official recorder’); ii.27. 10, 29. 11, 35. 1 (nibandhayet ‘he
should cause to write down a nibandha’). According to Kane (HDhS, Vol.IlI, p.
575, fn.1082), nibandha means ‘a periodic payment or allowance in cash or kind
permanently granted by a king, etc’ The word again appears in YS ii. 121 bhar
ya pitamahopatia nibandho dravyam eva va4, tatra syat sadrSam svamyam pituh
putrasya caiva hi.

47 ‘Written document, one of the three judicial means of proof. Cf. VasDhS xvi. 10
(likhita), NS i.65 (likhita), YS ii.22 (likhita), etc.

48 Cf. ViS iii. 81 brahmanebhyas ca bhuvam pratipdadayet.



i.318cd agamiksudranrpati*parijidnaya parthivah /

i.319ab pate va tamrapatte va svamudraparicihnitam® |
i.319cd abhilekhyatmano vams$yan adtmanam ca mahipatih /*

i.320 ab pratigrahaparimanam danacchedo®”pavarnanam /

i.320cd svahastakalasampannam® $asanam karayet sthiram /

This sentence I would translate: “After giving a land or making

a periodic payment [to the Brahmins] (?, the king should cause to

make a legal document so that a miserly king of the future may

have a clear understanding [of the case]. Causing to scribe on a

cloth or a copper-plate [the names of] one’s own [three immediate-

ly preceding]™ ancestors and [of] himself, the amount of donation,

and the account of [conditions for] grant and confiscation, the

king

should cause to prepare a lasting decree furnished with his

own seal, signature and the time.”

49

50

53
54

This is the reading of B. M&A read agamibhadranrpati- ‘a happy king of the fu-
ture, The latter reading, I suppose, is a later emendation of dgdamiksudranrpati—
‘a miserly king of the future,’ which sounds blasphemous.

This is the reading of B. Cf. also YS ii. 93 (svahastaparicihnitam). It runs -mudro-
paricihnitam in M&A. 1 have preferred the former reading because paricihnita—
is a normal expression for ‘marked’ in the MBh(iii. 176. 49, 181. 19, xiii.34. 25,
41. 21).

This verse is borrowed by the ViS (iii. 82) yesam ca pratipadayet tesam svavamsyan
bhuvah parimanam danacchedopavarnanam ca pate tamrapatte va likhitam sva-
mudrankitam cagaminrpativijiapanartham dadyat. Cf. also BS (Vyavahara) vi.20-
25, ibid i(Samskara). 507-510 dattva bhamyadikam raja tamrapatte thava pate, Sasanam
karayed dharmyam sthanavam$yddisamyutam ; . . . sastivarsasahasrani danaccheda-
phalam likhet; svamudravarsamdsardhadhinddhyaksaksaranvitam, evamvidham rdja-
krtam Sasanam samudahrtam.

B reads as in the text. M&A have danacchedo-  Dandccheda ‘(conditions of)
grant and confiscation’? On the reading of B cf. MBh xii. 118. 19 (danacchede
svayamkar? “independent in donation and confiscatoin” and KAS ii.1. 8-10
karadebhyah kriaksetrany aikapurusikani prayacchel, akriani kartrbhyo nadeyani,
akrsatam acchidyanyebhyah prayacchet ‘He should allot to tax-payers arable fields
for life. Unarable fields should not be taken away from those who are making
them arable. He should take away (fields) from those who do not till them and
give them 1o others” [Kangle tr]; also ibid. viii.5. 25 ¢ (dcchedandd adanad va).
However, some Smrtis show the other reading. See above note 51. Cf. Bihler’s
note on ViS iii. 82 “an implication against him who should appropriate the dona-
tion to himself”; Stenzler: “die genaue Angabe der Grenze der Gabe.”

Cf. YS ii. 89, 92.

Cf. Biihler, The Institute of Vishnu (SBE, Vol. VI, p.21.



While all the Dharmasitras, except VasDhS xvi. 10, 14, 15, and
the MS are silent on legal documents, the KAS abounds in expres-
sions on written documents, official recorder, and the department of
records and in fact has a special section on the office of records in
ii. 7.® We have good reason to believe that legal document was
originally a topic of the Artha$astra and that it later became a sub-
ject of stronger concern inside the tradition of the Dharmasastra
under the influence of the AS. Our Smrti, which provides a sec-
tion for this topic @i.84-94), must have taken the initiative in the
growth of this interest among the scholars of the Dharmas$astra.
In other words, the YS, in my view, played a role of intermediator,
standing on the side of the Dharmasdastra, between the traditions of
Dharma and Artha. We may recall in this connection that the
author shows his special concern about the conflict of authority
between the two traditions.®® Presumably land-donation to the
Brahmins, etc., recommended in KAS ii. 1.7, invited the author of
such situation to make a comment on legal documents in this
place. This assumption seems supported by the fact that grant
and confiscation [of land], that is, dana and accheda (YS i.320), are
discussed in the immediately succeeding paragraphs of the KAS i

1.8-10),

55 Similarly, written documents are repeatedly referred to in the Brhaspati-, the
Katyayana—-, and the Naradasmrti (particularly in the Matrka as well as in the
first and the thirteenth chapter).

56 Cf. YS ii.21. Similarly NS (Matrka) i.33. Legal documents are treated also in
NS i.114-126. Chronological relationship between the YS and the NS is a deli-
cate question, which needs for solution a careful analysis of discussions on
Vyavahara in the two texts. For now, I have an impression that the NS, which
existed before the YS and influenced it, was recognized as a Smrti(sacred text)
after the YS was completed.

On the different interpretations of the word arthasastra among the commen-
tators of the Dharmas$astra, see Hazra op. cit.(1964),



With 318-320 therefore the author has left the first chapter and

entered the second of the KAS. Note that the topics in the next

passage (construction of settlements and forts and appointment of the heads of vari-

ous departments) belong to the second chapter of the KAS. A careful

reader will notice that the author returns to the earlier part of the

seventh chapter of the MS to pick up material for these topics.

i.321 ab ramyam pa$avyam svajivyam® jangalam® de$am avaset® /%
i.321 cd tatra durgani kurvita janakosatmaguptaye [
61

i.322 ab tatra tatra ca nisnatan® adhyaksan kusalan $ucin® /

i.322 cd prakuryad ayakarmantavyayakarmasu® codyatan /%

The first line of 321 (“One should inhabit an arid area, which is pleasant, fit

for cattle, and very comfortable to live”) is an abridgement of MS vii. 69 jan-

galam sasyasampannam aryaprayam andavilam, ramyam anatasamaniam

28

59
60
61

62
63

64

svajivyam B (cf. MS vil.69), ajivyam M&A. Ajivya— as simplex does not occur
in the MBh.

In the MBh Kurujangala ordinarily means Kuruksetra but it is also used in the
sense of a ‘land of barbarians (iii. 49. 19)., On the Jangala vs Apuapa, see Francis
Zimmermann, La jungle et le fumet des viandes (Paris 1982) (information from
my colleague, Prof. A. Akamatsu).

avaset M&A, asravet B.

Cf. MBh xii. 87.6-10; KAS ii.3. If., Meyer op. cit. p.212.

‘Professional,’ ‘skilled, ‘versed” Cf. MBh i.94. 20 (astresu); ii.5. 31 (argesu) ; ii.
30. 46 (sarvavidyasu), iii.193.5 (vidyvasw) ; iil. 110.30 (sarvatra) ; xii. 192.5 (vedesu) ;
xii. 224. 60, 229. 22, 261.1, 229. 22, 262.1 (Sabdabrahmani).

Cf. above note 25.

Strange compoud avakarmantavyayakarmasu, hapax legomenon of course, is, in my
assumption, due to the metrical contraction of akara— to ava-. Probably the
author originally intended to say akarakarmantavyayakarmasu ‘in the offices of
mine, factory and expenditure.” Cf. gkarakarmanta- (KAS ii.1.19), akarakarma-
nte (MS vii.62c¢).

Cf. MBh xii.69. 28, xv.9.14; KAS i.10. 15, 13.21, ii.7.4, ii.9. 1-2; ViS iii.7,
16 -21; AP 239. 44. Description of adhyaksas is found in MP 215. 11 ~ 14 (almost
identical with VDhP ii.24. 11 -42), GP i.112.4-10, AP 220.1 - 16.



t65

svajivyam deSam avase Pasavyam (321a) must be meant as equi-

valent to sasyasampannam in the MS. The KAS discusses the construc-
tion of settlements in the beginning of the second chapter Gi 1-2), %

321 cd (“There he should construct forts for the sake of protecting the people,
treasury and himself.”) has no literal correspondence in the earlier texts.
But there is little doubt that the author had in mind MS vii. 70 -
73" and KAS ii.3.1.%

Vs. 322 (“And he should appoint superintendents who are professional, skillful,
pure, and intent on the offices of income, factory, and expenditure at respective places.”)

partly agrees in phraseology with MS vii.81 adhyaksan vividhan

kurvatam® In the corresponding passage of the KAS Gi1.4) we find
the names of the heads of local offices — astaSatagramya madhye
sthaniyam, catuhSatagramya dronamukham, dviSatagramyah karvatikam,
dasagramisamgrahena samgrahanam sthapayet “He should establish

a sthaniya in the middle of eight hundred villages, a dronamukha

65 For the later developments of this verse, see the following — ViS iii. 4-5
(vais$yasadrapravam) ; MP 217. 1-5 (VDhP ii.26.1 -5), VDhP iii.323. 14 cd-15ab
(vais$vasudrajanapravam), AP 222.1-3 (vasSyasudrajanaprayo), 239.24-27 (Sudrakaru-
vanikprayo). Cf. KNS 4.54-56. Only the ViS and the VDhP, reading paSavyam,
show influence from the YS. Note that arvapravam (MS) is changed into
vaiSyasudraprayam and the like in these texts under the influence of KAS ii. 1. 1-
2 (Sudrakarsakaprayam).

66 bhutapurvam abhutaparvam va janapadam paradesapaviahanena svade$abhisyanda-
vamanena va niveSayet, Sudrakarsakaprayam kulaSatavaram paricakulaSataparam
gramam kroSadvikroSasimanam anyonydmk@am nivesSayet.

67 dhanvadurgam wmahidurgam abdurgam wvarksam eva va, nrdurgam giridurgem va
samasritya vaset puram.

68 caturdiSam janapadante samparayikam daivakriam durgam karayet, antardvipam
sthalam ca nimnavaruddham audakam, prastaram guham va parvalam, nirudaka-
stambam irinam va dhanvanam, khafijanodakam stambagahanam va vanadurgam.

Cf. also BS (Vyavahara) i.28; ViS iii. 6 ; MP 217. 6-7 (cf. VDhP ii.266-7),
AP 222.4-5, 239.28 - 29, VDhP iii. 323.15cd- 16 ; KNS iv.57 - 60.

69 Cf. also KAS ii.7. 4 uttamamadhyamavaresu ca karmasu tajjatikam adhyaksam
kuryat. . . and ibid. ii.9. 1 amatyasampadopetah sarvadhyaksah Saktitah karmasu
nivojyah.



in the middle of four hundred villages, a karvatika in the middle of
two hundred villages, [and] a samgrahana in a group of ten

villages.” (Kangle tr] ™

The author then talks on the Dharmayuddha (righteous war,’ ‘fair
play) in the next passage(323-326), There is no parallel for this
passage in the KAS, naturally because the Artha$astra does not
have the idea of Dharmayuddha. It does use the word katayuddha
(x.32), but the word is not an antonym of Dharmayuddha as in
the Epic and the Dharmasastras but of PrakaSayuddha Copen fighting”.
The topic of Dharmayuddha was so familiar to the Dharmasastras
and the Epico-Puranic literature” that the author thought it indis-
pensable for his description of Rajadharma and put it here in
relation to MS vii. 87 — 93."2

i.323 ab natah parataro dharmo nrpanam yad ranarjitam /
i.323cd viprebhyo diyate dravyam prajabhyas cabhayam sada /™

i.324 ab ya ahavesu vadhyante bhamyartham apalrénr'lmukhah?"l /

i.324 cd akatair ayudhair” yanti te svargam yogino yatha™ /

70 Cf. MS wvii. 114 - 115.

71 Cf. below notes 74, 75, 81, and 82.

72 Cf. MS vii. 87 -98.

73 Cf. MBh iii. 195. 31, xii.25.32-33, 26. 34, 32. 8ef, etc, MS viii. 303, MP 215. 61,
VDhP 2. 65. 53, AP 222. 10cd, 225. 24.

74 No flight recommended in a gamble or on the battle-field in MBh ii.44. 18 cd,
52. 16 cd, 53. 13ab, 61. 9ab, iv.36. 26, v.76. 14, 151.25, 164. 29, 186. 21 - 22, vi.
61. 16, vii.16. 39, 157. 3, ix.4. 17, xii.55. 17, etc.; BauDhS i.10. 18. 9, GauDhS ii.
1.15-16 (x. 15, 16), MS x.119.

75 ‘With non-deceptive weapons in MBh vii. 164. 11 -12, xii.96. 11; BauDhS 1. 10.
18. 10.

76 ‘Heaven as reward for the brave fighter who died in the battle-field’ in MBh ii.
20. 15, iv.64. 25, v.40.24, 125. 15, vi.24.37, 84.42, 113. 13, vii.48. 34, vii1. 27.
93, ix.6.11, 29.11, 31.25,53, xi.2.9, 11, xii.25.32-33, 99.43, 101. 38, xiii
128. 52, xiv.53. 21; cf. MBh iii.51. 16 (ayam loko’ksayas tesam), xiii.131. 43 (dvijo
bhavet) ; MS ix.253. There are still numerous passages concerning Dharma-
yuddha in the MBh.

The reward of heaven is loudly announced by commanders and bards to

soldiers in the battle-field. Cf. KAS x.3.28, 30, 31, 43; also ViS iii.44 (nasti
rajfiam samare tanutyagasadrso dharmah).



i.325ab padani kratutulyani bhagnesv avinivartinam /7

i.325cd raja sukrtam adatte hatanam vipalayatam™ /™

i.326 ab tavahamvadinam klibam nirhetim parasamgatam /

i.326 cd na hanyad vinivrttam ca yuddhapreksakam eva ca® [*

Vs. 323 (“For the kings there is no virtue superior to [this deed, namely] : goods
won in a battle are offered to the Brahmins and assurance of safety always to the
people”) is a paraphrase of MS vii. 88 samgramesv anivartitvam

prajanam caiva palanam, Susrisa brahmananam ca rajiiam Sreyaskaram

82

param.” Samgramesv anivartitvam MS) is implied in Pada b Gana)

and expressed in bhagnesv avinivartinam in 325b. ‘Protection of the
people’ (MS) is rendered to ‘assurance of safety to the people’ and
‘obedience to the Brahmins’ (MS) is replaced by ‘donation to the
Brahmins’ in our text.

The next verse (324) is an abridgement of MS vii. 89 - 90 ghavesu

mitho'nyonyam jighamsanto mahiksitah, yudhyamanah param Saktya

svargam yanty aparanmukhah ; na katawr ayudhair hanyad yudhyamano

rane ripun, na karnibhir napi digdhair nagnijvalitatejanaih. Awkward

expression due to excessive abridgement of the original is a style pecu-

77 Cf. MBh xi.2.11, xii. 22. 3 (‘superior to many sacrifices), 99.12 (samgramayajfia-),
99. 13 (yuddhayajhadhikarastha-) ; MS v.98. Battle—field is compared with a sac-
rificial-ground in MBh xii. 99. 15f.; similarly in ApDhS x.26. 2 (atmayupa).

78 This is the reading of B. M&A, on the other hand, have vipalayinam, probably
influenced by the preceding avinivartinam.

79 For the motif ‘depriving the merit of the other(s), see MBh xii.288. 10-11;
VasDhS viii. 6, MS iii. 100. Cf. also below YS i.335.

80 This is the reading of B. M&A have preksanaka-  Preksaka is a regular word
for ‘viewer (in the battle-field)’ in the MBh. See MBh 1i.96. 30, 125. 29, 181. 2,
iii. 21. 26, iv.55.6, v.179. 21, 196. 19, vi.19. 14, 42. 23, 58. 20, vii.119. 14, wiii.
17. 75, 63.26, ix.20.11, 22.42, 31.24, 56. 12. preksanaka— does not occur in
the MBh.

81 People whose slaughter is prohibited in MBh iii. 19. 13-14, vi. 103. 72-73, vii.
118.8, 170.39, x.5. 9-10, 8.117, xi.10.8, xii.97.3, 99.47, xiv.77.10. Cf.
further MBh x.8. 101, Ram vi.12.20; BauDhS i.10.18. 11, ApDhS ii.5.10. 11;
AP 236. 57 cd- 58 ab.

82 MS vii. 88 froms the source of MP 215. 61 (VDhP ii.65. 53), AP 225.24. Cf. also

AP 222. 10 cd; GauDhS ii. 1. 15-16.



liar to the YS. This verse is syntactically odd without yudhyamanah :
“Those who are killed [fighting] for the sake of land by means of
non-deceptive weapons, without showing his back, will go to
heaven just as the Yogins.”

The first line of 325 is another example of strange sentense, which
can hardly be translated without additional words: “The ranks of
those who will not retreat [in the battle-field] while [his allies are]
shattered are equal to [those obtainable through] a sacrifice.”
There is no exact parallel of this hemistich in the MS. As the source
we may probably cite ApDhS x.26.2 brahmanasvany apajigisamano
raja yo hanyate tam ahur atmayupo yajiionantadaksina iti. The com-
pound kratutulya, which occurs again in YS i.360* and nowhere
else in the earlier texts to my knowledge, appears to me a creation
of our author.

In the second line of 325 (“A king receives the merit of those who are
killed running away.”) the author picks up only MS vii.9 out of the
pair-expression (vii.94-95) yas tu bhitah paravritah samgrame hanyate
paraih, bhartur yad duskrtam kimcit tat sarvam pratipadyate; yac
casya sukrtam kimcid amutrartham wuparjitam, bharta tat sarvam

dadatte paravrttahatasya tu. Consequently, receiving a sin of a dead

soldier (vii.94), the more important part, has fallen out of the text.
Vs, 326 (“One should not kill such a man as says “I am yours,” is coward,
weaponless, wrestling with others, has ceased to fight or is watching a fight”) is a

forced abridgement of MS vii.91-93: na ca hanyat sthalaradham na

klibam na krianjalim, na muktakeSam nasinam na tavasmiti vadinam

na suptam na visamnaham na nagnam na niradyudham, ayudhyamanam

83 iti samcintya nrpatih kratutulyaphalam prthak. . .



pariksatam, na bhitam na paravritam sata@m dharmam anusmaran. In
our text the first two verses are condensed into one and the last is

forsaken.

King’s daily schedule is the topic of the next passage (327-333),
which was inserted here in association with MS vii. 145 referring to
the morning of a king. We have noted above that the seventh
chapter of the MS, except the beginning part (1-35), is character-
ized by the framework, in which the description of Rajadharma
goes on like a one-day drama of a king. The author now removes
this setting from the MS and treats king's daily routine independ-

ently from the other topics just as in KAS i.19.

i.327 ab krtaraksah samutthaya pasyed ayavyayau svayam /
i.327cd vyavaharams tato drstva snatva bhufjita kamatah [

i.328ab hiranyam vyaprtanitam bhandagare nyaset tatah™ /

i.328 cd pasyec carams tato datdn presayen mantrisamgatah [

i.329ab tatah svairavihari syan mantribhir va samagatah /
i.329cd balanam darSanam krtva senanya saha cintayet I

i.330 ab samdhyam upasya $rnuyac caranam gudhabhasitam /
i.330 cd gitanrtyai$ ca bhunjita pathet svadhyayam eva ca /

i.331 ab samviset taryaghosena pratibudhyet tathaiva ca /
i.331 cd $astrani cintayed buddhva® sarvakartavyatas tatha [

i.332ab presayec ca tata§ caran svesv anyesu ca sadaram® |

= 4%

i.332cd rtvikpurohitacaryair asirbhir abhinanditah /

i.333ab drstva jyotirvido vaidyan dadyad gam kancanam mahim /
i.333cd naivesikani®” ca tatha $rotriyanam® grhani ca [

84 This is the reading of B&A. Niksip— usually means in the Epic (passim) ‘to put
off what one wears and place it in or on something.’

85 buddhva B, buddhya M&A.

86 sadaram B, sadaran M&A.

87 Naivesikani ‘furnitures’ also in YS i.210. In the MBh the word appears only twice.
Nilakantha: sopakaranam grham (on MBh vii.55. 23), grhopaskaram Sayvadi (on
xiii. 57. 33).

88 tatha Srotrivanam B, followed by A ; tatah Srotriyebhyo M.



Quite in the same way as the KAS, our author follows the
daily routine of a king along the sixteen divisions of a day.* The
first series describes his schedule during the eight divisions of the day-
time — 327ab (“Getting up and taking measures for defence, he should himself
look over income and expenditure.”) corresponds with KAS i.19.9lthe first divi-
sion] (tatra purve divasasyastabhage raksavidhanam dayavyayau ca Srnuyat) ; 327c (“Then

looking into judicial cases”) with 1. 19. 10 [second] (dvitive paurajanapadanam karyani

place gold brought by his employee in a store-room.”) with 1. 19. 12 [fourth] (caturthe
hiranyapratigraham adhyaksams ca kurvita) ; 328cd (“Then he should see spies and send
messengers after consulting ministers.”) with 1.19. 13 [fifth] (pasicame mantriparisada
should engage in recreation or [hold a council] with ministers.”) with 1. 19. 14 [sixth]

(sasthe svairaviharam mantram va seveta) ; 329 ¢ (“After reviewing his armies.”) with

cintayet) ; and 330a (“Worshipping evening twilight,”) with 1. 19. 17 [Samdhyal (pra-

tisthite’hani samdhyam updsita),

Next comes the account of king’'s occupations in the eight divi-
sions of the night-time — 330 b (“he should listen to secret information of his
agents”) .agrees with 1. 19. 18 [(the first] (prathame ratribhage gudhapurusan _?g_é_gfe_;) ;

330 cd (“He should enjoy meals with songs and dances and engage in study.”) with 1.

19. 19 [second] (dvitive snanabhojanam kurvita svadhydyam ca) ;92 331ab (“He should

89 Daily schedule of a king is also described in AP 235 (Pratyahnikarajakarma) and
VDhP ii. 151 (Ajasrika).

90 Cf. MS viii. 1-3.

91 Cf. MS vii. 145.

92 On 330 cf. MS vii. 223 - 225.



go to bed and wake up to the sound of musical instruments.”) with 1. 19. 20 (third to

fifth] (trtive taryaghosena samvista$ caturthapaficamau Sayita) ; 331 cd (“After awakening

he should ponder over sciences as well as over all the work to be done.”) with 1i.19.

21 [sixth] (sasthe taryaghosena pratibuddhah Sastram itikartavyatam ca cintayer) % 332

ab (“Then he should dispatch carefully secret agents to his own [country] as well as

others’”) with 1.19. 22 [(seventh] (saptame mantram adhyasita gudhapurusam$ ca

preceptor and chaplain, he should see his astrologers and physicians and give [them]

cow, gold and land; similarly furnitures and houses to the learned Brahmins.”) with 1.

to the assembly-hall after going around a cow with her calf and a
bull® The two texts thus agree with each other not only in ar-
rangement but also in contents and partly even in phraseology. A
close agreement like this is a good evidence for the fact that the
author knew the AS in a form closest to the extant Kautiliya—
arthasastra. In this regard, I fully accept Kangle’s view that the
Kautilya’s Artha$astra itself was the source of the YS and not vice
versa® 1 also agree with him in rejecting the idea of a common
source for the two texts, considering that the YS has nothing to
add to the description in the KAS.

With this passage, extracted from KAS i.19 and placed here in
association with MS vii. 145, the author stops reproducing the MS
verses which run parallel in subject to the second chapter of the

KAS.

93 Awakening, worship and council in MBh xv.9. 11.
94 savatsam dhenum vrsabham ca pradaksinikrtyopasthanam gacchet.
95 See op. cit, pp. 246, 252.



The author then skips the third chapter of the KAS on Vyavahara,
which he will discuss, on the model of the MS, separately in the next
chapter, and enters the fourth of it on kantakasodhana. The next ten
verses (334-343) concern the merit of protecting the people (prajapalana), the
most important duty of a king. A text of secular tactics and shrewd
strategies, the KAS naturally has no chapter called prajapalana. In-
stead, it has the fourth chapter entitled kantakaSodhana ‘weeding
thorns, which may be regarded as virtually equivalent to the
prajapalana of the Dharmasastra. It is probably for this correspon-
dence that the author put prajapalana in this place. The material
of this passage comes from the seventh and the eighth chapters of

the MS, particularly from the section of Steya in the latter.

i.334ab brahmanesu ksami snigdhesv ajihmah krodhanorisu /
1.334cd syad raja bhrtyavargesu prajabhya$® ca yatha pita /

i.335ab punyat” sadbhagam adatte nyayena paripalayan /

i.335cd sarvadanadhikam yasmat prajanam paripalanam /%

i.336 ab catataskaradurvrttamahasahasikadibhih /

i.336 cd pidyamanah praja rakset kayasthai§ ca visesatah /%

i.337ab araksyamanah kurvanti yat kimcit kilbisam prajah /

96 prajabhya$ B, prajasu M&A. Piteva putrebhyo in MBh xii. 54.36, 147.9. Cf. Meyer,
op. cit., p. 140.

97 On this ablative use, cf. Speijer, Vedische u. Skt-Syntax, 59 (p.17) (personal in-
formation from Prof. T. Goto).

98 Cf. MBh v.130.11 (=xii.76.6) (caturtham tasya dharmasya. . . vindati), viii.30.27
(sadbhagaharta), 63 (sadbhagaharta), 64 (raksita punyabhag), xii.73.20 (caturtham

. bhdagam sa vindaii), 76.7 (caturthabhak), xiil.128.47 (nirdistaphalabhoktd) ;

GauDhS ii. 2. 11 (xi. 10) (dharmasya hy amSabhag), MS vii. 144 (nirdistaphalabhokta),
viii. 304 (dharmasadbhago), 305 (sadbhagabhag), xi.23 (dharmasadbhagam), ViS
iii. 28 (sasthams$abhak) ; also MBh iii. 193.12 (palane hi mahan dharmah), xii.18.38
(istaml lokan avapsyamo), 72.29 (bhunkte phalam divi) ; cf. also xii. 76.8 (caturtham
tasya papasya . . . vindati), 89.17 (bhunkte . . . papasya caturbhagam).

99 Cf. AP 223.12ab (VDhP ii.61.29ab); also ApDhS ii.9.25.15 (taskarabhayam na
vidyate), 10.26.6 (taskarebhyo raksyam). The word kayastha does not appear in
the MBh.



i.337cd tasmat tu nrpater ardham yasmad grhnéaty asau karan /

i.338 ab ye rastradhikrtas tesam carair jiatva vicestitam /
i.338cd sadhiin sammanayen nityam viparitam$ ca ghatayet I

i.339ab utkocajivino'® dravyahinan krtva vivasayet /
i.339cd sa dz‘m;&tm;‘masatk:?trél_igIm $rotrivan vasayet sada f

i.340 ab anyayena nrpo rastrat svakosam yo’bhivardhayet /
i.340cd so'cirad vigatasriko nasam eti sabandhavah /[

i.341 ab prajapidanasamtapat samudbhito hutasanah /
i.341 cd rajnah kulam §riyvam pranams$ cadagdhva na nivartate /

i.342ab ya eva dharmo nrpateh svarastraparipalane /

i.342cd tam eva krtsnam apnoti pararastram va$am nayan

i.343ab yasmin de§e ya acaro vyavaharah kulasthitih /
i.343cd tathaiva paripalyo’sau yada vasam upagatah [/'®

The beginning verse of this passage (334 “The king should be tolerant
of the Brahmins, honest with friends, relentless towards enemies, and like a father to
servant-groups and for the people”) is a paraphrase of MS vii. 32 (cf. ViS iii

96) svarastre nyayavrttah syad bhrSadanda$ ca Satrusu, suhrisv ajihmah

The first line of 335 (“Duly protecting [the people], he receives one-sixth of

their merit”) corresponds with viii. 304 ab sarvato dharmasadbhago rajrio

to all the donations”) might be associated with MS viii. 306 raksan
dharmena bhutani rdja vadhyams ca ghatayan, yajate'har ahar yajriaih

sahasrasatadaksinaih.

100 Utkoca-, a rare word, is used in MBh xii. 14. 18, 56. 51, ViS v.181, lviii.10. It
also appears in the different forms: MBh vii.51. 31 (utkocinam), KAS iv.4. 10,
MS ix.258 (utkocaka-), NS xix. 2 (utkotaka-!).

10l sadanamanasatkaraih B, sadanamanasatkaran A, saddanamanasatkarari M. 1 have
separated sa- from dana-.

102 Awkward sentense without the antecedent of yasmin.

103 Cf. MBh xii. 76.5 (mrtyur ivarisw), 120.10 (mrjavan syat svayiathyesu). KAS iv.3.43
(pitevanugrhniyat), xiv.3.88 (upahanyad amitrams taih svajanam cabhipalayet) ; MS
vii. 80 (pitrvan nrsu). Cf. MBh xii. 138.64, 66; Meyer op. cit. p. 140.



The next verse 336 (He should protect people suffering from rogues,'®
thieves, the wicked, dacoits, etc, particularly from the writers—caste.”) is not found
in the earlier texts. This verse, apparently the author’s composi-
tion, may be roughly compared in contents with MS viii. 267 — 420,
in which various types of wrong-doers are treated. Of special in-
terest about this verse is the author’s allusion to a corruption pre-
vailing among the Kayasthas, writers—caste, of his time.

Vs. 337 (“Half of any sin his people may commit without being protected goes to

the king, because he collects taxes [from them in return for protection].”) must be

a paraphrase of MS viii. 307-308 yo'raksan balim adatte karam Sulkam
ca parthivah, pratibhdgam ca dandam ca sa sadyo narakam vrajet;
araksitaram rajanam balisadbhagaharinam, tam ahuh sarvalokasya

samagramalaharakam.'”

Instead of ‘the whole’ (MS) the author says
that a king receives a half of the sin'® committed by his subjects
if they are not protected by him.

As source of vs. 338 (“Inspecting the behavior of those who are appointed to

the districts by means of secret agents, he should honor the well-behaved and kill the op-

posite”) we may possibly refer to MS vii. 122cd tesam vrttam parinayet

sadhanam samgrahena ca.”

104 Cf. BS (Vyavahara) xvii. 6 (catacorabhayam) ; also PW on cdta (Betriiger YS i
335 (Stenzler’s number) =Paficatantra 1. 390. im Pkt. Mrcch 78. 13); R.L. Turner, 4
Comparative Dict. of the Indo-Aryan Languages (‘rogue,’ ‘cheat’ Yajn. Pkt. cada-
m.; Pa8. ¢ara ‘stupid, ‘mad’ acc. to Morgenstirne, Indo-franian Frontier Languages.
Oslo (1929 -56)).

105 Cf. BauDhS ii.1. 1. 17, VasDhS xix.44, 46; KAS i.13. 6-8, iv. 4 ; MBh xii. 12.30
(adataro’saranyas ca), 25.18 (araksita durvinito), 18.4 (yasva sma visaye rajriah
steno bhavati vai dvijah. . .); also MS viit. 316-317, x. 118 (caturtham adadano . . .
praja raksan . . . kilbisat pratimucyate), YS ii.36 (adadadd hi samapnoti kilbisam).
Cf. note 98.

106 mala (MS), kilbisa (YS).

107 Cf. further MBh xii.87.19 (caraih suviditam krtva), xiv.31.6 (nigrhya mahadosan
sadhun samabhipijya ca) ; KAS 1.13.1, NS xix.6 (tan viditva . . . carais), ViS iii.
3537 (caracaksuh syat sadhunam pujanam kuryat. dustam$ ca hanyat) ; MP 215.
90 (VDhP ii.24. 62 cd-63) ; also MBh v.34. 32 (caraih paSyanti rajanah).



Of vs. 339 the first line (“He should banish those who live on bribery after
stripping of their wealth.”) agrees with MS vii. 124 ye karyikebhyo’rtham eva
 erhnlyul papacetasah, tesam sarvasvam ddaya rajd kuryat pravasanam'™
and the second (“He should always let the learned Brahmins to live [treating
them] with gift, respect and care.”) with MS vii. 133-135.1%°

Vs. 340 (*The king, who enriches his own treasury in a wrong way [with the

wealth acquired] from his country, will soon lose his prosperity and perish together with

his relatives.”) has its source in MS vii 111 mohdad raja svarastram yah

I have been unable to find a parallel in the earlier texts of the in-

teresting expression in 341 (“The fire produced from the heat of people’s suffering

will not be extinguished without annihilating the king’s family and prosperity.”),111

Vs. 342 (“Putting an enemy’s country under control [in a righteous manner], he

obtains all of the same merit that [accrues] to him in protecting his own country.”)!'!?

and 343 (“Coming under his control, the district should be protected just in accordance

with the conduct, custom, and family-rule there.”)!'®

correspond to MS vii. 201

Jitva sampujayed devan brahmanams$ caiva dharmikan, pradadyat pari-

108 Cf KAS iv.4. 10 sa cet tatha kurvad utkocaka iti pravasyeta.

108 mriyamano’py adadita na raja Srotriyat karam, na ca ksudhdsya samsidec chroth’yo
visaye vasan; yasya rajfias tu visaye Srotriyah sidati ksudha, tasyapi tat ksudha
rastram acirenaiva sidati; Srutavrtte viditvasya vrttim dharmyam prakalpayet, samrakset
sarvata$ cainam pitd putram ivaurasam. Cf. GauDhS ii.l. 9 bibhryad brahmana#
Srotriyan.

110 Cf. also MS vii. 139 mocchindyad atmano milam paresam catitrsnaya, ucchindan hy
atmano malam atmanam tams ca pidayet; KAS viii. 2. 12, MS vii. 28.

111 Cf. MBh xii. 137. 42 na hi vairagnir udbhutah karma vapy aparadhajam, Samyaty
adagdhva nrpate vind hy ekataraksayat.

112 Cf. MS ix. 251 —253.

113 Cf. MBh v.33.95 (desacaran samayan jatidharman bubhasate), xii.78.19 (kuladesa-
didharmanam prasthitanam) ; KAS iii. 7. 40, xiii. 5. 7-8, 24 ; GauDhS ii. 2. 20
(desajalikuladharmas camnayair aviruddhah pramanam), VasDhS xix.7 (deSadharma-
jatikuladharman), ApDhS ii. 6.15.1 (deSakuladharmah), MS viii. 41 (jatijanapadan
dharman Srenidharmams . . . kuladharmams ca), YS i.361, Vi8S iii. 42 (paradesSavaptau
taddeSadharman nocchindyat),



harams ca khyapayed abhayani ca'“ and 203ab pramanani ca kurvita

tesam dharmyan yathoditan.

Since the MS talks little of Secret Conduct (yogavrtta), topic of the
fifth chapter of the KAS, the author skips this chapter''® and proceeds
to the next two chapters of the KAS (Mandalayoni and Sadgunya), The
next passage (344-353) contains a selection of cardinal concepts on
diplomacy, military strategies, divine intervention, human effort
and the constituent elements of kingdom, discussed in these chap-

ters.

118

i.344 ab mantramilam yato rajyam ato® mantram suraksitam /

i.344cd kuryad yathasya na viduh karmanam aphalodayat /

i.345ab arir mitram udasino’nantaras tatparah parah /

i.345cd krama$o mandalam cintyam samadibhir upakramaih /

i.346 ab upayah sama danam ca bhedo dandas tathaiva ca /
i.346 cd samyakprayuktah sidhyeyur dandas tv agatika gatih''” /

i.347 ab samdhim ca vigraham yanam asanam samérayam tatha /

i.347 cd dvaidhibhavam gunan etan yathavat parikalpalyet /

i.348 ab yada sasyagunopetam pararastram tada vrajet /
i.348cd para$ ca hina atma ca hrstavahanaparusah /

i.349 ab daive purusakare ca dvaye siddhih pratisthita'® /

i.349cd tatra daivam abhivyaktam paurusam paurvadehikam f

i.350 ab kecid daivadd hathat kecit kecit'”® purusakaratah /

114 Cf. also MS ix. 251 -253, KAS xiii.5. 3-6

115 Only 340 might possibly be compared in topic with KAS v. 2 (replenishment of
treasury).

116 This is the reading of B, supported by A. On the other hand, M reads yato
rajyam tasmat.

117 Among our texts, the locution agatikd gatih appears only in VDhP 1.212. 4 out-
side this verse.

118 This is the reading of B. M&A read karmasiddhir vyavasthita. Pratisthia is the
right word in this context. Cf. MBh 1i.114. 16, v.149. 36, wvii.120.28, 127. 17,
133. 64 ; also ii. 15. 11 (javasya hetuh siddhir hi karma daivam ca samSritam).

119 B&A read as in the text. It runs svabhdavad va kalat in M.



i.350 cd sidhyanty artha manusyanam tesam yonis tu paurusam'® /

i.351 ab yatha hy ekena cakrena rathasya na gatir bhavet /
i.351cd evam purusakarena vina daivam na sidhyati /

i.352 ab - hiranyabhamilabhebhyo mitralabdhir vara yatah /
i.352cd ato yateta tatpraptau satyam rakset'” samahitah //

i.353 ab svamy amatya jano durgam koSo dandas tathaiva ca /
i.353cd mitrany etah prakrtayo rajyam saptangam ucyate [

As a source of ws. 344 (“Since the kingdom has council as its foundation,
council must be well-guarded so that [the others] may not know it untill the result of
actions is accomplished.”) we may cite MS vii. 147-150, particularly 148
yasya maniram na jananti samagamya prthagianah, sa krtsnam prihivim
bhurikte koSahino’pi parthivah.'”

Vs. 345 (*Adjacent is an enemy, beyond it is an ally, different from both is a neutral
one — [in this way] deliberate upon the world successively by means of approaches

such as conciliation, etc.”) is just a shortened expression of MS vii. 158-159

anantaram arim vidyad arisevinam eva ca, arer anantaram mitram

udasinam tayoh param ; tan sarvan abhisamdadhyat samadibhir upa-

120 The second line is the reading of B&A. It runs in M: samyoge kecid icchanti
phalam kusSalabuddhayah.

121 This is the reading of B. It runs tatpraptau rakset satyam in A and tatpraptyai
rakset satyam in M. yateta is generally construed with the locative (MBh xii. 279.
20, xiv.43.16; KAS i.17.25, 48, v.5.4, 6.39, vii.l4. 18, viii.4. 50) or with the
infinitive (MBh xii.226. 8 ; KAS vi.2. 37, vii.2. 7, ix.7. 46, 48; BauDhS ii. 3. 6.
31, GauDhS 1i.9.65; MS vii. 198cd). Only rarely with the dative (MS vii.215),
the locative of —artha (MBh xii. 227. 21), with -nimittam (MBh xii.168. 5cd) and
—artham (MBh xii. 183.7 ab.)

122 Cf. also KAS i.15; MP 220.33cd-34ab (VDhP ii.65.35) mantramualam sada rajyam
tasman mantrah suraksitah, kartavyah prthivipalair mantrabhedabhayat sada. Cf. also
VDhP ii. 151.19f. Kautilya (ix. 1. 14-15) considers the power of mantra to be a
more important political basis than prabhdva. Cf. MBh ii. 5. 17 (vijayo mantramiilo),
iii. 149. 43 (mantramula nayah sarve), xii.84.45cd mantrino mantramilam hi rajfio
rastram vivardhate, 48ab rajyam pranidhimulam hi mantrasGram pracaksate; also
MBh v.38.15 yasya mantram na janant: bahya$ cabhyantard$ ca ye, sa raja
sarvataScaksus ciram aiSvaryam as$nute.



kramaih, vyastai§ caiva samastais ca paufusena nayena ca.'® Samadibhir
upakramaih' is identical with MS vii. 159 b.'**

The four diplomatic and military strategies (conciliation, gift, dissocia-
tion, military action) in 346 (“The strategies . . . will work when properly employed.
Military action is the last resort”) can be derived from MS vii. 198 - 200

samna danena bhedena samastair athava prthak, vijetum prayatetarim

na yuddhena kadacana; anityo vijayo yasmad drSyate yudhyamanayoh,

parajayas ca samgrame tasmad yuddham uvivarjayet; trayanam apy

ripun yatha.'® Vs. 346, which disturbs the order of quotation from
the MS, was probably inserted here in relation to samadhibhir
upakramaih in 345 c.

Vs. 347 (*Alliance, hostility, marching, staying quiet, seeking shelter, double dealing
— design these [strategies] for merits properly.”) is almost identical with MS vii.

160 samdhim ca vigraham caiva yanam asanam eva ca, dvaidhibhdavam

samSrayam ca sadgunams cintayet sada."

123 Since the author simply copied this passage, madhyama ‘middle [country]’ (men-
tioned in MS vii. 155) has dropped from his text. Similarly only three elements
are listed in MBh xii. 59. 43cd (arir mitram udasina ity), 87.21 (udasinarimitranam).
Madhyama appears in the description of KAS vi.2.19-22, ViS iii. 38, AP 240. 1
-4, KNS viii. 14-20 (for various views on the Mandala see further 21 -41). The
MBh vi. 28.9ab (Gita vi.9ab), by the way, counts seven types of people (suhrnmitra-
ryudasinamadhyasthadvesyabandhusu, sadhusv api ca papesu samabuddhir visisyate).

124 Cf. MBh xv. 11. 17 (samadibhir upayais), 12.11 (samadibhir upanyasya), 17 (samadibhir
upakramet) ; MS vii. 107 (samadibhir upakramaih), AP 226.5 (samadibhir upayais).

125 On the upayas see further MBh ii.5. 51, xii.108. 12 ab (samadanavibhedanaih),
343. 6ab; KAS i.13. 25, ii.10. 47, vii.14. 11 (also xv.1.26), 16.3, ix.3.6, 7. 68,
xi.1.3, xii.l.18; ViS iii.38; MP 222. 2 (VDhP ii.67. 2). AP 226. 5cd-6ab,
241. 46, VDhP i.212. 4, ii.146. 1 ; KNS xvii. 3 (saptopayah prakirtitah). Most of
the Purana passages and the KNS list seven wupayas including wupeksa, maya, and
indrivajala.

126 Cf. further MBh xii.69. 65-66; KAS vii.1. 1-12; ViS iii.39; AP 234. 17, 240. 5,
VDhP ii. 150. 2, iii. 323. 6.



Discussion on proper times and seasons for marching occupies
one section in the KAS (ix. 1) and several verses in the MS (vii. 171,
176, 181-183), In our text it is reduced to one verse (348 “March when the
enemy’s country is in good harvest and when the enemy is deficient while draft animals
and men are vigorous on this side”) of inferior quality derived from MS

vii. 171 yada manyeta bhavena hrstam pustam balam svakam, parasya

viparitam tu gamaniyatamo bhavet. 27 Sasyagunopetam (348a), by the
way, indicates that the author knew the discussion in KAS ix.1. 34
- 36.

The first line of 349 (“Success depends on the two, [namely,] destiny and
human effort.”) has correspondence with MS vii. 205ab sarvam karmedam
ayattam vidhane QQ_i_fgc_z_f_?;gizz_z@_e_,m but I could not identify the source
of the second line (“Of them destiny is a manifested human effort of the former
life”?), It might possibly have something to do with adrstakaritam
daivam in KAS vi.2. 8.

Vs. 350, which would mean, in the B reading, “Some say aims of
men get realized from destiny, others say by accident, [still] others

say from human effort; but the primary cause of [the success for]

127 Further MBh xii.101. 9 ; KAS vii.3. 17, 4.16; ViS iii.40-41; MP 240.3, AP
228. 1f.; cf. AP 240. 25-26, KNS x.26.

128 Cf. MBh 1. 114.16ab daive purusakdare ca loko’yam hi pratisthitah, 33.20 yadd hy
ayam purusah kimcit kurute . . . tad dhétrvihitam viddhi, v.77. 4cd daive ca manuse
caiva samyuktam lokakdaranam, Xx.2.2cd daive purusakdre ca param tdbhycim na
vidyate, xii.56.15cd paurusam hi param manye daivam niScityam ucyate, 103.3ab
daivam parvam vikurute manuse kdlacodite, 137.78ab daivam purusakaras ca sthitav
anyonyasamSrayat, xiii.6.7cd purusakarena vind daivam na sidhyati, 6.8ab ksetram
purusakaras tu daivam bijam udahriam, 12cd prapyate karmana sarvam na daivad
akrtatmana, 20 svam cet karmaphalam na syat sarvam evaphalam bhavet, loko daivam
samalambya wudasino bhaven na tu, 44cd tatha karmasamayuktam daivam sadhu
vivardhate. For the Puranic versions, see MP 221. 2f, VDhP ii.66. 2f, AP 226.
1f. Kala is added as the third factor to daiva and purusakdra in the Puranas.



these [aims] is human effort”!®

again must be our author’s own
creation; Pada d barely betrays an influence from MS vii. 205 cd
tayor daivam acintyam tu manuse vidyate kriya or from KAS vi.2. 12
tac(i. e, manusa) cintyam acintyam daivam.

In 351 the author uses the simile of Cakra to show the impor-
tance of cooperation between destiny and human effort (“Just as a
chariot may not move with one wheel, so destiny will not realize without human effort.”),
This is a peculiar usage of our text. The same analogy appears in
the MBh and the KAS but it is used in the different contexts.'®

Vs. 352 (“Gain of ally is superior to that of gold and land. Therefore make effort

to get it; secure the truth intently.”) comes from MS vii. 208 hiranyabhami-

sampraptya parthivo na tathaidhate, yatha mitram dhruvam labdhva krSam
apy ayatiksamam. This is a view characteristic of the Dharmas$astra.
The Artha$astra, to the contrary, regards land as more important
than allied country and gold.™

Vs. 353 (“Lord, ministers, people, fort, treasury, punishment and friends — these

are the principal elements [of kingdom]. [Therefore] kingdom is called seven-limbed.”)

is virtually identical with MS ix.294: svamyamatyau puram rastram

129 For a similar argument, cf. e. g. MBh iii. 33. 18ab evam hathdc ca daivac ca svabhavat
karmanas tatha, 30 sarvam eva hathenaike distenaike vadanty uta, purusaprayatnajam
kecit tredham etan nirucyate, 181. 32ab kimcid daivad hathat kimcit kimcid eva svakar-
mabhih, xii.224.50 kecit purusakaram tu prahuh karmavido jandh, daivam ity apare
viprah svabhavam bhutacintakdh, 51 paurusam karma daivam ca phalavrttisvabhavatah,
frava ete’prthagbhutd navivekam tu kecana, 230.4 paurusam karanam kecid dhuh
karmasu manavah, daivam eke prasamsanti svabhavam capare janah; KAS vi.2. 6 -
12; MS vii. 205; MP 220. 46 (VDhP ii.65. 75; AP 225. 33).

130 MBh xiii. 122. 13 yad eva dadatah punyam tad eva pratigrhnatah, na hy ekacakram
varteta ity evam rsayo viduh. KAS i.7. 9 ab sahavasadhyam rajatvam cakram ekam
na vartate.

131 See KAS vii. 9.1 samhitaprayiane mitrahiranyabhumilabhanam uttarottaro labhah Sreyan.
Similarly KNS x. 29.



132

ucyate. The word jana (< janapada), another example of forced

abridgement, appears to me a sign of the author’s knowledge of
KAS vi. 1. | svamyamatyajanapadadurgakosadandamitrani prakrtayah.

(Cf. also ibid. viii.1.5.)

So far we have seen three-quarters (45 verses) of the Rajadharma
section. The rest of it differs from these verses in the point that
it has no correspondence with the KAS. The author no longer re-
produces the MS verses which cover the topics treated in and after
the eighth chapter of the KAS. It is hard to imagine that the
ArthaS$astra our author had before him had ended with the seventh
chapter without description of the topics essential to this text such
as war—tactics and secret strategies. The only possible explanation
would be that the author no longer found interesting material or
indispensable maxiomatic expression in the minute description of
marching, camping, attack and destruction of enemy-troups, assassi-
nation of army-chiefs, instigation with secret-agents, etc.

After having finished his survey of the KAS, the author again
returns to the earlier part of the MS, this time to the first part of
the seventh chapter, then moves to the eighth and adds to his text
important topics which have been left out of the selection through
the filter of the ArthaSastra. In the following verses we finally
find the statement of king’s divine authority and the merit of his

righteous government. The sentence, however, lacks a lofty style and

132 Cf. MBh xii. 69.62cd—63 (anapada$ caiva puram), 308.154ab (puram rastram) ;
KAS vi. 1.1 (janapadadurga-), viii.l.5 (janapadadurga-); ViS iii.33 (janapada,
rastra) ; MP 220.19 (VDhP ii.65.20cd—21ab), AP 225.11, 239.1; KNS i 16, iv.1,
viii. 4-5; also MBh xii. 57.5a (saptdnge . . . rajye), 59.5la (saptangasya ca rajyvasya),
308. 154 (saptangas . . . rajyam), 155a (saptangasyasva . . . rd@jyvasya), 157 (saptangas
capi samghatas).



impressive tone of the declaration of the MS. It appears as if the
author only pays respect to Manu by touching upon the prominent

motif of Rajadharma in the MS.

i.3564 ab tad avapya nrpo dandam durvrttesu nipatayet /
i.354 cd dharmo hi dandarapena brahmana nirmitah pura /

i.355ab na sa netum atah' $akyo lubdhenakrtabuddhina /
i.355cd satyasamdhena $ucina susahayena dhimata /

i.356 ab yathasastram prayuktah san sadevasuramanavam /
i.356 cd jagad anandayet krtsnam' anyatha tat prakopayet /

i.357 ab adharmadandanam lokasvargakirti**vinasanam /

i.357cd samyak tu dandanam rajiiah svargakirtijayavaham '
i.358 ab api bhrata suto'rghyo va $vaSuro matulo’pi va /

i.358 cd nadandyo nama rajio’sti dharmad vicalitah svakat //
i.359ab yo dandyan dandayed raja samyag vadhyam$ ca ghatayet /
i.359 cd istam syat kratubhis tena sahasrasata'*’daksinaih /

i.360 ab iti samcintya nrpatih kratutulyaphalam prthak /'
i.360 cd vyavaharan svayam pa$yet sabhyaih parivrto'nvaham J

The first line of 354 (“Obtaining it (i e. kingdom), he should cause to fall

punishment upon wrong-doers.”), apparently a linking phrase for the adjacent

133 This is the reading of B. On the other hand, sa nefum nydyatoSakyo M, sa netum
nyayatah Sakyo (lubdhenakrtabuddhina) A.

134 This is the reading of B. It runs sarvam in M & A. Jagat is frequently construed
with both krtsmam and sarvam in the MBh. The latter combination occurs in a
more or less archaic, ritualistic context. In our passage of a secular nature,
krtsnam seems to fit in better than sarvam.

135 Lokasvargakirti— is again a strange compound. Loka- must be originally loke ‘in
this world’ as in MS viii.127a. The corruption in or before B (loke — loka)
probably invited a poor emendation of M, followed by A.

136 Cf. MBh xii. 86. 22-23; ViS iii. 92; AP 223. 9-10, MP 225. 2 (VDhP ii.70. 2).

137 This is the reading of B & MS. na of A. M & the other MSS of A, if we believe
in the note of the AAS ed, read samaptavara—. Cf. sahasrasatadaksina— in MBh i.
106. 5, iii.88. 6, vil. 16. 23; sahasradaksina— MBh vii. 55. 21 ; and sahasram daksina
VasDhS xxiv.7, BauDhS iv.4. 10 (daksina).

138 This is a line added to unite the preceding passage with a new introductory
phrase (360 cd) presumably copied from the beginning of the next chapter. See
below p.34.



passages, has no exact parallel in the MS but dandam durvritesu

nipatayet must be a paraphrase of dandam dandyesu patayet in MS viii.

126d.'* The second line (“Dharma was verily created of yore in the form of Danda
by Brahma) is evidently based on MS vii 14 tasyarthe sarvabhutanam
goptaram dharmam atmajam, brahmatejomayam dandam asrjat purvam

iSvarah."®
The first line of 355 (“Therefore it (i. e. Danda) cannot be carried out by a greedy,
ignorant one.”) is an abridgement of MS vii.30 so’sahdvena midhena

lubdhenakrtabuddhina, na Sakyo nyayato netum saktena visayesu ca.'"

355¢cd—356¢cd (“When employed according to the scriptures by a truthfull, pure, intelligent
person accompanied by associates, it (i. ¢, Danda) will delight the world including the gods,
Asuras and people. Otherwise it will enrage it.”) roughly agrees in expression

with MS vii.31 Sucina satyasamdhena yathasastranusaring, pranetum

Sakyate dandah susahayena dhimatd. Sadevasuramanavam (356b) and

prakopayet (356d) indicate that this verse is also related to MS vii. 23—

dandenaiva nipiditah ; dusyeyuh sarvavarna$ ca bhidyeran sarvasetavah,
sarvalokaprakopas ca bhaved dandasya vibhramat.'*

The first line of 357 (“Unrighteous punishment is what ruins fame in this world

and heaven.”) i$ almost identical with MS viii. 127ab adharmadandanam

139 Cf. further dandam dandyesu. . . in MBh i.58. 13, xv.10. 2 ; also MS vii. 20, YS
i. 368, ViS iii. 91.

140 Cf. MBh ii. 60. 31 (dharmasuta$ ca raja), xii.15.35 (dando vidhatra vikito), 22.11
(indro vai brahmanah putrah), 90.8 (brahma ksatram athasriat), 122.14
(dharmasyatma), 24 (atmanam . . . dandam asrjad), 282.10 (dhatasrjat putram ekam
prajanam dharane ratam) ; KAS i.13. 5. A story on the origin of a king in MBh
xii. 59. 13f,, 12. 73. 6-7; birth of Danda and Niti in xii. 122. 14f.

141 Cf. MBh v.127. 10, ix.30. 45, xii.58. 21, 81.1, 92.45, 107.11, 112.22, 116. 12,
13, 136. 6 ; KAS i.7.9. Cf. Meyer, op. cit., p.140.

142 On wss. 355-356 cf. MBh xii. 113. 19, 20; MS vii. 19, 23-24. On the importance
of having good ministers and men for his administration, cf. MBh xii.116. 14—
17.



loke yaSoghnam FkirtinaSanam. As regards the second line (“On the

other hand, proper punishment by a king brings about victory and fame in heaven.”),
compare MS viil. 343 anena wvidhinad raja kurvanah stenanigraham,
yaso’smin prapnuydl loke pretya canuttamam sukham.'®

Vs. 358 (“There is nobody, even if brother, son, venerable, father—-in—law, maternal
uncle, who does not become object of punishment, if he deviates from his own righteous
path (dharma).”) is based on MS viii. 335 pitacaryah suhrn mata bharya

putrah purohitah, nadandyo nama rajfio’sti yah svadharme na tisthati,'**

but father, teacher, friend, mother, wife, and Purohita are replaced with

brother, son, venerable, father-in—law, maternal uncle in our text.
Vs. 359 (“Sacrifices with tens of thousands of donations are as it were performed

by the king, who punishes punishables and kills those to be killed.”) virtually

agrees with MS viii. 306 raksan dharmena bhutani raja vadhyams ca

ghatayan, yajate’har ahar yajiiaih sahasraSatadaksinaih.'”

Vs. 360 (“Thus thinking of the result equal to the sacrifice, the king should see
himself judicial matters one by one surrounded by judges every day.”) attracts our
special attention, because we find a similar expression at the begin-
ning of the next chapter of the YS (i lab vyavaharan nrpah pasSyed vidvad-
bhir brahmanaih saha)and of the eighth chapter of the MS (viii.1-3

vyavaharan didrksus tu brahmanaih saha pdrthivah, mantrajhiair mantribhi$§ caiva vinitah

praviSet sabham ; tatrasinah sthito vapi panim wudyamya daksinam, vinitavesabharanah

pasyet karyani karyinam; pratyaham deSadrstai$ ca S$astradrstai$ ca hetubhih, astadaSasu

ended with 359 in the original YS. This assumption is supported

143 Further MS vii. 27, viii. 128 (cf. MP 227. 216, VDhP ii. 72.199 c-f).

144 MBh xii. 121. 57; ViS iii.94; MP 225. 5 (VDhP ii. 70.5) ; but MBh xii. 56. 22 (adand-
vas . . . viprah), 69 (adandyatvam ca vipranam), 114 (adandya me dvijas), KAS
iti. 4. 19 (bandhur adandvah ).

145 Cf. also MS viii. 303 abhayasya hi yo data sa puajyah satatam nrpah, satram hi vardhate
tasya sadaivabhayadaksinam.



by the fact that the passage after 360 handles topics closely related

to the Vyavahara of the next chapter.

Let us make a quick survey of the remaining passage. The first
verse (36D!* concerns the fundamental principle or ultimate purpose
of king's governership (“The king should lead to the right path local groups,
castes, guilds, assemblies and districts which have deviated from their own duties
(svadharma)”).!*7

In the next four verses (362-365), the value of Niska and Pana,
monitary units of silver- and bronze—coin, is fixed through equa-
tion with various standards of weight beginning with Trasarenu.
Except a slight variation, this passage corresponds with MS viii. 132
-137.'

Vs. 366 states three types of penalty laid down according to
the amount of Pana defined in 362-365. In the YS, the lowest
fine equals 270 Panas, the middle 540, and the highest 1080. This
ratio is a slightly modified version of the system in the MS (viii. 138)
that prescribes 250 Panas as the lowest, 500 as the middle, and 1000
as the highest fine. The system of the MS is followed by the AP
(227. 4cd-5ab), the VDhP (i.72.5) and even by the ViS Gv.14), which usu-

ally shows a closer agreement with the YS. The BS follows the

146 Cf. MS viii. 41.

147 On the definition of kwula, $reni, and gana, see Lariviere's note on his translatoin
of NS (Matrka) i.7. I have used his translations for these words. It leaves
some doubt whether the YS originally had 361 in this place, for the verse
appears before ii.33 (M) in B in a corrupt(?) form: kulani jatayah Srenyo ganan
janapadan api, svadharmdc calitan raja viniya sthapayat pathi.

148 In the MS four Suvarnas equal one Pala; our text says four or five Suvarnas are
equal to it. Again in our text, one Satamana, equal to ten Dharanas, is defined
as one Pala. Cf. further KAS ii. 19.1f, ii. 20.1f.; Caraka (Kalpasthana) xii. 105,
Suéruta (Cikitsasthana) xxxi. 7 ; ViS iv. 1-13; AP 227. 1cd-4ab (=VDhP ii
72. 2-4), VDhP i.4. 1 -5.



MS in the ratio but calls the unit Kar$apana (Vyavahara viii. 11),

The system of the NS is somewhat peculiar. This text divides
penalty into three types ranging 24-96, 200-500, 500-1000. (xix.37-38)
Here one may probably notice an influence from the KAS (i 17.6-
10), which divides penalty into five groups with the range of 12-24,
24-48, 48-96, 200-500, and 500-1000 Panas. At any rate, it would
suffice for us to observe a wide variation in the penalty-system
among the Dharma texts. The variation tells us that the monetary
—system, as a matter of course, was subject to constant revision ac-
cording to the change of age and locality. The text on this system,
as a consequence, appears to have been one of the most vulnerable
parts of the Hindu codes of law.

The next verse (367) contains statement of four kinds of pun-
ishment and their relative strength or order of application (“Admoni-
tion (vagdanda), reproof (dhigdanda),'®® fine (dhanadanda), and corporal chastisement
(vadha) — these [punishments] should be applied simultaneously or separately according to
the [degree of] crime”), This verse is based on MS viii. 129-130 vagdandam

prathamam kuryad dhigdandam tadanantaram, trtiyam dhanadandam

tu vadhadandam atah param ; vadhenapi yada tv etan nigrahitum na

We now come to the last verse of the Rajadharma section,
which makes a request to the king of his careful application of
punishment (368) (“Arrange punishment, having ascertained the crime, place, time,
power, age, deed, and property [of the criminall.”), The same request is ex-

pressed in MS viil. 126 in the following form — anubandham parijaaya

deSakalau ca tattvatah, saraparadhau calokya dandam dandyesu patayet.

149 This is the order in the reading of B (cf. also MS viii. 129, VDhP iii.56. 8, BS
(Vyavahara) i.91, ix.11-13, xxix.8.). M & A have dhigdanda before vagdanda.
Cf. MBh xii. 259. 19 - 20 (dhigdanda, vagdanda, adanadanda, vadhadnda).



Every topic in this passage (361-368) concerns a principle or
standard of some sort for judicial administration, namely, units of
court (local group, guild, etc.), monetary system, three grades of penal-
ty, four types of punishment, or the conditions for application of
punishment. All these topics must normally be treated in the
Vyavaharamatrka of the second chapter. It can hardly be doubted
therefore that this passage belonged to the next chapter in the
original text. If this assumption is correct, we need to answer why
it moved from that chapter to the end of the Rajadharma section.
The answer seems to be in the nature of the contents. We have
just noted that the monetary-system must have been subject to
change according to the ages and localities. The same applies
more or less to the other topics of this passage. So in the course
of time, a revised text on these principles was written on a new
folio and attached to the end of the Rajadharma section. At the
same time, a new introduction (360cd) was created for this passage
to show the beginning of Vyavaharamatrka. On the other hand,
the original text, replaced by the new one, went out of use and
soon disappeared from the manuscript. A strange passage in be-
tween two introductory phrasesG.360cq, ii.lab), in my view, was thus
created in our text.

Now, we summarize in the following synopsis what we have
seen so far on the correspondence of our Rajadharma section with
the MS and the KAS. (V. B. The initial (M, K) indicates that the verse is based
on the Manusmrti or Kautilya’s ArthaSastra. Y means that the verse may probably be
a composition of the author of the Yajaavalkyasmrti. In ambiguous cases, the initials

are put in parentheses.)



Parallel passages of the Rajadharma section(YS) in MS and KAS

[Part 1]

(MK)

M

M

M
(ApDhS)
M

M

NRR R R RN

KAS Chap. 111

M
M
M
Y
(M)
M
M
M
M
Y

YS

309-310

311
312ab
312cd
313
314
315
316
317

318-320
321lab
321cd
322
323
324
325ab
325cd
326
327
328
329
330
331
332
333

334
335ab
335cd
336
337
338
339%ab
339¢cd
340
341

MS

vii. 60ab, 54
vii. 56a

vii. 78a

vii. 78b-79ab
vii. 79¢d, 82cd
vii. 84

vii. 99, 101

vii. 69

cf. vii. 70-73
vii. 81

vii. 88

vii. 88-90

vii. 95

vii. 91-93

cf. vii. 145-146
cf. vii. 59ab

cf. vii. 223-224
cf. vii. 225

cf. vii. 145cd

(Vyavahara) treated separately

vii. 32

cf. viii. 304ab

cf. viii. 306

cf. viii. 267-420

cf. viii. 307-8, 316-7
vii. 122¢d, viii. 311ab
vii. 124

vii. 133-135

vii. 111

KAS
vi. 1.3
2.1 311-313, 317 for KAS, Chap.1
i.7.9
i.15.32-41
i.9.9
315-316 Merit of gift to Brahmins
cf.i.4.3
cf.ii. 7, 10 On legal documents. 318-322 for
cf.ii. 1.1-2 KAS, Chap. I
i 3.1
cf.ii. 1.4
[323-326 Dharmayuddha)
ApDhS x.26.2
i.19.9-11 Daily schedule of a king inserted in
1.19.12-13 connection with MS vii. 145
1. 19.14-16
i.19.17-19
i. 19.20-21
1. 19.22-23
i.19.23-24

in YS.Chap. 1.

334-343 for kaniaka-$odhana of
KAS, Chap.1V

cf.i.13.6-8
cf.i.13.1
cf.iv. 4. 10

cf. viii. 2. 12



(M) 342 cf. vii. 201 cf. xiii. 5. 3-6
M 343 vii. 203ab cf.v.2
KAS Chap.V on Yogavrtta skipped in the YS.
M 344 vii. 147-150 344-353 for KAS, Chaps. VI-VII
M 345 vii. 158-159 cf. vi. 2.19-22
M 346 vii. 198-200 cf. vii. 14, 11
M 347 vii. 160 cf.vii. 1. 2
M(K) 348 vii. 171 cf. vii. 3. 17, 4. 16
M 349ab vii. 205ab cf.vi.2.6 (349-351 Daiva and Purusakara)
Y) 349cd cf.vi.2.8
Y 350 cf. vii. 205 cf.vi.2.6-12
) 351
M 352 vii. 208
M 353 ix. 294 cf.vi. 1.1, viii. 1.5
[Part II]
(M) 354ab cf. viii. 126d 354-359 King’s divinity & religious
M 354cd vii. 14 nature of administration
M 355ab vii. 30
M 355¢cd-366ab  vii. 31
M 356¢d vii. 23-24
M 357ab viii. 127
M 357cd viii. 343
M 358 viii. 335
M 359 viii. 306
M 360ab Linking phrase
M 360cd (cf.ii. 1) wviii. 1-3 New introduction
[Part W}
M 361 viii. 41 361-368 Standards or units
M 362-365 viii. 132-137 cf. 1. 19. 1-13, for judicial proceedings
ii. 20. 1-7
M 366 viii. 138 cf.iii. 17.6-10
M 367 viii. 129-130
M 368 cf. viii. 126
YS, Chapter I
Y 1 cf. viii. 1 Old introduction



As is indicated in the table, the R3jadharma section of the
Yajnavalkyasmrti is composed of three parts. The first part (with a
vertical line on the left side) contains reproduction of the MS verses with
sporadic insertion of the KAS passages and the author’s own com-
positions, arranged, in principle, along the division of topics in the
KAS, Chapter One through Seven. This part forms the main body
of the section. The second part concerning king’s divine authority
and the religious nature of his administration is a supplement
added by the author after he finished his survey of the KAS. The
third part on the principles or units of judicial administration may
very well be a later interpolation from the next chapter.

Material of the Rajadharma section comes mostly from the
seventh chapter of the MS. But the outlook of this section is quite
different from the MS. The author of the YS toned down Kking’s
divinity, overhauled the dramatic framework of Manu and abridged
and rearranged material in accordance with the order of the topics
in the KAS. In short, we can say that the author borrowed
material from the MS and framework from the KAS. Our section is
thus a result of uniting the texts of two different traditions. The
final outcome of it was, as we see in the YS, a total separation of
Rajadharma from Vyavahara, which means the loss of raison d'étre
for Rajadharma as a basis of judicial proceedings.

In the YS we also recognize a drastic change in the nature of
the Smrti literature. Strong influence from the Artha$astra trans-
formed the Smrti, a sacred text, from a constitution-like codes of
law to a manual of laws and customs of secular nature. Needless
to say, this is not the first time that the Arthasastra exerted its in-

fluence on the Dharma text. We notice a sign of it already in the



Dharmasitra, particularly in the final portion of the Apastamba
Dharmasiitra on Rajadharma and Vyavahara Gi. 10.25.1-i.29.15), unless
this passage is a later interpolation. The second wave from the
Artha$astra is observed in the chapters vii-ix of the MS, in which
judicial proceedings are treated in detail within the framework of
Rajadharma. The YS is a product of the third wave of influence,
stronger than ever, on the Dharmas$astra from the side of the
Arthasastra. From our analysis of the Rajadharma section we may
be justified to conclude that this Arthasastra was Kautilya’s in the

form not very differnt from the extant text.

[P.S. This article is based on my paper I delivered at our meetings of the research

project on the Yajnavalkya Smrti at the Institude for Research in Humanities, Kyoto
University on June 12 & 26, 1992.]
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